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Director's Desk

The Spring issue of the Bulletin offers our readers two conferences that look at the various models
of mission that have existed since the beginning of the spread of the Gospel. In 2010 we will celebrate
the 100™ anniversary of the Missionary Conference held at Edinburgh in 1910. In many respects this
conference introduced us to the beginnings of the modern ecumenical movement and the concern for the
spread of the Gospel to all peoples. Just as then, so now the churches are confronted with the serious
handicap that the disunity of Christians poses to the ministry of the Proclamation of the Good News to
all peoples in all cultures.

Two extraordinary conferences were given by the Jesuit, James Duncan. The first deals with an
ancient model of mission used by the Ancient Church of the East, sometimes referred to as the Nestorian
church. What is interesting for our reflection is the method that this church used in evangelizing China,
the sub continent of India and the far reaches of the extreme Orient.

The second lecture that Prof. Duncan offered dealt with the Chinese rites question and the
controversy surrounding Matteo Ricci. The fact that the solution arrived at then, has not really helped
us in the issues that the churches face today in the vast territories of the Orient and the spread of the
Gospel in this area of the world. The issues raised are also relevant to doing mission in other parts of
the world since there are not only theological questions posed but also the very delicate anthropological
and cultural ones as well.

In addition to these lectures we will publish in the next Bulletin the texts of Dr. Jane Williams
entitled “ Leading Women. Some Reflections on Women, Leadership and the Anglican Communion” and
the text given at this year’ s Week of Prayer for Christian Unity celebration by Dom Mark Sheridan
entitled “ The Dialogue between the Catholic Church and the Oriental Orthodox Churches 2004-2008”.

The Spring 2009 cycle of conferences includes the following: ““ Catholic-Lutheran Dialogues
1965-2005: An Extraordinary Historical Process with Significant Results and Still Remaining
Challenges” by Dr. Gii nther Gassmann; “ The Hebrew Bible, Human Rights and Interreligious
Understanding” by Rabbi Jack Bemporad and *“ Dialogue and Proclamation. Reflection and Orientations
on Inter-religious Dialogue and the Proclamation of the Gospel of Jesus Christ” by James Duncan. In
addition the Centro Pro Unione hosted the launch of the book edited by William Rusch entitled 7The
Pontificate of Benedict XVI: Its Premises and Promises.

Lastly, the latest up-date of the Bibliography of theological dialogues is printed in this issue of
the Bulletin which concludes with a cumulative index of articles published from 1999-2008.

Check our web site for up to date information on the Centro’ s activities and realtime information
on the theological dialogues.

This Bulletin is indexed in the ATLA Religion Database, published by the American Theological
Library Association, 250 S. Wacker Drive, 16" Floor, Chicago, IL 60606 (http://www.atla.com).

James F. Puglisi, sa
Director
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Centro Conferences

The Nestorian Missions
The Spread of the Gospel in Asia from the V to the XV Centuries

James Duncan, SJ
Professor Emeritus of Theology and History of Religions at the Chinese University (Hong Kong),
College of St. Thomas (Moscow) and the Theological Academy (L’'vov, Ukraine)

(Conference given at the Centro Pro Unione, Thursday, 6 November 2008)

The Assyrian Missions

The Assyrian Church, or the Church of the East, as
it isusually referred to by its members, is often called
the Nestorian Church by thosewho do not belong to it,
but, in fact, Nestorius, who was the Archbishop of
Constantinople for a short time in the middle of the V
century, had nothing to do with its establishment as an
independent body and was never a member of it. A
Churchstruggling for surviva today, it has the distinc-
tion of being one of the most successful missionary
churches in history. The Assyrian Patriarchate guided
and directed this extraordinary effort for over nine
centuries, which saw the Church spread from the Red
Seato the Pecific Ocean and from Siberia to Indonesia.
It never used force or constraint to propagate itself. It
simply moved aong the trade routes, over land and sea,
from the Middle East to East Ada, serving small Assyr-
ian communities established by traders at various point
along theway, and when it moved intonew territory, its
policy was to establish a monastery and open a school

* The information presented in this article was taken from the
following sources: A. ATIYA, A History of Eastern Christianity
(London: Methuen & ColLtd., 1968); C. BAUMER, TheChurch
of the East: An lllustrated History of Assyrian Christianity
(London,/New York: 1.B. Tauris, 2006); J.C. ENGLAND, “The
Earliest Christian Communities in South East and North East
Asia,” East Asian Pastoral Revue, 1988/2; D. HICKLEY, The
First Christians in China: An Outline History and Some
Considerations concerning the Nestorians in China during the
Tang Dynasty (London:  China Study Project, 1980); J.N.D.
KELLY, Early Christian Doctrines (New Y ork /Hagerstown San
Francisco /London: Harper & Row Publishers, 1978). Material in
the public domain from various internet sources.

and a dispensary to serve the local population, thus
contributing to the cultural and economic advancement
of the whole area as well as serving the health care
needs of the people.

The Independence of the Assyrian Church

It is a common misconception that the Assyrian
Church was excommunicated for heresy and thus
severed from the rest of the Church at the Council of
Ephesus, the third Ecumenical Council, in 431 AD. This
is completely false. It was for purely political, not
theological, reasons that the Assyrian Church voluntarily
severed itsties with the See of Antioch, the third of the
origina three Patriarchates, Rome, Alexandria, and
Antioch, the very city whereJesus’ followerswerefirst
caled ‘Christians.’

The separation was decided as a means of defense.
We commonly think of the Church spreading through-
out the Roman Empire, giving rise to two forms of
Church life, the Roman and the Greek. What is lacking
in this picture is the extraordinary spread of the Gospel
outside the Roman Empire, beyond its eastern border,
an evangelisation effort directed by the See of Antioch.
Antiochwas amulti-lingua city. Latin was the language
of the bureaucracy, Greek the language of culture,
Syriac, or Aramaic, was the language of commerce.
The communities of the Faithful weregeneraly formed
according to the language their language preference,
either Greek or Syriac, In the cities one found both
types of communities, but in the rural areas the commu-
nities were generally Syriac speaking, and, as one
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moved further East, Greek speaking communities
became a rarity and finally disappeared atogether.

The Church had moved rapidly beyond the eastern
borders of the Roman Empire. By thell c. at the latest,
therewere Christian communities solidly established on
the south western shore of the southern tip of India, in
what istoday the State of Kerda. These communities
used Syriac in their Liturgy for many centuries until it
was finally replaced by the local language, Malayaam,
and even today clerical studies there include Syriac in
their curricula. It is not at al strange that the Gospel
should have arrived so far so quickly. Weknow that the
Apostles and the first missionaries directed themselves
first of dl to the Jewish communities of the Diaspora,
and there were Jewish communities established in the
region aready in the 111 ¢. BC. There was a smple
reason for this. The conquest of Israel by the Babylo-
nians in 486 BC created waves of emigrantsfleeing the
conquering army, as the Babylonians were to carry off
into exile in Babylonia much of the upper and middle
classes of the population. Many felt that if they were to
submit to exile, it would be in a place of their own
choosing. Some fled south into Arabia and on into
Ethiopia, and this gave origin to the Falashas, the Jews
of Ethiopia who have created serious problems of
integration in the State of Israel because their form of
Judaism has little evolved beyond what it was at the
time they left the Promised Land, and the later Rabbini-
cal Judaism is totaly foreign to them. In their flight
from the forces of Babylonia, others smply followed
the sea trade route to the East, which passed the
southern coast of India and lead on to China. Landing
on the south western coast of India, many decided to
stay and built there new lives for themselves and their
children. They were to remain an important presence
and economic force in India for centuries, well into the
XX c. In fact, shortly after the founding of the State of
Israel in 1948, an entirevillagein Kerala, composed only
of Jews, emigrated to Isragl, thus reversingamovement
that had taken place some twenty-four centuries earlier.

Syriac Christians moved along the land trade routes
as wdl, and, as we shall see, by the V c. they had
already established communitiesin what is now Afghan-
istan, and even further east in Centra Asia. These
Christians, who lived to the east of the Roman Empire,
were citizens of the Persian Empire, and as such they
had to face two serious problems. First, the religion of
the Persian Empire was Zoroastrianism, for which
Christianity was a serious competitor, so Christians
therefore had to deal with not only the enmity of the
majority of the populace, but also with varying degrees
and intensity of persecution as non-conformists, that is

to say as non-Zoroastrians. Secondly, the Persian and

Roman Empires were constantly waging war on each

other, and as Christians, the Assyrians professed a
major reigion of the Roman Empire, which in itself

made them suspect, identified them so to speak with the
enemy. Matters became significantly worse when, on

27 February, 380, by a decree of the Roman Emperor,

Theodosius I, Christianity was elevated to the status of

the official state religion of the Empire. Thus, with a
stroke of the pen, Christians in the Persian Empire were
now looked upon as subversive agents of a foreign

power against which the Persian government was

frequently engaged in military campaigns. Christians

thus became practically enemies of the state. Suspicion

and surveillance, often combined with persecution,

made life difficult and hazardous.

Throughout the 111 and IV c., in the Sassanian
Empire persecution of Christians was a common
occurrence, and at timesit was particularly intense. Ten
of thousands of Chrigtians paid for their Faith with their
lives, and the Acts of the Persian Martyrs makes it plain
that many even actively sought martyrdom as the best
means of imitating Jesus and offering their lives in
sacrifice as He had done. It is aso clear that the inten-
tion of the executioners was not simply to dispatch the
victimsto the other world, but to prolong their suffering
by making their deaths as ow and as painful as possi-
ble. But because of a number of factors, towards the
end of the |V c. the persecutions tended to taper off and
at times cease entirely. But one could never know when
they might start up again at the whim of the authorities.
It is in the light of this burdensome and dangerous
situation that the following events are to be seen.

In the year 424 AD, Dadisho, the Metropalitan of
Ctesiphon, presided over a synod that would change
forever the history of the Church of the East. The
bishops decided to sever their ties with the Patriarchate
of Antioch, from which they had depended and to
whichthey had looked since the very beginning, and to
run their own affairs. They thus effectively declared
their independence not only from the See of Antioch,
but, far more importantly, from the Roman Empire.
This decision brought them two advantages. First, they
no longer had to obtain the approval of Antioch for the
decisions they took, which greatly expedited the gover-
nance of the Church in the whole area east of the
Euphrates. Secondly, they could no longer be looked
upon as agents of the Roman Empire, an accusation that
had often been used against them in the past. Now
findly free of the tutelage of Antioch, they would
deploy their remarkable evangelizing talent to the lands
of the East, right up to the Pacific Ocean.
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The Theology of the Church of the East

One fina point needs to be clarified before we turn
to the missionary efforts of this remarkable Church.
Already independent for seven years beforethe Council
of Ephesus in 431, it sent no representatives to that
council, held inside the Roman Empire. Nestorius, a
theologian of the Antiochean school was condemned by
the council for heresy because he preferred the title
Xprototdxog, Mother of Christ, to ®eotdkog, Mother
of God. As the newly appointed Archbishop of the
Byzantine capital, he was intent on eradicating heresy
from Constantinople. In so doing, he wished only to
stress the dudity of nature in the one person Jesus
Christ, fully God and yet fully, completely human as
well. His condemnation was the result of powerful
manipulation of the royal court and certain council
fathers by Cyril of Alexandria, who stoutly defendedthe
point of view of the Alexandrian school, whichempha
sized the unity of person in Christ rather than the duality
of nature. In 486, the Church of the East officially
accepted the theology of Nestorius as their own, by
which they smply confirmed their own Christological
tradition of Antioch, the most well known representa-
tives of which, besides Nestorius, are Theodore of
Mopsuestia, probably one of Nestorius' own teachers,
Theodoret of Cyrrhus, and Ibas of Edessa. We cannot
concern ourselves herewith the niceties of the positions
which distinguish these two schools in demonstrating
the orthodoxy of Nestorius, who was unjustly con-
demned as a heretic at Ephesus. Suffice it to note, that
in Rome on 11.X1.1994, there took place an officia
meeting at the highest level of the Church of Rome, in
the person of Pope John-Paul 11, and the Church of the
East, represented by its Patriarch/Catholicos, Mar
Denha IV. That August encounter produced a solemn
official declaration, confirming the identity of the Faith
of the two Churches. In other words, in the authorita-
tive opinion of the Roman Church, the Church of the
East is not heretical and is thus an integral part of the
one Churchof Christ. And this confirmsthe orthodoxy
and the rehabilitation of the much — and unjustly —
maligned Nestorius, whose theology has been that of
the Church of the East for over fifteen centuries.

The Development and the Expansion of the Church of
the East
ARABIA

We know that in 225 AD there was already a bishop
in Qatar. After the independence of the Church of the
East, in 424, it was able to organizeits apostolate there
more efficiently. At the beginning of the V c., there
were aready six bishops in the peninsula, and in the VI

c., the Chrigtian King of Y emen constructed a cathedral
church in the capital, Sana a, for the bishop of the city.
A synod was held in the peninsula in 676 AD, during the
reign of the Catholicos Georgius, 660-680 AD, but after
that we hear of no morethere. In 779 and 823 AD there
are still traces of Christian Bedouins, but their life was
difficult beforethe advancing wave of 1slam. Werecall
that at the death of Muhammad in 632 AD, Islam was
aready solidly entrenched in the central part of the
peninsula, and he is supposed to have said that in
Arabia, thereshould be no religion other than 1lam. His
followers saw to it that his wish was carried out, and
by the end of the IX c., Chrigtianity had disappeared
from the region.

IN THE MESOPOTAMIAN HEARTLAND

In the Empireitself, which in the V c. included all of
what is now Iraq as well the north eastern part of
today’s Syria, the Church of the East was well organ-
ised. As of 410 AD, there were six metropolitan Sees:
Seleucia-Ctesiphon, the Patriarchal See, Bdt Lapat
(Gondeshapur), Nisibis, Prat de Maishan (Basra),
Arbela, and Karka of Beit Selok (Kirkuk). Each of these
metropolitan Sees was responsible for from six to
twelve separate dioceses, so by the beginning of the V
c., the Church had aready attained significant develop-
ment. Even if we take thelow figurefor the number of
dioceses in a Metropolitan See, it would have had at
least 36 dioceses when it declared itself independent of
the “Western Fathers,” i.e. the See of Antioch, as well
as the clergy necessary to staff the parishes of each
diocese.

Prior to the independence of the Church in Persia,
thereexistedtwo important centres of theological study,
Nishis, today Nusaybin in southern Turkey, and,
further to the west, Edessa, today Urfa, also in Turkey.
When, in 363 AD, the Persians gained control of
Nisibis, the school was transferred to Edessa, where it
was know as the school of the Persians and, under the
leedership of Ephrem the Syrian, soon became well-
known far and wide. With the independence of the
Church of the East, however, and in particular after the
condemnation of Antiochian theology at the Council of
Chalcedon, the Assyrian theologians returned to Nisibis,
where the school, organised along monastic lines,
continued to prosper and to provide the Church with the
clergy and the monks it needed to serve it at home and
to animate the missionary effort that carried the Gospel
eastward to the Pacific Ocean.

SocoTrA
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We are fortunate in that not only were Assyrian
merchants great voyagers, but so were the monks.
Most of them, of course, followed the land trade routes
and served the communities that were scattered the
length of them. Some, however, took to the sea, and it
is to one of them that we owe precious information
regarding the Church not only in Socotra, but asoin
lands farther to the east such as Sri Lanka. This famous
traveller is known to history as Cosmos Indicopleustes,
whichsmply means Cosmos, who sailed to the Indies.
He made a long voyage lasting five years, from 520 to
525 AD, and it is he who, coming ashore on this idland
some 350 km. due south of Y emen and about 200 km.
due east of the Horn of Africa, provided us with our
first information regarding the existence of Assyrian
communities on that island. Further, patriarchal records
speak of the consecration of a bishop for Socotra by
the Catholicos Enos, or Annush, 873-884 AD, in 877
AD, and again in 1057 AD by the Catholicos Sabar
Ishu, or Soreshu, 111, who reigned from 1057 till 1072
AD. Findly, we have the report of the presence of
Kyriakos, Bishop of Socotra, at the election and conse-
cration in 1281 AD of the Turkish-Mongol Catholicos
Yahbalaha, or Yodaha, |11, 1281-1317 AD. Thus we
havefirm evidenceof the presence of Assyriancommu-
nities in Socotrafrom the beginning of the VI to theend
of the X111l ¢. These communities were obviously there
for sometimebeforethe traveller Cosmas found them,
and they no doubt remained there well after the return
of Mar Kyriakos after the consecration of Yahballaha
[1.

CeNTRAL AsiA

The Churchof the East had early carried the Gospel
to Central Asia. The Synod of Marktabt in 424, indeed,
was attended by bishops from as far away as Merv, in
today’s Turkmenistan, and Herat, located in western
Afghanistan, which means that the Church had already
established itself in the area in the IV c. at the latest.
Bothcities quickly became metropolitan sees, andMerv,
in fact, was right on the famed Slk Road itsdf, that
vital lifdine of commerce that linked the lands of the
Mediterranean, passing through Central Asa, with China
in the Far East. And it was precisely this highway of
commerce that was travelled by countless Christian
merchants who carried not only their merchandise but
also their Faith to Central Asia, China, and even, as we
shdl see, to Japan. At the same time, monastic life
flourished in the Church of the East, and it was, in fact,
largely monk-priests that travelled the SIk Road east-
ward to carry the Gospel to the lands of Central Asia,
China and the surrounding countries. Whole groups of

monks were sent off, often accompanied as well by lay
persons, to establish in the settlements aong the route
to the East communities which, in addition to achurch,
offered as well a school and adispensary for the needs
of the local people, and the establishment of these
monastic communities attracted and favoured the
settlement of varied civil populations consisting of
merchants, artisans, farmers, teachers, doctors, etc.
These settlements, in turn, served as bases for bringing
the Gospel further into the surrounding regions. Thus,
the missionaries brought the Gospel not only to the
Assyrians living in the various settlements, but by their
good works they revealed it in a practical way by
serving dl, Christian and non-Christian alike, thereby
contributing to raise and enhance the quality of life of
the surrounding populations.

To giveafew examples of this extraordinary effort,
towards the end of the V c¢. an Assyrian delegation,
consisting of abishop, four priests, and two laymen set
off for Turkestan wherethey subsequently worked with
considerable success amongthelocal population. In 781
AD, a king of the Turkish tribes requested that the
Catholicos Timothy, 778-520, send him a bishop since
he and dl his subjects had become Christians. In
response, the Catholicos sent agroup of 80 monks and
named a metropolitan for Samarkand as well as bishops
for Bukhara and Tashkent. It isinteresting and instruc-
tive to note that the Assyrians understood well the value
of the implantation of monastic life for the success of
their missions. Further east, in theregion of Lake Baka
in Siberia, there were numerous conversions in the X-
X1 c¢. among the Turkic tribes of the area, Tartars,
Keraits, Uighurs (today amost entirely Moslem),
Naimars, and Merkites. For example, in 1077, Abdish6,
the Metropolitan of Merv, informed the Catholicos in
Seleucia, that the king of the Keraits, together with
200,000 subjects, had accepted Christianity. Again, the
famous Venetian traveller, Marco Polo, 1254-1324,
found an Assyrian Christian community in Karakorum,
where they had settled and built a church. Further,
archaeological excavations in southern Siberia have
found Chrigtians cemeteries of the late Middle Ages,
with tombstones bearing Syriac inscriptions and dating
from 1249 to 1345. Theseinscriptions reveal acommu-
nity of astounding ethnic diversity, Chinese, Uighurs,
Mongols, Kashgars, Persians, etc., al united in one
community of Faith that testifies both to the universality
of the Christian message and the open spirit of the
Assyrian Church.

Inthe X111 and XIV c., however, two events would
destroy this harmony. First arrived in the area Latin
missionaries, mainly Dominicans and Franciscans, who
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immediately began to create difficulties for the Assyrian
Christians, whom they found almost everywhere they
went, for they considered them to be heretics, that is,
traitorsto the true Faith, mainly because their customs
and liturgy were so different from those of the Roman
Church. Thefina blow, however, came with the brutal,
indeed murderous, military campaigns of the fanatic
Timur Leng, that is, Timur the Lame, know as Tamerla-
nein the West, 1336-1405, who, while professing to be
aMoslemneverthelessmassacred Modemand Christian
dike, dl he found on his bloody way of destruction,
gparing only those whom he considered useful for his
purpose of rebuilding the Mongol Empire, usualy
artisans and artists, whom he carried back as slaves to
Samarkand. While considered to be apatron of the arts,
for instance, he commissioned buildings in Samarkand
which 4ill stand today, his demonic brutality, warped
sense of pride, e.g. he commanded pyramids to be
constructed by piling together the heads of thosewhom
he and his soldiers had killed, and destructive frenzy
destroyed the Assyrian communities of Central Asaand
SO put an end to a magnificent success story of carry-
ing the Gospel to dl peoples. History, indeed, repeats
itself. It was also Islam that put an end to the flourish-
ing Christian communities of North Africa, of whichSt.
Augustine was the greatest representative.

CHINA

Thefirst official mission of the Church of the East to
Chinatook placeduring thePatriarchateof Y eshuyab 1,
628-643 AD, when in 635 AD a delegation headed by
the monk-bishop A Lo Pen (Abraham) was received by
the Emperor TaiTsung in the ancient capital Chang-an,
today’s Xi-an. The importance that the Emperor at-
tached to this mission is evident from the fact that he
sent an imperial palace officer to meet the delegation at
the western frontier of the empire and escort its mem-
bers safely to the capital, Chang’an, one of the four
ancient capitals of the Chinese Empire, today’s Xi-an.
From this historic event, it is obvious that there had
been an Assyrian presence in China aready in the latter
part of the VI c., at the latest. For it would have taken
sometimefor thefirst Assyrian merchants onthe scene
to establish themselves, found a community and de-
velop, receive reinforcements from the homeland,
including clergy to serve the faithful, and thus become
apresenceimportant enough to attract the attention and
the interest of the authorities, who would then report to
the Emperor. The Emperor, in fact, was interested
enough torequest that adel egation be sent to him which
would bring him the Christian Scriptures and service

books, that he might have them examined to determine
the exact nature of this religion.

The members of the delegation were treated with all
due respect, and the Emperor commanded the Scrip-
tures to be trandated into Chinese that he might from
them form an opinion regarding the merits of this
doctrine. He was pleased by what he discovered, so
much so indeed that heissued an imperial edict allowing
the predication of the* Resplendent Religion” throughout
the empire, and in 638 AD, three years after the arriva
of the delegation, he commanded the construction at
imperial expense of a monastery in the capital for
Bishop A Lo Pen and twenty monks.

The mother Church continued to send monks and
priests to serve the expanding Assyrian community in
China, which, in 781, erected in Shanxi province, in the
north of Chinato thewest of Beijing, a large and elegant
stone monument, over 2 m. in height, on which was
engraved an explanation of the Christian Faith in Chi-
nese, employing to that end a terminology that had
meaning for and was understandable by the Chinese
themselves. Reading this text, it is indeed interesting to
see how the Assyrians inginctively adapted their
discourse to the mentality and conceptual world of their
intended audience, something that later missionaries of
the Gospel were either unable or unwilling to do. And
while the Latin missionaries of the XVIII and XIX c.
built gothic style churches in China, and the Russian
missionaries huilt their churches in the traditiona
Russian style, the remnants of the Assyrian presencein
China, uncovered by various western as well as Chinese
archaeol ogical expeditions, are in the traditional Chinese
style of the epoch. For instance, the bell tower of one
of the ancient monasteries is atypica Chinese pagoda.

At the foot of this great stone monument, one finds
chiselled into the stone in the Syriac script 128 names
of leaders of the Assyrian community, mostly priests
and monks, aong with a Metropolitan Bishop, Adam.
With time and neglect, the monument fell, or was
toppled, onits side and was eventually covered over by
earth and vegetation. It was discovered in 1625, over
eight centuries after itserection, by peasants working in
the field. Notice of the find was brought to the resi-
dence of the Jesuits in Beijing, who immediately under-
took to examine the monument, preserve it, and trans-
late its text, which bears eloquent witness to the spread
of Christianity in ancient Chinaand to the good sense of
the leaders of that Christian community which instinc-
tively applied principles in the explanation and preaching
of their Faith that will only be recognised by the Roman
Church in the second haf of the XX c. and given a
specific name: inculturation. The success of ther
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enterprise was significant. At the end of the X c.,
Assyrian communities, with their churches and monas-
teries, were established in ten of the sixteen provinces
of the land.

In 845 AD the Emperor Wu Tsung began a severe
persecution of the “foreign religions’ in China, Bud-
dhism and Christianity. Of course, given their greater
number, the Buddhists suffered proportionately greater.
One speaks of 40,000 Buddhist monks and nuns turned
out of their monasteries and constrained either tomarry,
that is, to follow the Chinese way, or to emigrate, not
an easy choice for the average monk or nun, ill equip-
ped to confront the multiple difficulties of lifein emigra:
tion. The Assyrians suffered asimilar fate, most of their
churches and monasteries being destroyed. Some fled
the country, while many simply went underground and
waited for the tempest to pass, acommon tactic in time
of persecution. Thus, the “Resplendent Religion”
approved by the imperial government two centuries
earlier, found itsdf serioudy diminished, but it did not
disappear.

In 942 AD, a certain Abu Dulaf, of Bukhara in
Central Ada, travelled in China and reported finding
Assyrian Christians and churches in various cities of the
country. In 1093 AD the Catholicos Sabaryeshu |
appointed a bishop, George, to Sestan in China, and
subsequently transferred him to the north of the coun-
try. In 1266 AD, it was recorded that a certain Yoha
nan, Bishop of Hami, an ancient city in the north
western Chinese provinceof Xinkiang which gtill exists
today with a population of some 500,000, was present
in Seleucia at the consecration of the Catholicos Denha
I, who governed the Church from 1266 to 1281. In
1278 AD wehave areport of three churchesin Y angz-
hou, in the costal province of Jiangsu, to the north of
Shanghai. And findly, it is recorded that acertain “Mar
Sergius,” most certainly an Assyrian, the governor of
this same province of Jiangsu from 1278-1280, was
elevated to membership in the imperia household of
Kubla Khan, thefirst Mongol Emperor of Chinaand the
founder of the Y uan dynasty.

From 1279 till 1368 AD the Mongols held power in
China, and, as they were favourably disposed toward
Christians, the Assyrian Church flourished there once
again. “Mar Sergius,” whom we just mentioned, had
seven monasteries constructed in his province, and it
goes without saying that he certainly would not have
done so had there not been a need for them, and this
need speaks eloquently of the qudity of thereligious life
of the community that would inspireso many to conse-
crate themselves to God in the monastic life. Some of
the Mongol Khans took Christian wives, and so their

sons had Christian mothers. Indeed, the mother of
Kubla and his brother, Hulagu, who conquered Persia
in 1258 AD, was herself a Chrigtian, and Hulagu had a
Chrigtian wife. Thus, under Mongol rule, the Christians
in Persia enjoyed a time of peaceand prosperity, which
was a definite improvement over life under Moslem
rule.

In the Yuan dynasty, founded by the Mongols, the
capital, Khanbalig, today’s Beijing, was a metropolitan
see. Monastic life, as everywhere with the Assyrians,
was in honour there as well. One of the monks was a
certain Rabban Bar Sauma, an Uighur, born about 1225
AD, who, a the age of 24 recelved the monastic
tonsure from the Metropolitan himself, Mar Giwargis,
and, after first living for seven years as a hermit, then
went to live at the Monastery of the Holy Cross, some
70 km. SW of Beijing. A few years later, a young man
named Markos, an Ongiit, the son of an archdeacon,
while ill in his teens presented himself to Bar Sauma
asking to become his disciple. Bar Saum accepted the
young man, who was professed as afull-fledged monk
in 1263 by the Metropolitan himself. Somewherearound
1275, thesetwo, master and disciple, decided to under-
take a pilgrimage to the Holy Land. They got as far as
Maragha, a city in what is today NW Iran, built by
Hulagu Khan to be the capital of the II-Khanate, that is
to say the Mongol Empire in Central Asia, but because
of the dangerous and unsettled situation farther to the
West and the South, they could not continue on to the
Holy Land. It was there that Mar Dinha l, the Assyrian
Catholicos, had taken up residence. He advised them
that it was not the moment to attempt visiting the Holy
Land. In fact, the Catholicos had other plans for them.
He proposed to make Markos the metropolitan for the
Ongiit region of northern China, just north of the Great
Wall, and Rabban Bar Saumé his Vicar General, and to
send them back to China. As they could not return
home immediately because of various wars and armed
conflicts going onin Central Asia at the time, they took
up residence in a monastery near Mosul. Shortly
thereafter, however, Mar Dinha died, and the synod
held to elect his successor chose the young Markos to
bethe new Catholicos. Thereis no doubt that the young
man had dl the necessary qualities to recommend him
for this high position, but of equal importance was the
fact of his origins. He was a Turkic Mongol, and the
rulers of the land at the time were precisely Mongols,
bothin Central Asiaand in China. Even in those far off
times, it seems, it did no harm to be politically correct.
He chose the name Yahbdlaha 111, and guided the
Church wisely and skilfully for 37 years, from 1280 to
1317. He was an excellent Catholicos, but he had to
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guide the Church in a time of political upheaval and
uncertainty, and he was twice imprisoned and saved
from death in both instances only through the interven-
tion in his favour of persons highly placed and able to
influence the II-Khan. During his reign, there were no
less than seven Grand Khans in power, and it is re-
ported that he even baptised one or the other of them.
His reign was one of the most fruitful and successful in
the history of the Church.

In 1287, at the request of the reigning II-Khan, Ar-
ghun, for asuitable ambassador for Europe, Y ahballaha
11 recommended his monastic mentor, Rabban Bar
Sauma, who was then sent on a diplomatic mission to
the West. The Khan wished to form an alliance with the
Christian powers of Europe against the Mamelukes in
Egypt, who had overthrown the Ayyubids and were
seeking to expand their power northward and eastward.
As anincentiveto such an dliance, the Khan offered his
conversion to Chrigtianity. Bar Sauma approached the
Byzantine Emperor, Andronikos Il in Constantinople,
Pope Honorius IV in Rome, the French King, Philip IV,
and the English King, Edward I, whom he found in
Gascony in the SW of Franceat the time. Interestingly,
while therehe celebrated the Divine Liturgy for Edward
and gave him Communion. In Rome, he attended all the
services of Holy Week in St. Peter’s, on PAm Sunday
received Holy Communion from the hand of the Pope
himself, and at the request of the Pope, celebrated
DivineLiturgy in his presence. It would seem that at the
time, the anathemas cast against Nestorius in 451 AD
and those cast against the Antiochean theologians
Theodore of Mopsuestia, Theodoret of Cyrrhus, and
Ibas of Edessa, at the Second Council of Constantinople
in 553 AD, were no longer in honor in the West, even
at the highest levels.

His mission, however, was not crowned with
success. Europe's leaders, whose forces were ex-
hausted from nearly two centuries of Crusades, could
not be won over for ancther alliance to travel again to
the Near East to do battle against the formidable
Mamelukes, even if the aliance partners were to be the
powerful and mighty Mongols. So Arghun remained a
Modem, and Bar Sauma returned home to live in
Baghdad until his death in 1294 AD.

In the X111 c., two Italians, the Franciscan Giovanni
di Monte Corvino and the explorer/adventurer Marco
Polo reported contacts with Assyrian Christians in
China, and there is mention of three Assyrian churches
in the port city of Yangzhou in the eastern province of
Jiangsu. But these reports are not particularly remark-
able since they dl concern the period of the Mongol
Y uan dynasty, whichwas well-disposed toward Chris-

tianity. Unfortunately, however, the XIV also saw the
arrival in China of Latin missionaries, mostly Francis-
cans and Dominicans, whose attitude toward, criticism
of, and disputes with the Assyrians for their liturgical
usages, quite different from those of the Latins, and for
their Christological beliefs, considered by the Latins to
be heretical, was detrimental not only to the Assyrian
Church but to the reputation of Christianity in generd,
revealing discord and acrimony rather than the charity
and goodwill proclaimed in the Gospel.

In any case, the end was not far off. In 1368 AD the
Mongols would lose power, and their Yuan Dynasty
would be replaced by the Chinese Ming Dynasty,
founded by the Hans, the largest ethnic group in Ching,
whaose power would last until 1644. The disappearance
of the Assyrian Church in China was due, however,
perhaps less to the new rulers — they had, in fact
welcomed the first Jesuit missionaries to China— than
to the destruction of the Church in Central Asia, where
it was debilitated to the point of extinction by the
barbaric and murderous policies of Timur Leng. With
the new dtuation in Centra Asia, communication
between the mother Church in Mesopotamia and the
Church in China was made difficult in the extreme, and
the expedition of reinforcements was now practically
out of the question.

Whatever may be the multiple and complex causes of
the decline, by the end of the XIV c. the Assyrian
Church in China became extinct for all practical pur-
poses. It was a sad and, indeed, ignominious end to a
magnificent effort of Evangdization that had born much
fruit and endured for nine centuries. It was unique in
the history of the Church not only in its scope and its
successes, but also by the fact that the messengers of
the Gospel at no time arrived on the coattails of con-
quering armies, such as had often been the casein other
areas of the world, and, indeed, in China itself in the
XVIII and X1X c., when the activities of the missionar-
ieswerefacilitated and protected by the foreign powers
that had divided the country up amongst themselves.

Nevertheless, the Assyrian missions to Central Asia
and China are and will remain an excellent example of
how the Church should conduct its efforts at
evangeization, with openness and profound and genuine
respect for the culture of the people to whom it is
carrying the Gospel, using as far as possible both the
vocabulary and way of thinking of the host people to
reveal to them the message of Christ, which, by itsvery
nature, is universal and not tied to any particular culture.
Notwithstanding the fact that it first appeared among us
in the cultural world of the Jews, it rapidly expanded
beyond that world to reach out to all of humanity.
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JAPAN AND KOREA

Just as the Japanese culture owes much to what it
received from China, including itswriting system, Japan
alsoreceived Chrigtian influence and, indeed, Christian-
ity itsedf from the Assyriansis China. Mar Aprem, the
Assyrian Metropolitan of India and a noted Church
historian, relates that in 664 AD, that is to say less than
thirty years after the arrival a the Imperial Court in
China of the first officia Assyrian delegation to the
Chinese government, the Japanese Emperor promul-
gated an edict granting the Assyrians the free practice
on their religion in Japan. From the same period we
have notice of Assyrian churches in Sakoshi and in
Kadona, near Kyoto in central Japan, and of a leprosar-
iumin the same areg, in Nara, the capita of Japan in the
VIl c.

Fromthe official chronicles of Japan, theNihonshiki,
we learn that in 736 AD a delegation of the Assyrians,
among the members of whichwas to befound acertain
Limits, a physician, was received by the Emperor
Shomu, and it appears that this Limits then became
physician to the imperia house. The Assyrians also
seem to have made the best of impressions on the
Empress Komyo, who, perhaps, embraced Christianity
herself and in any case undertook the construction of a
hospital, a leprosarium, and a home for orphans,
institutions common among the Assyrians but which
were unknown to Buddhism at the time. There is also
notice of her great-grandchild having become anun, so
it is clear that the imperid house was in no way op-
posed to the Assyrian Church.

In 1165 AD, the Koryuji Buddhist temple was
constructed in Kyoto on the foundation stones of a
previoudly existing Assyrian church, onwhichareto be
seen inscriptions that arelike thosefound on the stele of
Hs Gnan Fu, the great Assyrian monument in China,
some of which refer to “Da Qin,” i.e. the Assyrian
Church in China, and others to “Uzu Masu.” In the
Nihonshiki there is also preserved a hymn: “O Lord,
Our Uzu Masu, Lord of dl the earth.” Uzu Masu, of
course, is smply the Japanese version of the Syriac
“Jesu Messiah.” Two beams from the ancient Horyuji
temple are preserved in the Tokyo Musuem, and on
them are crosses and inscriptions which seem to bein
Syriac. And in the Nishi Honganji temple in Kyoto is
kept an ancient manuscript bearing the title “The Lord
of the Universe's discourse on Almsgiving,” which
appearsto be taken from the Sermon on the Mount and
other passages of St. Matthew’s Gospel. In addition, in
central Japan there are found ancient wells on the
stones of which can still be seen crosses. And at the
annua guild festivals in central Japan songs were ill

sung in the XX c. in a language that was no longer
understood, but which careful attention revealed to be
simply the Japanese pronunciation of Syriac words.

Thus, thereis much evidenceof an early presence of
the Assyrians in Japan, al of which supports the claims
of Mar Aprem, that in 664 AD, the Japanese Emperor
granted the Assyrians the right to practice their Faith.
As regards Korea, no archaeol ogical evidencehas as yet
been found of Assyrian churches, but a number of
crosses and seals with Syriac inscriptions have been
unearthed, which supports the contention that the
Assyrians were aso there at an early date, something
quite natural considering the location of Koreabetween
China and Japan. The Assyrian Church would finally
disappear from Japan for essentially the same reasons
asit did in China: smply being cut off from the Mother
Church in Mesopotamia.

Tigetr

This little known and less traveled land, commonly
associated with Lamaism, was nevertheless part of the
Assyrian world. At the end of the VIII c., the reigning
Catholicos Timothy wrote to a friend regarding the
consecration of a metropolitan for Tibet, but did not
specify where the See was to be located. Possible
locations at the time would have been Tanktse, in
western Tibet, or Miran, to the north. Both towns were
on the Slk Road and had Christian communities.
Dunhuang, further to the east and also on the Silk Road
is also a possibility, considering that it was part of the
Tibetan Empire from 781 to 848 AD, precisely at the
time that the Catholicos wrote.

Dunhuang is aso famous for the many caves in its
vicinity which were used for storing manuscripts, and
there, in Cave 17, sedled at the beginning of the X1 c.,
archaeologists have recovered tens of thousands of
them, most of them Buddhist, but also a few are
Assyrian, including the so-called “ Jesus Sutras,” some
of which are in Chinese and some in Tibetan. One, in
Tibetan, speaks of “God Jesus, the Messiah, the judge
a the right hand of God.” Another speaks of the
sending of a Sogdian trader, in dl likelihood a Christian,
and an Assyrian monk as ambassadors to the King of
Tibet in 825/826 AD.

In any case, it is clear that if the Catholicos intended
to send a metropolitan to Tibet, it was because there
were Assyrian communities there, with their priests and
churches, which needed the presence of a hishop,
indeed, it indicates that a significant number of Chris-
tians were in the land at the time. In addition, in Tank-
tse, which was part of the Tibetan Empirefrom 644 to
842 AD and which has been mentioned above as a

10 Bulletin/ Centro Pro Unione

N. 75/ Spring 2009




possible site for a metropolitan see, eight Assyrian
crosses have been found carved on a massive boulder
together with inscriptions in Tokharian, Sogdian,
Chinese, Arabic, and Tibetan.

Apart from these concrete and el oquent witnesses to
Assyrian presence in Tibet, definite smilarities between
lamaistic and Christian ritual have been noted, namely,
the use in both cults of candles, bells, holy water,
censers, rosaries, mites, copes, pastoral crooks, etc., as
well as litanies and chants to the “Mother of God.”
However too much should not be made of this, for
most of thesethings arein general use in agreat variety
of religious cults.

SRI LANKA (TAPROBANE)

The passage at the court of Constantine the Great
was recorded of a certain Theophilus from Ceylon, i.e.
Sri Lanka, who was subsequently consecrated bishop
in 365 AD. The monk/traveler Cosmas, whose long sea
voyage to Southeast Asa from 520 to 525 AD was
mentioned above in connection with Socotra also
reported the presence in Sri Lanka of an Assyrian
community with its priest and deacon. But in addition
there is concrete evidence as well of an Assyrian
presenceon the idand. While one has yet to unearth an
Assyrian church in the land, nevertheless in
Anuradhapura, the ancient capital in the north, in Kotte,
and in Gintumpitiya Assyrian crosses have been found
that have been dated to the I X-X c., and which arequite
similar to the crosses found in India, Tibet, and China.
From this evidence, an Assyrian presenceon the idand
may be safely deduced, dl the more so in that it is in
closeproximity to southern India, where there is ill in
important Assyrian presence today.

BurMA AND SIAM( MYANMAR AND THAILAND)

Sources witness to the presenceof West Asians, i.e.
Indians, in Tenasserim, the southern coastal region of
Myanmar as early asthe IV c., in dl likelihood having
come as traders, anditis likely, as well that there were
Christians among them, as the Church of the East was
already solidly implanted in southern India. It was trade
that inspired people to settle dl dong the Silk Road, and
the same phenomenon was at work along the great
southern searoutes. Inthe XI c¢. we find Indian traders
in Tonkin and Champa, the northern and central coastal
regions of Viet Nam, and there is evidence of themin
Thailand as well in the X1V and XV c. A Bolognesewho
traveled in Southeast Ada in 1503/1504 AD found
hundreds of Christians inthe King'sservicein Pegu, in
southern Myanmar, due north of Y angon (Rangoon) in
thedeltaarea. In thevicinity of Pagan, in central Myan-

mar, a fresco on the wall of a cave temple dated to the
XI-XI11 c. depicts a cross standing upright in alotus,
whichis quite similar to images found in western China
as well. Further, the Myinkabatemple, alsoin the Pagan
area, has afresco closely resembling the Last Supper,
dating from the end of the X1 c. And finally thereisthe
record of a Genovesemerchant that tdls of burying his
deceased companion in the ruins of achurchin Pegu in
1496 AD. Thus there is solid anecdotal evidence of an
ancient and long-lasting Assyrian presence in these
countries of Southeast Asia.

MALAYSIA

The evidence is meager but significant. Church
records show that Isho-Yahb 11, Catholicos from 650-
660 AD, refers in a letter to the interruption of the
Episcopal succession in Kedah, on the western coast of
the northernmost provinceof Maaysa. In other words,
prior to the mid VIl c., the areaaready had anumber of
bi shops, which means that Assyrian Christians had been
there for sometime, at least from the incipient VII c. if
not earlier. In addition, Arabic texts, accounts of trade
and travel, testify to the presence of Christians in that
area from the middle of the VII c. on, which is in no
way surprising, given that Indian and Persian traders
were active there from the 111 ¢. The only physical
evidence so far unearthed was discovered in the XVII
c. in Malacca, on the southwest coast of the peninsula.
It consists of an underground hermitage or chapel
wherein was discovered a copper cross set in marble.
The chapel has not yet been carefully dated, but it
certainly stems from an earlier time, and it testifies to
the continued Assyrians presence on the peninsulato a
period well posterior to theletter of the Catholicos | sho-
Yahb 1.

INDONESIA

Our earliest evidence comes, once again, from an
intrepid seafarer, one Abu Salih, a Persian trader, who
records having encountered several Assyrian churches
intheareain the VII c., one of which, he notes, |ocated
in western Sumatra, was dedicated to the blessed
Virgin. Also inthe VII c., the Chinese Buddhist monk
and traveler | Ching, 635-713 AD, left arecord of his
travels, where we learn that Palembang and Jambi, on
the idand of Sumatra, already held Assyrian communi-
ties and that the Christians seemed to liveside by sidein
peace with their Buddhists neighbors.

The Metropolitan of Nisibis, Abdisho bar Brika, who
diedin 1318 AD and whose“Nomocanon” is one of the
most important sources of canon law in the Church of
the East, refers, in his “Rules of Ecclesiastical Judg-
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ments’ to the “Metropolitan of the ides of the sea ...
Dabag, Sn and Masin.” Dabag is an ancient city in
Sumatra and is today a suburb of Yogyakarta, the
capital of Indonesia, so we know that there was a
metropolitan there in the beginning of the X1V c., and
we recall that a metropolitan see was made up of from
sx to twelve dioceses, which gives a fair idea of the
strength of the Assyrian presence in Indonesia at the
time. Indeed, such was the prominence of Dabag that
it was ranked 15" in importance after the Patriarchal
See of Seleucia. Sin and Masin are ancient terms for
southern and central China, concerning which, as we
have seen, we dready have considerable information.
Further, we have the report of the Italian Merchant,
Giovanni de Marignoli of Florence who visited the
region in 1347 AD on his return journey from Chinaand
who mentions Christian communitiesin both Java and
Sumatra.

And in 1503 AD, Elias V, Catholicos from 1491 till
1504 AD, consecrated three metropolitans whom he
then sent to Southeast Asa, precisely to Dabag and the
ides between Java, China, and India. This is indeed
noteworthy, because it is proof that more than a cen-
tury after the Church of the East so to speak withered
and died in China, it was still so aive and well in the
region of Indonesia and Southeast Asia that it was
necessary to provide three new metropolitan for the
area

LAST BUT NOT LEAST, INDIA

The Gospel must have reached India no later than the
Il c. Tradition saysthat it was first preached there by
the Apostle Thomas, said to have arrived in Indiain 52
AD, to have evangelized the entire southern tip of the
sub-continent, and to have established seven churches
there. No historical documents confirming this have
been found, but it seems certain that if the Gospel was
not brought to India by Thomas, himself, then certainly
by his direct disciples, because otherwise there would
be no reason why the communities first implanted there
should be called “Thomas Christians.” If that is so,
then the Gospel reached India by the end of thel c. AD,
andthisis certainly possible. We know that the Apostles
first addressed themselves to Jewish communities of
the Diaspora, and records show that therewere Jewish
communities on the southwest coast of India no later
than the lll c. BC. This is explained by the fact that at
the time of the Babylonian Exile, 486-438 BC, there
were many who chose flight rather than captivity, and
many of these people fled southward into Arabia, on to
Ethiopia, and then further east to India, where those
who did not remain in either Arabia or Ethiopiafinaly

put down roots and established communities. The Jews
have always been engaged in trading, and the coast of
Kerda in Southern India was a natural stop on the sea
routeto Asa. In addition, there arereports of Buddhists
being received by Clement of Alexandria towards the
end of the Il c., and these visitors were well informed
regarding Christianity. When we recall that at that time
Buddhism was the mgjor religionin India, it seems clear
that their knowledge came from the presence of Chris-
tians among them.

Not only Jesus Himself but the Apostles as well
spoke Aramaic, which was the language of the Jewsin
Palestine from Old Testament times. A close variant of
it, Syriac, was the language of trade and commerce in
al of the eastern Mediterranean up until the time of the
Arab conquest of the area in the VII c. Emigrants
always take their language with them, of course, and it
isthus highly significant that the liturgical language of
thefirst Christians in India was precisely Syriac, and it
so remained until it was replaced some centuries later
by the vernacular.

For centuries these Christian communities in India
had only rdatively loose ties with the homeland of
Syrian Chritianity, but when the Portuguese arrived in
the XVI c. and forcibly brought alarge number of these
Indian Christians into communion with Rome, many
rebelled and sought succor from the Church of the East
in Mesopotamia. As negotiations did not go according
to the wishes of the Indians, most of them then turned
to the Patriarchate of Antioch and accepted itsjurisdic-
tion, which was given on condition that they replace
their East Syrian liturgy with the West Syrian, or
Antiochean, liturgy. And so was born the Jacobite
Syrian Orthodox Church of India. An important minor-
ity, however, would have none of it, and these dissent-
ers were then accepted into the jurisdiction of the
Churchof the East, where they remain to this day. The
Assyrian Metropolitan of India, Dr. Mar Aprem Moo-
ken, has written copiously in the field of the history of
the Church of the East and has thus significantly
enriched our knowledge of the history of the Assyrian
Churchthroughout the ages and of its heroic missionary
efforts to bring the Gospdl to all peoples.
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Conclusion

It only remains to add a word of admiration for and
appreciation of the magnificent efforts of the Church of
the East to carry the Gospel to the farthest regions of
the planet. This admirable Church never entered a
country or a region following behind a conquering
army, nor did it ever enjoy the advantage of living and
working in regions where the government had declared
Chrigtianity to be the officid religion. Itspeople and its
missionaries smply moved aong the trade routes to the
East, both by land and by sea, and founded communi-
ties as they went, communities often strengthened by
and rooted in the monastic communities that they
planted dl along the way. They sought to servethelocal
population and raise the level, economic, educational,
and socid, of those they served. They succeeded
admirably in this enterprise.

It is indeed sad to see this once truly universal
Church, universal both in its geographic extentand in its
al-inclusive ethnic composition, reduced today to a
mere shadow of what it once was, living precariously
in its historic homeland, where it is often persecuted
and aways at a disadvantage as a minority among
hostile Moslem populations. Some hope of new life
comes from its establishment once again in far off
countries by new waves of emigrants, in Western
Europe, in America, and in Australia. Indeed, it is
significant that the Catholicos of the Church of the East
isnow firmly established in the USA, wherethe Church
can develop and operate freely without fear of repres-
sion. It is still there, diveand vibrant eveniif reduced in
numbers, and that is more than one can say of the
Church of North Africa, of which St. Augustine is the
most well known representative, which was wiped
from the face of the earth many centuries ago by
advancing Modem armies and the all-embracing
islamization that followed in their wake.
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Centro Conferences

The Chinese Rites Controver sy
A Clash of Culture

James Duncan, SJ
Professor Emeritus of Theology and History of Religions at the Chinese University (Hong Kong),
College of St. Thomas (Moscow) and the Theological Academy (L’'vov, Ukraine)

(Conference given at the Centro Pro Unione, Thursday, 20 November 2008)

The Chinese rites concarned are those Confudian rites usad to
vengrate Confucius himsdlf as Chind s great teecher who propagated
thevauestheat would becomethe ddfining dementsof Chineseculture
for over three millennia, and ong sanoestor’ sin generdl.

Theocontroversy invavestheconflidingintepretaionsand reedtions
to theseritesby Cathalic missonariesfrom thar arivd in Chinainthe
latter part of the XV ¢. until wel into the XX ¢., and conssquently of
their acogptahility or not for Chinese convertsto the Chridian Faith, It
is thus a controversy thet impected the lives of Chinese Cathdlics for
three-and-ahdf canturies

Matteo Ricd arived in Macaoin 1582 and spent 19 yearsworking
inS Ching, leaming Chinesecustomsand cuitureaswel | asthewritten
and gpoken languegesthoroughly. Hearived in Beijing in 1601, where
heramaned until hisdeeth on 11.05.1610. Although t first he dressed
asaBuddhig monk, he soon redlized thet the literati were Confudians
rather then Buddhigs and beganto dressasaM andarin, whoseknowl-
edge of the Classicshe cameto equd. He could hold hisown with the
best of them, and hefdt that if he geined the educated dassesto Chrig,
then the peoplewould flow.

Higory has given us various examples of this type of converson:
eg. thechaice by the Emperor of Chridianity asthe offidd rdigion of
theRoman Empire theBaptiamof RinceViadmirintheDnigorandthe
impasition of Chridianity asthe rdigion of the entire populaion; cujus
regiogusrdigio, theprindple by which it was decided towhet rdigion
the population of agiven arealin Gamany would bdong in putting an
end to the grife batween the Cathdlic and the Protestant princes @ the
beginning of the Reformation: if the heed of gate was Cathdlic, the
people aver whom he hed jurisdiction hed to be Cathdlic, and vice ver-
sa The prindple of fresdom of consdience could play no rdein the
individud’ srligion: indeed, he could nat choose, the choicewas mede
for him by the date. The efficacy of such a palicy hes been amply
demondrated by history, and not only with regard to Chridtianity.

While Ricd’ sfellow Jesuit collaborators embraced this palicy, not

dl Jesits agresd with him. For example a certain J. Rodrigues,
vigting from the Philippines, fdt thet the palicy was eronecus and thet
such rites could not be practicad by Chinese converts

Missonaies of other orders and congregations, such as the
Dominicans the Frandscans, and the priegts of the Paris Foreign
Missons in generd took the opposing view. They condemned these
rites as superditious and would not dlow their converts to practice
them. The diverging opinions of these two groups of missonaries
would soon draw the highest Church autharity, the Holy Seg into the
corflict. And, aswe shdll s, the podition of Rome at first vadllated,
then, once it had been settled in firm oppodtion to the rites was
extremdy difficult to enforce

Reoourseto Rome

1) Juean Baptida Mordes OP, st a negative report to Rome,
identifying theritesas“ rdigous” PropegandaFida then sat Mordes
17 propadtions to the Haly Office, which condemned the rites and
forbede the patidpetion in them by Cathdlics On 12.09.1645,
PropegandaHde thenissued adecresinthissenss withthesanction of
Pope Innocant X.

2) The JesLiitsthen counter attacked with Martino Martini, SJ who
presanted the rites as purdy dvil in charadter. Thereupon the Holy
Office goproved the Confudian rites i.e the graduation ceremony in
which degress were confearred on those having successfully st the
datedvil srviceexam, andritesfor thedeceased, whether inthehome,
a the hdl of ancetars or & the grave. On the goprovd of the Haly
COffice and with the consant of Alexander VI, PropegandaHda then
issued adecree of gpprovd for theseriteson 23.03.1656,

3) Threeyearslaer, Propaganda Fidd issued aningruction for the
guidance of three new Apoddiic Vicars for Torking, Cochin Ching,
and Chinaproper southof the Y angize River. Theingruction dipulated
thet:

8 onemugt not introduce Europeen practicesin missionlands, one
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must accommodate onesdlf to ndive practices

b) one must nat judge or condermn blindly and exdusively.

) oneisto changewhat istruly perverse by preparing mindsand

heatsfor Truth, i.e it will beagradud process

4) TheCanton Conferences, 1667-68. Missonariesarearesed and
exiled to Canton (Guangzhou), wherethey areinterred. They were 19
SJ 3 OP, and 1 ORM, who dedided to meke use of ther time in
Oglentionby discussng thepradtica prablemsfadngthegpoddate The
Conferenceslagied 40 daysand producad 42 artidesregarding beptism,
fadting, catecheticd ingtruction, the cdendar of feests buming of idols
etc. Regarding funerds theblessing of the coffin and theprocessionto
the grave are to be done or omitted at the discretion of the priest. The
cult of Confudiusand of the deed isto be dlowed, Snce according to
avay probeble gpinion they ssam to be mardy avil and pdliticd. By
dedaing thesethingsliat, themissonariesfadlitated accesstotheFaith
and adhesion to the Church.

5) Juen Pdanco and the dedison of Clement XI, 1669. The
Dominicans inguire of Rome whether the decree of 1645 is ill in
forog asit is goparently contradicted by the decree of 1656. Rome
answes that both decress are to be obsarved! Thus, nathing is
dedded and thematter isinfact |eft to the consdences of themiss onar-
ies

6) Charles Magrat and the Mandate of 1693. C. Magdt, of the
PaisForagn Missons wasnamed Apoddic Vicar of Fjianin 1687.
To achieve acommon underdanding of the question and to dlay the
ruples of some missonaies heissued aMandate on 260393, He
dtacked therein the expostion of M. Matini, SJ and decree of
Alexander VII of 1656, and decreed thet missionariescould not usethe
pamissonsgranted by Rome Further, heforbede Chrigtian partidpar
tion in the semi-annud rites in honor of Confudus and the deed. He
redricted Chrigian use of *gairit tablets with view to abdlishing them.
He flatly denied thet ault of Confudusto sairitsis paliticd rather then
rdigious He thus forbede his missonaies to falow the decree of
Alexander VI, but heleft open the question of lessslemn rites (which
will nevathdess later be condemned by the Holy Se9). His deoree
mentioned thediginction between. avil/pdliticd ritesand rdigious cuits,
but denied thet the cult of deed isexdudively avil end palitical.

Hisintention wasto movethe Haly Seeto reopenthecae & isse
a new judgement. But there wes gridock in Rome, <0 the PEM.
Sodety asksasked thetheologicd faculty of the Sorbonneto judgethe
case, which faculty, having & the time a drong Jensenid bent, was
dready atempting to have the writings of 2 Jesits regarding the
studion in Ching, published in 1696 and 1697, condemned. The
Sorbonne examined 4 paintsin paticular: the knowledge of God, the
extent of Revdation, the distribution of divine grace, and the “chosn
racg’ [9¢], and on 18.10.1700, the Faculty procssded to censor them
dl. Thisbrought the controversy into theredlm of goeculativetheology,
whilethe digoutewasin fact only about cartain customs regarding the
deed, the resdlution of which necessitated the expertise of hidorians
ehndogigs andsndogistsaswell asthedogians Thepurdy thedlogi-
cd sandpaint wastoo narrow and well off the mark, but the initiative
of Nicdes Chamat, Magat's represartative in Rome, to put the

question before the Sorbonne did in fact eventudly get the ettention of
the Romen authorities

7) Kang He and the Imperid Resoript of 30.11.1700.

The Jeitsin Bajing petitioned the Emparar to daify the meaning
of the“worship’ of Confudius and therites for the deed. Whereupon
the Emperor confirmed that they are smply to honor the deed, not to
pray tothem, but hisansver wasthen condrued by ather missonaries
asundueintafarenceinecdedadicd mattershy theavil authorities For
his pat, Kang H3 saw the mdter inversdy: a foreign power wes
tampaing with the sodd and paliticd inditutions of Chingl

8) The Decree of Clement X of 1704.

8 Chrigiansmay nat assdt at solemnritesfor Conf. & the deed.

b) Chrigians may not assg & rites on full & new moons, nor
when offidds recave titles and offices, nor when successful
examinessrecave dayess

) Chrigiansmay not asigt & rites before soirit tablets whether &
home or grave whether in company of non-Chrigtians or
Sparatdy.

Thisdecree ssems edrardy redricive, honever,

8@ maremdsid pressnceis possblewithout active participetion or
‘postive goprobation’ (wWhetever that may mean) where an
‘avowd of Fath' ismede and no denger to the Faith exidts and
where hodility and enmity to the Faith would resuit were the
Chridian paty to fal to attend. N.B. This gppears however to
ocontradict the above pointd

b) the regponses of the commission do not condemn ceremonies
on behdf of the deed where there is no red superdiition &
cgemoniesarewin limitsof avil and paliticd rites

Astowhich caremoniesare pamissible & under what condiitions;
thisisleft tothelocd Church autharities who should drivegradudly to
removed| pegen pradticesand replacethemwith those of the Church.,
Regarding spirit tablets these are admitted in the home only when
nothing on them suggeststhet the souls of the deperted resdeinthem
and when an expresson of Chridian bdief regarding the deed and
Chridian piety toward decessad parentsis placed besde them.

Theinvestigation, begunin 1697 under Innocent X1, lagted 7 years
and ended with the decree of Clamant Xl in 1704. It wes lagdy
negative Thesmdl posshilities|eft openwerenarrow. Thedecreewas
not promulgated in ELrgpein order to give time to the pepdl ddegete
Chales Thomes Maillard de Toumon, Apodidic Commissoner ad
Vistor of theChineseMisson, toexplain the decreeto theecdededticd
autharitiesin Chinaand to provide for its cbsarvance

The decree was a sarious effort to decide the question, but it was
utimatdy afdlure not leest in light of thefact thet, two centuries later,
the Church would reverse her gand. We note that the resson —at the
time — for the condemnation of the rites wes their * superdiitious
charadter. It did, however, recognize thet there might be* other rites
thet could be judged ‘civil & palitical’ rather then rdigious Firlly, in
guiteof the generd condemnation, it admitted ‘ merdy pessve materid
presnce under cartain conditions; dthough it must be sad thet the
conditions postulated seem rather urredlidtic,

9) Archhishap Tourmon and the Nanking decree of 1707.
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The Emperor wes — undarsandably — furious at Clement XI's
decree. He met Tournon on 31.12.1705, and wished to cometo an
agresmant on the rites but Snce the latest Roman decree It the
Odlegete no room to compromise, Toumon was evesve

Soon dter, Magrat, the Apostdic Vicar of Fujian, wassummoned
by the Emperor and examined by him on Confudusand histeeching,
the rites and the Chinese languege Magrat faled the test and wes
benished from China

The Emperor then decresd that only missonarieswith apiao, i.e a
catificateatesing goverment pamissontowork asamissionary, can
remainin Ching andthenonly providingthey promisetofallow pradtice
of M. Ricd and toremainin Chinadl thar lives All new missonaties
hed to be examined & theimparid court to recdve the piao, without
which they could nat functionin China

Toumnonwasdready in Nanking when heleamed of thedecreeon
the ‘pian.” He reated by issling his own decree of 17.02.1707, by
which he promulgeted the decree of Clement X I and gaveindrudions
tomissonariesasto how to answer intheexamfor the piao, which of
course asaured their failure. The sandtion for disobeying the mandate
was automatic excommurication. No other interpretation then thet of
Tournon, himsdf, wasto be dlowed.

Thismeart that the missionaries had to choose betwean abedience
to the Mandate and the piao, without which they would be expdled
from China. They werethusin an impossible stuation. But somefdt
thet Tournon had excesded his autharity and therefore believed that
therewasdill hope of Romemodifyingits position, so they gpplied for
the piao.

The Emperor ordered Tourmon sent to Canton and then to Maceo,
where heleamed thet he hed been medea Cardind. Heremaned there
in corfinement till hisdesth on 08.06.171

10) Clement X| and Decree of 1710.

Toumon's misson to China was a complete failure It polarized
bath the thinking and the pradtice of the missonaries and arydalized
dissengon among them. In March, 1709, Clement XI published the
defared decree of 1704. On 2509.1710, he published an additiond
decreemeant to dosedl loophdles It ingsted onfull complianceunder
painof excommunication, andforbedeany disssndoninprint regarding
theritesand the connected controverses, d o under pain of excommu-
nication. For Rome, thequesionwasdosad. Theonly prablem ssamed
to beto enaretatd obedience and Slence But in addition, Rome dso
promissd anew ‘indruction.

11) Ceamat Xl and‘Exillad€ of 19031715

The new ‘ingruction’” was dmogt five years in coming. New
decree ratearated the dipulations of previous decress ageingt therites
Nortsupastiiousogramonies purdy avil and palitica asdetermined by
the endegadicd authorities were to be tderaied. The deoree liged
previous excusss and subterfuges and forbede them dl. In addition, it
now demanded an ceth on the Bible againg the Chineserrites and the
text of the oath was to be sgned by the missonary himsdf as a
condition of his gpogtdlate Superiors were required to promise in
writing to absarve the decree themsdves and to ensurre the obedience
of tharr subjects. Al written discusson was forbidden, and the severe

mord condrant of an oeth svorn onthe Bibleto dbey the conditution
exadly and without resarvetion was put on the missonariesto contrd
not only ther practice but dso their thinking.

12) Mezzabarbaand the 8 Pamissons of 1721

On 08111716 Chales Cagtorano, Vicar Gengd of Bajing,
promulgated ‘Ex illa die” The missonaries rductantly took the ceth,
hoping for future modification of the decree The Emperar wes
undeargandably indignent, and hesent Cadiorano to Cantonto cdllect
copiesof thedocumentsand send them bedk to Popel Again Chridians
wearesemn asenamiesof theritesand thecugomsof the Chinese They
were persscuted anew, something which the Emperor did nathing to
dop.

Clamat then dgpetched another Apoddic Ddegate, Chales
Mezzebarba, who arived in Beijing on 26.12.1720, and was received
by the Emperor, to whom he saystha he can grant ‘ cartain permis:
dons’ Mezzebarbathen reurmed to Rometo report and to obtain new
diredtives At Macao, beforeleaving, hewrateapedtord Ietter, inwhich
heindstedonobsarvancedf * Exilladie’ butdsograntedthefdlowing
8 pamissons

1) Chridians may have funerd teblets insribed with names of
deceased, accompanied by adedaration of the Chrigtian view of
Oegth and proper mesaresto avoid dl scanddl.

2) Civil caremoniesfor thedeed devaid of supardtitionarepermitted.

3) Thedvil cult to Confudusand tabletsin hishonor, with buming
of inoenseand pladngfood beforetheteblet, isparmitted if devoid
of superdtitiousinsariptions and accompenied with adedaration
of Faith.

4) Candes and inoense are pamitted & funads if explandion is

gveninwiiting.

5) Genuflections and prodrations are dlowed before * corrected
teblets and before coffin.

6) Food may be placed on tdblesin front of the coffin with cor-
rected teblet provided thereis adequete explandtion thet dl thisis
doneto show piety and respect for deceased.

7) ‘Kowtow' ispermitted before* corrected” tebletson Chin. New

Year aswdl asother times

8) Candles and incense can be used before tombs and * corrected
tebletswith necessary precautions

This pegtord letter, written in Latin, was nat to be trandated nor
disdossd publidy. Underdandably, the letter provoked further confu-
son and debate. These permissons could be granted, and therefore
disdosad, according to ‘nead or use as dictated. Cartain parmissons
coinddedwiththededsonsof thedereeof 1704, whileathersssemed
toreversededsonsof thet decree Still othersseamed to spedify further
thegenard tamssof that decree. Theseparmissonswould eventually be
offiddly rescinded, but fromthebeginning thereweredoubisregarding
theirvdidity inlight of therigorousdredivesdf ‘ Exilladie’ Soingteed
of amdiorating thesituetion, they provoked generdl confusionaccompe:
nied by the corflicting views of the missonaries

13) Clement XII —Nulification of Pegtord Letter of Legeteand Bp.
o Bdjing, 1735.

In 1723 the emperar Kang Hs died and was sucossded by son,
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Y ang Cheng. Under Kang H4, thebenishment of missonarieswithout
thepiaoweasnat dricly enforoed, butin 1724'Y ang Cheng banished dl
missionaies to Macao, exoapt those profident in agronomy (1).
Churcheswere conffiscated and the Faithful were persecuted.

In 1730, Frangois Saraceni, the Apodtdlic Vicar of Shang, issueda
pestord letter prohibitingtheusedf Mezzebarba spamissonsregarding
Soirit teblets, but Romeforced him to recant!

Then, in 1733, Frangais de la Purification, the Bishop of Bedjing,
issued two pegtord letters commending observance of ‘Ex illa di€
aooording to the 8 parmissions of Mezzabarba,

But, on 26.09.1735, Clement X1 annulled the pedord lettersof the
Bishop of Bdjing, insding on thefull cbsavance of ‘Exilladie’ ad
dipuaingthetitsintapretaionwasresarved toRome Mezzebarbahed
isued hisingructions on hisown authority but, aslegatusalatere, his
authority was thet of the Pope However, with this nullification by
Clement XII, Rome atempted to didance itsdf from these 8 parmis:
sons

4) Benedid X1V and ‘Exquo singlari’ of 1742.

Clement X1l indlituted anenquiry intothe8 permissons but hedied
before its completion. However, Benedict XIV continued the enquiry
andthenpromulgated’ Exquosingulari,’ themost restrictivedecreson
therites It firg reviewed dl previous decrees, then sad thet thevaidity
of ‘Exillad€ hed been greatly weskened by the 8 permissions With
this new decreg, the Pope fully corfirmed *Exilla die’ examined the
higory and the ressons for the 8 pamissions, and explaned their
bedkground and how they were infarred from the regponsesin the
pestord letter of Archbishop Mezzabarba Againg hiswill information
regarding the pamissons had bean dissaminated, and thereupon the
Archbishop issued two pestord letters saying thet ‘Exilladi€ wasto
be underdood in terms of these same permissons The new Roman
indruction, however, conduded that dl thepermiss onswereincompet-
ibewith’ Exilladie’ andit therefore abrogated and condemned them!
TheBull further sipulatesthat ‘ other riteswhich are not superditious
can only refer to caramonies not induded in those condemned and
prohibited by ‘Ex illa die’ Thus dl usewhasoever of the 8 parmis-
sonswas prohibited.

The Pope then issued a new order that dl must obey exactly
evaything induded in ‘Ex quo Sngulari,” and commended thet dl
Bishopsand rdigioussuperiarsremovedl who did nat comply, edding
thet those who did not do so were to be punished. In addition, he
required a new oath, identicd in contert to thet of Clement XI, but
adding the proviso thet onewould ensure the adhesion and ocbedience
of the Chridians under on€'s care, and never dlow the permissons
granted by M. to be usad by them.

‘Exquosingulari’ washesed onthedecreedf 1704 andintended to
dosedl loophdesin the previous decrees It did not sucossd however,
becauseof angpparent contrediction: it confirmed* Exilladie’ emat
XI'sdecreedf 1704, but & the sametimeit condemned the 8 parmis:
sonsthat flowed directly fromit.

Thus there remaned pradticd confuson: the Apodtdiic Vicar of
Fujianhddthat dl 8 pemissonswearecondemned by * Exquosingula
ri, and he forbede the Faithful to kegp even ‘corredted’ sairit tables

andlor to bum incense before them, even though the use of such
‘corrected tabletswas explicitly permitted by thedecreeof 1704. But,
onthe contrary, the Apodtdiic Vicar of Shans hdd thet whatever was
eveninplidtlytderaedby Exilladi€ shouldbepermitted, andhethus
he dlowed hisflock to retain ‘ corected’ tablets, to miake ‘kowtow,’
and to bumincense and candes a funerds Hisview was, thet, while
‘Ex quo dngulari’ revoked the 8 parmissions as such, it dd nat
condemnwhat was dreedy permitted by *Exilladie’

Thus whilethenew decree did not end the controversy, it wasthe
legt and themogt important of along seriesof decrees on the question,
anddl future prablems regarding the riteswould henoefarth bejjudged
onthebegsdf thisBull. Further, dl missonaieswere required to teke
theceth againgt the Chineserites aocording to thenew formulain order
to bedlowed to work in Chinaand the surrounding countries

Rites Problem after 1742

From the promulgation of ‘BEx quo sngulari’ in 1742 until the
19305 theChurch medenomgor papd pronouncamentsregardingthe
Chineserites Thepalitical upheavds refearred to above saved perhas
to rddivize the Churdh' s problems in Ching, but the memory of the
decreaof 1742 never faded becausedl missonaieswereddigedtotake
the ceth againg therrites

‘Exquodngulari’ did not sucosed in puitting an end to the contro-
versyy. Quetionsdiill aroseregarding thegpplication of cartaindiredtives
andwhether pedific pradticeswereor werenat prohibited, inperticular
inrdaion to three paints 1) genufletionsand prodrations a fungrds
2) theuseof candlesand incensed funerds (aChridian pradtiod), 3)
thekesping of ‘corected’ spirit teblets

1753. Two Apogtalic Vicars ask if catan pradtioes honaring the
dead can becondderadavil actsand thereforeparmissble Prapeganda
Fde answers thet al practices honoring ancestors are Sugpect of
Uperdition and therefore forbidden.

1757. TheHdy Officeissuesadecrestodl missonariesconfirming
the indrudtion of 1753 and edficdly forbidding genuflections
candles andincense d funerds

1769. TheHaly Officeforbids Chridiansto contributefundsfor the
condruction and repar of temples, even when they dedare thet thar
contributionsarenat medefor superditiousressons andthisevenwhen
they are thregtened with bodiily harm and deeth for nat contributing.

1777. TheHady Officereplied onceagan regarding threeprablems

8 ‘Kowtow' a funerdsisforbidden becauseit isintringcally evil.
Further, the Haly Office expresses dismay thet the question is
evanrasad dter the promulgation of the condtitutions of Clement
Xl and Benedid XIV.

b) Quedion: may the decessed be buried firgt and then have a
funerd ceremony without the body in order to avaid the pro-
sribed adts of prodration? Answer: yes, but only when one
cannot avoid prodrations before the corpse.

©) Incense and candles & graves are pamitted Snce these are part
of Cathdlic ritud, but kneding during prayers & the grave are
prohibited if they are smilar to pagen prodraions or ental an
occasonfor evil.
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1792. PropegandaFad dlowsthedeanang of family gravesif itis
done on adifferent day then the pagen ceremony.

1793, It was asked whether genuflectionswhilethe coffinisbeing
removed from the home and when it is lowered into the grave are
forbidden asthesewere dlowed by the* pemissions of Mezzebarba
Answe: dfimative, they areforbidden.

1798. It was inquired whether Chridians having sucoessfully
pessad dateexamindions might feign scknessand bribeauthoritiesto
aooent thet excuse for nat atending the cugomeary Confudian ritesto
avard degressdfter theexam. Answver: No, and nather isthelie (baing
90k) pamisshle

1808. May Chridians invite non-Chrigian friends to a funed,
knowing that they would make ‘kowtow’ before the bie? Ansver:
No!

1847. Regarding theancestors hdl: Chrigians are nat permitted to
teke part in feests hed in said hdllswhen food offered to ancedorsis
then consumed by thosewho offeredit. Chrigianscould add thenames
of their sonsto the ancetrd registry only if such an insription was
genardly acoepted to be avil and pdiiticd, i.e nat rdigious and there
was no danger of scandd or superdtition.

1917. The new Code of Canon Law raisad certan quesions
regarding the Bull of 1742 againg the Chinese rites and the oath
required of the missonaries Nevathdess, the Bull continued to be
dridly goplied and the oath was ill required of dl until 1939, when it
wasa long lagt abdlished.

1930. It was inquired whether the 1710 prohibition of dl writing
concarming the Chineeriteswas il in effect. Answver: absolutdly.

Thus for over 200 years miss onarieswereforbidden to comment
on the rites, which were judged exdusvely according to the officd
Romean decress, the lagt of which was ' Ex quo Snfulari’ in 1742 All
missonaiesworking in Chinaor the surrounding countrieshed to teke
asdlamncethegaind therites whichevantuly becamesmply ametter
of routine

Period of Trangtion

The second hdf of the XVIII ¢. saw adedine of the missonary
effort because of:

* thewaning power of Spain and Portugd

« the persecution of the Churchin China

« the suppression of the Sodety of Jesusin 1773

« the French Revdlution

« the Ngpoleonic wars €c.

EarLy XIX c.

Thelndustrid Revaution brought the Westem Powershbadk tothe
Oriet for trede

The Opium Wars 183942 and 1856-60 gredtly weskened the
Chinexe govemment and gave the Wes. Powers oveewhdming
influencein China

At the same time, this incressed Westemn influence improved the
conditions for missonaries; who were now pratected by the tregties
sgned with these powers

Thearivd of Pratestant missonaies

END oF XIX €. AND BEGINNING OF XX C.

A time of greet changes Chinawas defested in awar with Jgpen,
1894-95, by which Jgpen would recaive privilegesegud tothosedf the
Westen Powers and thisprompted these Powerstoincressetheir ovn
privileges Intum, thisstuation fodered thedeve opment of indigenous
refom movaments in China The Chinee government secretly
encouragsd theBoxer Rebdlion, previoudy direted toward theimperid
govemment but now aimed at freeing Chinafrom foreigninfluence. It
wasddirected againg the Church, whichwasled and dominated by
foreigners and thisresuited in much loss of lifeand property.

The Boxa Rebdlion wes defested in 1900. The humiliaing
conditionsimposed by the Boxer Pratocal of 1901 provoked agrowing
rgection of theimpearid government andfogered thegrowth of palitical
reform movements

1901. Gilswere given aocess to education. The curriculum was
modified to indude Westemn stience: The avil savice exams were
changed in consequence, and in1905 they were completdy abdlished.
Chinese now traveled to Jgpan, Europe, and Americato study, which
introduced W. idess into Ching, induding Maxiam. The military was
reorganized according to Westemn and Jgpenese modds
1904-05. The Russo-Jgpanee war, fought on Chinee sol,
srengthened the desire for pdlitica reform.
1908. Emperor Kwang He died and wes succesded by a 3-year
old, Pu'l, who, on 12.02.1912, wasforced to ebdicate by thewarlord
Hsuan Tung, who prodamed aregpublicinthe North,
0L01.1912. 9un Ya&-Sen, the leader of the Guomintang, became
provisond Presdant of the Republic of Chinalinthe South.
1926. Gen. Chiang Ka-Shek, together w. Communig forces,
began a campeign to conquer the North.
10.10.1928. Guomintang government was edablished & Nanjing.
Communigsheganthe’ LongMarch' totheNW, and Chiang' sforces
moved north to capture Bdjing.
Themissonaiesat fird profited from the defeat of the Boxers but
by 1928 anew wave of anti-foragn santiment hed developed into an
anti-Chrigian movemert dnce Chridians were identified with the
oppressve foreign powers
As for the cult of ancedtars itsdf, an essantid part of treditiond
Chirez life for millennia, it was now baing threstened by severd
fectors
3 Industridization and urbenization was changing Chinese sodely.
b) After the fdl of the Qing dynedy and the enaling intemd
srugglesfor power, therewere massve movemants of popula
tions which only served to increesethe effect thet modermization
andtheadvent of Wesemn culturewashaving on Chinesesodiety.

©) Westem aultureintroduced individudigtic thinking, whichintum
weekened the treditiond feding and attitude of sdlidarity in the
Chineefamily sygem.

The cuit of Confudius was S0 dosdy rdated to the ancestor cullt
thet itwasdsodiminished asaresut of thesedevd opments Confudan:
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ism hed been adivdy maintained and fotered by theimperid bureaur
cracy, which hed now disgppesred. Thus, Confucianiam could not
reanitstraditiond roleeither ingovemment or insodety becausedf the
greet changesin the sodd and padliticd fabric of the country.

Nevearthdess perhgpseven predisdy becauseof thismulti-millenary
connection, Confudianismwas o much apat of Chinesecultureand
Soiritud tradition thet its prindples and influence would aurvive and
remain, dthough greetly diminished, and continuetobeamgor dement
in the Chinese psyche even without the support of the monardhy and
the bureaucrecy.

The Naiondig govemmant was edablished in Nanjing in 1928, It
did nat reestablish the cult of Confudus Rather, it decread rligious
fresdom, ordering only thet the schools obsarve Confudus' birthday.

Nevathdess there was a degp-fdt conviction thet the spiritud
sdvaionaf thenaion could only beachieved by amord renewd of the
Confudantredition. Chiang Ka-Shek himsdif, though aChrigian, was
degped in Confudan tredition. In 1934 he begen the New Life Move:
mentameda thepsychdogicd and mord renewd of thepeopleby the
autivation of thetraditiond Confudan virtues propriely, right condudt,
honesty, and sdif-respect.

Toencouragethe practice of thesevirtues, Aug. 27, the birthday of
Confudus was desgneted andiond haliday.

Giventhesedevd opments theChineseritesquesionwasdminish
inginggnificance, and it could have pessed dtogether into oblivion hed
it not bean for the solemn oeth againg them 4ill imposed on the
missonaieshy ‘Exquo sngulari’ in 1742,

It is one of the ironies of higory that the resolution of the knatty
problem of the Chinese rites would eventudly derive from evarts
outside Chinaproper.

Japan and Shinto

Thereaesvad dfferent kinds of Shinto:

Ko Shinto is the dldest line It vaues sysemdtic exerdse and
traning.

Srine Shinto isthe main current of the Shinto tredition. Thereare
80.000 such drinesin Jgpen today.

Sect Shinto dates from the XIX C. It has no shrines, but its
adherents congregate in hdlls: It indudes mountainrworshiping ssds
faith-heding sects, purification sects, Confucian sects efc.

Falk Shinto comprises amixture of animism, shameniam, divina:
tion, girit possession, c.

Sate Shinto, whichisal important for thequegtionthat occupiesus
isthevehidethat was used to modemize and unify Jgpenintheaucd
period which saw the disgppearance of the power of the Shoguns
lords of teritorid fiefs and the esablisment of the Supreme authority
of the Emperor in Japenese oGty

The Church and the State Shinto Rites

Frands Xavier reeched Japan on 27.07.1549. Hewas abletowork
therefor over two years and worked with success seaing hisfdlow
Jeitsinddled in the country before leaving to reum to India Other

missonaiesfollowed, butitwasnat long beforepersacutionshbroke out
which produced many martyrs TheFaithful wereobliged torenounce
thar Faith, todiefor it, or go underground, whichwasthechoiceof the
mgority. Thisunderground community managed to presarveits Faith
and seadfastly passit on to Suocesding genarations

Withtheapening of Jgpentoforagntradeinthe XIX C., missonar-
ies returned. Under the guidance of fardgn priests and bishops the
resoration of theChurch procesdedwl. The* hidden Chridians of the
XVI C. were disoovered by the new missonatiesin 1865.

1839. Miji government granted fresdom of rdigion.

1890. Regiond synadinNagasski convened theordinariesof Jepen
and Koreg, and laid down four prindiples

& Nothing isto be condemned that is not contrary to rdigion and
moras

b) Ads paformed symbdlicdly to menifest one's thought, good

wishes afection, elc., are nat superdiitious par

©) Any rite, arigindly of supardtitious origin but & presant without a

Uparditiousintention, and so commonly undersood, isnat tobe
prohibited as superditious

d) A riteof superditious origin and practiced as such, but towhich

some ressonable (non-superdtitious) meening has subsequently
been given, andinto the practice of which some change hasbeen
introduced by which, in the underdanding of the peopleor inthe
judgement of thedate, theriteisnolonger consdered apegentite,
can betderated.

Asthereslt of these prindples in particular thelagt, adigindionis
medebeweanformd, adive andthereforeintrindcaly evil, perticipetion
and purdy maeid, passve patidpation, e g smple presence & a
ceremony. Thus eg,, atendance a non-Chridian funerds as purdy
pessivepresenceisposshleeventhough Buddhis prayersarereaited by
abonze, epeddly when nonrattendance would provoke hodtility and
evenenmity, providing apreviousavowd of Fathismedeand thereis
no danger of scandd or paverson of the Faith,

To put thisin pergpedtive, we can condder the attendance of non-
Chrigians and non-Cathdlics a Cahdlic funerds By thar mere
attendance, such parsonsarenct consderedtofavor or toadheretothe
Cahdlic Fath. Conversdy, a Cathdlic who merdy attends a Buddhist
fungrd isnat thereby aBuddhis.

Howeve, ingitedf theserdaivdy enlightened prindpleslaid down
by the synod, conarete difficuities remained.

Chridiansatending non-Chridian funerdswereforbidden to offer
incensg, but thiswasin fat percaived asan inuit to the decessed and
hisfamily. Asfor Chridiangudents they wereforbiddentobow before
Shinto Shrines, as, however, dl wereexpected to do a schodl visitsto
these shrines, which vistswereintended to ingtil asense of unity and
petrictisminthepeople Thus Chrigianswerecommonly perceived not
only asladking dementary avility, but aso as unpetriatic.

Maxt of the Cathdlic population livedinthe SW of the country, and
the government mede apedid effort to securethar support. In 1915
thegovemoar> of Nagesski invited thelocd Bishop, Jeen-Claude Comber,
tohisdfficeand explained tohimthet thegovernment hed separated the
Bureau of Shrinesfrom the Bureau of Rdigions thet the govemmeant
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dhrines no longer hed any rdigious charadter, and thet the rites par-
formed in these shrines weere purdly civil in character meant only to
honor thewar deed, theimperid family and itsdecesssd ancetors But
Bishop Combaz wasnat convinoed, andthisisrather drange foritflies
in the face of the prindples established by the synod of Negeseki in
1890.

1917. Inanswer toaquery of the Japanesebishops Romesat G.
Pardli, the Apoddic Ddegde in Manilg, to Jpen. After sevard
medtings with the Jgpenese Fordgn Miniger, who explained thet the
SateShintocutwaspurdy petricticand hed nothingtodowithrdigion,
and thet therefore Cathdlics could partidipetein these ceremonies with
adear consdence, Petrdli regponded thet  ordinary peoplecould nat be
expected to meke such adiginction’!

1918, Bishop Comber, of Nagesski, dedared publidy thet Cathalics
cannat acognt the govemmeant's interpreation of hrine worship,
cannat vist theseghrines, cannat pertidipetein sarviceshddinthem for
thedeed, nor pay regpect to* so-cdled gods” Thus JgpaneseCathdlics
hed red difficuity in being trueto both their Faith and their country.

Theresult wasa conplete daleete

In France for the peace conference dter WW |, Rer Admird
Shinjiro'Y amamoato, educated by theMarigsin Tokyo, spoketo M.
Tiberghien, a membe of the Propeganda Hdd, of the difficulties of
Japanese Cathdlics regarding the Shinto rites, and drew a pardld
between thesedifficuitiesand thosefadng Chridiansintheearly Romen
Empirein connectionwith Emperor worship. Ingpired by thiscomperi-
on, May. Tiberghien requested the French higarian Rere Baiffal to
daify wha was permitted to Chridian ditizans of Romein thoseearly
times Batiffal intum sought theassganceof byzantinit LouisBréhier,
and together they produced two monographs, which were published
togather in 1920 a8 Lessurvivanoes du culteinperial romein.

These publications showed dealy, thet even alter the adoption of
Chridianity by theEmpire thecult of theemperor reanainedasamerdy
avil and pdlitical practice, devaid of any superdtition, and continuedto
be practiced uniil thefind defeet of Byzantium by the Turksin 1453,
Thepoint sressed was, that werethe Japanese govemment to dedare
the Sate Shinto cult tobeapurdy avil and pdliticd &far, thenit should
be permitted to Japanese Cathdlics just aswasthe cult of theemperor
in the Romen Empire diter its Chridianization.

Unfortunetdy, in 1924 asynod held in Tokyo dedared thet it could
not accent this condusion because the indination of the heed & the
dhinesis‘directly connected with a superdiitious cuit, and thisisas
datling as it is nateworthy given thet nearlly ten years ealier, the
govenar of Nagasski hed assurred the then Bishop of the aity thet the
govemmant consdered these rites purdy avil in character. But the
synod went even further and dedared that therritesin honor of thewar
Oeed * even though prodamed to be purdy divil, aredill conddered by
the people as something rdigious’

Agan, a ddemae The synod documents were sent to Rome,
where thase deding with the Shinto cult were forwarded to the Holy
Office which never replied!

Inthemeantime, militarist reformers, who, without theapproval of
thegovemment in Tokyo begen awar of expangonin Manchuriathat

wouldleedtothefounding of thepuppet gate Manchuguo, bdieved thet
the Jgpenese nation nat only needed asrong amy but thet it mugt be
soiritudly united. Tothisend, from 1925 amilitary officer wasassgned
to various secondary schoolsand universitiesto teech military scence
and to conduct military drills with the sudents This practice, & firg
patid and expaimenta,, became compulsory and universdl in 1939,
Suchaprogranwasinfact beguna SophiaUniv. in 1929 by Cal.
Hitomi Kitehera
Incident of 05.05.1932. Cdl. Kitaharahed taken agroup of Sudents
tovist thewar museum and then pay their regpectsto thewar deed a
theY aaLikuni Srine Attheshring two or threedudentsrefused to obey
the command to selute the dead honored there. Cdl. Kitaheraof course
reported theincident to hissuperiors and on 14.06.32. hewesrecdled
from Sophia ‘because its pirit did not conform to the prindiples of
Japanese education.” Thisimpected negativey of course bath on the
universty and onthearmy aswell, Snceit hed not been adleto kegpthe
dudentsinline
At this point, Bp. Johannes Ross of Hirohima intervened. He
bdieved Canon 1258, of the Code of Canon Law, concaming Cathalic
participationin non-Cathalicworship, would engble Jgpanese Cathalics
to patidpatein vidtsto Shinto srines
He presanted his arguments to Archbishap Chambon of Tokyo,
who agresd with himand gaveord permissonfor Catholic Sudentsto
teke part in group vidtsto drinesto commemorate war deed. It wias
a0 dedidad betwen the two to refer the matter to the Apoddic
Ddegate 50 that dl Jgpenese Bishopswould act uniformly.
On 1800.32, in order to cdebrate the founding of Manchuguo,
studerttsfrom Tokyo schools, induding 100 from Sophia, marched to
the Y asukuni drineto commemorate thewar deed.
22.09.32. Archbishop Chambon requested an offidid dedaration of
the Minigry of Education regarding the dvil charadter of the rites at
uch qrines
30.09.32. The Minigry of Education ansivered thet such rites in
paticular the bowing of the heed, ‘have no other purpose then to
manifest sentiments of petrictiam and loydty.” Thus the government
offidally dedared the rites to be non-rdigious, conddaing them as
smply avil and pdlitical in neture
Following this government dedaraion, in Oct. 1932 Bp. Ross
daified hispodtion:
1) Pesdve patidpaion of the Fathful a non-Cathalic weddings
funerds c. ispemitted.
2) Sdemnitiesa drinesare resmixiag i.e caremonieshaving both
rdigiousand avil agpedts
3) Therefore, Cathdlic sudents may participete passivdy, led by a
teacher or amilitary indructor, for nonHparticipetion would bring
Sver pendiies

4) At such ceremonies, bowing the head is parmissble snce
Minidry of Education dedared thisto be apurdy petriatic act.

5) Even if the ceremonies are conducted by kannughi (Shinto
priest), bowing is permitted Snce Can. 1258 pesks of passive
patidpetion in sacris acatholicorum i.e nontCathdlic rdigious
ogramonies
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6) Such passve patidpaion does not present the denger of a
paverson of the Faith aslong asoneis auffidently indructed on
theconditionsof pessiveparticipation. Thededaration of thegov-
emment that such bows are only ademondtration of petriotism
thus crested anew Stuation.

7) Thereisno danger of scandd ether to non-Cathalic or Cathalic
bydanders who underdand thet pessive partidipaion does not
dgnify goprovd of suparditious rites or defection from the Faith
but rather isonly amenifedtation of patrictism asso defined by the
govanmet.

8) Insummary, Snceworship a the srinesisaresnixa, pesive
participation as defined by and under conditionsof Can. 1258can
be permitted, evenif it indudes bowing the heed.

N.B. The dffidd podtion of the Church, issued by the Apaddlic
Ddegate Edward Mooney in Jan. 1933, agresswith and confirmsthis
position.

28.08.1933 Mooney wasnamed Bishop of Rochedter. Hisreplace:
ment, Paul Mardla, chaired synodin 1934, which ordered the publica:
tionof acomunedrectoriumtoenaureuniformity of practicein Jepen.
Themanud was published in 1937.

08.12.1935. Madlaisued aningrudiontodl rdigioussupaiorsin
Jpen Snce, warking under thair respedtive ordinaries; they would be
reypongble for the coordination of the missonary dfort. In the
introduction, hecdlsfor great open-mindednessregarding adivitiesthet
are nat opposed to the Cathdlic Fath, and he recommends sincere
coopertion in adtivities thet menifet love of the country. He then
divides such public adtivities or demondtrationsinto three categories

1) Adivities thet no longer have a rdigious character. Cathalics
should particpete in them as other Jgpanesg, individudly or asa
member of agroup.

2) Adivitiesmanifesing bathapetricicand ardigiouscheradter (res
mixtag). Whatever can be underdood as a avil expression of
nationd sentiment should be nather condemned nor prohibited.

3) Incassswheredoubt remainsastotherdigiousor dvil character
of an adivity, it is preferable nat to propose an expliat solution.
Once the prindples for meking a judgement are explained and
undergtood, the metter should beleft to the consdences of those
involved.

Theeprindpleswereto be usad not only regarding pubdlic demon-
draions but aso regarding acts of persond pidy towards ancestors
Theindruction recognized thet changes hed taken place and thet what
was formerly consdered a rdigious act was now more and more
undearstoodtobeadvil adtwithanextamd rdigiousform. All werethen
advised to follow the diredtives of thar ordinaries

Mardld singrudtion was of caoitd importance and it fallowed the
guiddines previoudy lad down by Ross Chambon, and Mooney.
Cahdics could now att as, and show themsdves to be, good, loyd
dtizens This was of gredt importance Snce, because of previous
prohibitionsand practice, it wascommonly bdieved thet Cathdlicscould
nat beloyd dtizens

26.05.36. PropagandaFdd issued theingrudion” Pluriesinganter-
qe’

Theingruction recdled theadvice of PropegandaFidd in 1659, i.e
toregpect and nat todter ritesand customsof people. If somethingwas
truly depraved, it wasto be changed dowly andinglence Missonaries
wereto fogter lovefor ong scountry and loydlty toit. It spokeof adts
oignainginehnicrdigon, whicharenat evil per butindfferent, and
which are now not Sgnsdof rdigion but only avil actsto menifest and
to foder love of ong's country, and which are devaid of dl intent to
compd or even to sgnify adherence to the rdigion from which they
origineted.

It recdled thet the Japenese Minidry of Education, asfar beck as
1899, forbede rdigious education and rdigious ceremonies in pubic
schodls Thus, when dudantsaretold tovigt shrines itisdear that the
caemoniesa the srinehave only dvil, nat rdigious Sgnificance The
indruction congdered dl other government sponsored pubdic ceremo-
niesonnaiond holidaysand ather occas onstobeinthesamecategory.

The indruction then widened public behavior & Shinto drinesto
indudefamily everts such asweddingsand funerds for theseritesas
wdl havelog ther rdigious Sgnificance Cathdicstherefore may and
indead should participate in such evants for when they formerly
refused to do 90, they were conddered nat only cold to thefatherland,
but ungrateful and uncivil asswdl towardstheir rddives and friends

Firdlly, theindrudion laid doan 3 prindiples

1) Ordnariesaretto indrudt their faithful thet they may teke partin
such ceremonies, Sncethey have only avil sgnificance, but thet
in S0 doing, they mug dso dearly explan thar intentions when
necessary to avoid misinterpretations of thair conduct.

2) Theordinaiesmay parmit thar Fathful, whenthey partidpatein
mariages funerds and other privaterrites of common sodd life
in Jgpan, to patidpate as do ather people in such rites and
cugoms of perhaps rdigious origin but which today Sgnify
nothing more then avility, good will, and mutuel benevdence,
dedaing their own intention when necessary or prudent.

3) With regard tothe cath ontherites, prietsareto put into practice
what islad down in the present indruction, avaiding dl contro-
vesy.

A find remark reminded the ordinariesthat they were nat only free
to fallow the nomms lad down in the instruction but thet indesd they
should fallow them.

The promulgation of the indruction necessitated dhanges in the
nationd catechiam and the prayer booksin order toinform the Faithful
corredtly, and this was done. The text of the indruction was dso
induded in the gopendix of the conmune directorium, published in
1937.

InFeb. of 1937, Card. Dougherty of Philadd phia, who attended the
Eudharistic Congressin Manilaas Papd Legete, visted Jgpan, together
with the Apoddic Ddegate Mardla, hewas recaved by the Emperar
on 1802.37. Then, again with Mardla, and joined by Archbishop Do
of Tokyoand prominent membersof thedergy and thelaity, hevisted
bath the Y aakuni and the Mji Shrinesin Tokyo. Thisadtion st a
strong messegeto Japanese Cathalics dlaying whetever doulots fears;
and scruplesthey might have hed regarding the new directives It dso
showed the nation that Cathalics should no longer be suspected of
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didoydty totheir country. Findlly, it dso pressged anew Roman dance
regarding the Chineserrites

Notethet & the beginning of thiswhdle process of changewasthe
refusd, on 05.05.32. of two or three Catholic Sudents to bow to the
deed @ the Yasukuni Srine The irony s thet thar adtion would
eventudly be dedared unnecessary and even counter-productive

Manchuguo and Wang Dao

1895. The fird Sino-Jgpanese war was won by Jepan, which
increesed thelatter’ sinfluencein Korea

1904-05. Jgpen defested Russain awar fought on Chinese sol!

1910. Jgoen annexed Korea

TotheWes of Korea, Manchuriawas governed by warlords after
the founding of the Chinese Nationdig Government, which was in
contral only of the South of the country.

Japan sought Lebensraum and contral of the naturd resources of
Manchuria. Againg the wishes of the Japanese cantral governmant,
Jgpan' sk wantung Ammy enginearsthe* Mukdenincident’ on 18.09.3L
as apretext for the ocoupation of Manchuria, which was then com-
pleted on 18.02.32.

25.02.32. Prodamationof thenew stateaf Manchuguo, whichhed
greet radd divergty: Han, Manchus Mongals Koreans and Japenese
Wang Dep, the Way of the Benevdent Ruler, a Corfudian conoet,
wasprodamed astheguiding and unifying doctrineof thenew nation,
asdl of theabovementioned peopleswerefamiliar with and hed lived
aooordingto Confudanideds inparticular theided of WangDao. RU I,
fomely dethroned by the new Republic of Ching, was named
Emperor.

Thus, as Sae Shinto had been used to unify and contral the
Japanese paople, Wang Dao would betheingrument used to unify the
divarse nationdities of Manchuguo and to fend off the danger of
Communism. The schools were usad to educate the young asto the
bendfits of Wang Dao, and various government sponsored cuiturd
organiztions and programs were implemented and directed by the
govenmant to indodtrinete the generd populace

Alrestly edding wen niag, i.e tamples were inventoried ad
repaired and new oneswerehbuilt throughout theland. * Minigers were
trained by the Minidry of Education to prepere for and to enaure the
proper execution of the Confudian ceremonies Theusud caremonies
in honor of Confudius, the Suring and Fl caremonies with goven-
ment offidaspresent, aswel asceremoniesaf thenew and full moon
were parformed. Sudentswereexpected totake part intheseceremo-
nies expeadly themgor ones

Although thenumber of Cathdlicsin theland wasquiteamdl inthe
ealy XX C, eg. aound 110,000 out of some 30 million inhebitants
there were rdaivdy large numbers of dergy, modly foreign, and the
Church wastaking roct in Sodiety.

14.02.34. The ordinaries of Manchuguo met a& Hsnking. A
reception was hdd for the Jgpanese ambessador and the Prime
Miniger of Manchuguo, both of whom assured the ordinaries of
govemment good will toward the Church and its works in the new
date

20.03.34. Propeganda Fdd named Augustin Gegpais Bishop of
Kirin, ‘Rep. of the Haly See in Manchuguo,’ because intemdtiond
community did not recognizeit.

12.04.34. Archbishop Chambon of Tokyo sant a Japenese prie,
Teguchi Yoshigoro, to asdgt Bishop Gagpds in deding with the
government of Manchuguo. Inthecompany of F. T., Bishop Gagpals
was recdved by the Rime Miniger and by the heed of the Foragn
Minidry, and helater hed aprivate audience with the Emperar, RU 1.

2804.34. Invited by the Minigry of Foreign Affars F. Teguchi
gaveaconferenceto goverment dfficdson thenaureand raleof the
Cathdlic Church. Thus there was good will and amicable rdations
between the Church and the new government.

07.11.34. Gagpais wrate to Propeganda Fde regarding the
dfficulties of wen meio caremoniesfor Cathalics

03.12.34. Propeganda Fda requested that ordinaries udy the
prollem and meke recommendationsto Rome.

27.02.35. Topreparefor hisdiscussonwiththeordineties Gegpals
wrate to the Minisry of Foreign Affairs asking whether the rites in
honor of Confudus are rdigiousin neture or purdy Gvil.

05.0335. The Minigry of Education, repongibdle for rdigious
affairs as wdl s for education, replied to Gagpais thet the rites in
quesionwere purdy avil and did nat have ‘any rdigious character.’

12.03.35. Gagais convenad the ordingries to evaluate Confudan
ritesand to condder the possible participetion of Cathdlics

Inhissubsequent report to PropegendaFdel, Gagpaisexplained thet
theinvedigetion and the discussons were hdd having in mind Canon
1258 andthededsondf thePropegandaFide regardingtheShintorites
in Jgpen. Thereaults of the discussonswere asfdlows

1) Mission schoals may kegp an image of Confudusin a gpedd
place, and sudents may meke an indination before it, but they
may not erect andtar with candesandincense Cathdlic Sudents
in non-Cathdlic schodls may paticipete in Confudian rites only
pessvely, and they may mekethesamehomegeto anametablet
of Confudus asthey would to hisimege

2) Cathdlicsmay pesdvely asist a Confudanritesinatemple and,
in the case of a Chrigian employed by the temple, he may
paform a subordinate function during the ceremony, provided
thet his coopearation is purdy maerid and thet hewould lose his
employmentincaseof hisrefusl to partidpete Further, Cathdlics
may Sng hymnsand songsin honor of Confudius, except when
suchsongsaredirectly connected toasaxrificid ceremony. After
completion of a sarifice, acts of cbasance may be paformed
through passive assgance, but Cathdlics may nat parteke of the
vidim, i.e food offered in the ceremony.

3) Mongtary contributions are dlowed for the congtruction of
pegodss in honor of Confucius If the temple is dedined for
ome rdigious cult, however, contributions would be dlowvabdle
onlyif collected together with (in globo) taxesfor other purposes
aswdl. Taxesfor sdage paformancesa grinesareto bejudged
aooording to the same driteria, i.e whether the paformance hes
agperstitious(rdigious) purposeor isonly for publicenjoyment.

4) At funads indingdions before the deceased are parmiitted,
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becausethesehavelog their rdigious character and arenow seen
a6 dvil homege to the decessad. Thus, where participetion is
purdy pessive, such acts of homeage are parmitted.

These reaults of the ordinaries discussons were dravn up in
writing by Gagpal's on 25.03.35, and taken by him to Rome, where
they were sudied by the PrapegandaFda.

On 16.06.35, Gagpais hed an audience with Fius XI.

On 28.05.35, Gagpais recaived the offidd reponse of the Prope:
gadaFHaa:

1) Ordinaties in Manchuguo mugt prudently make known to the
Faithful the written confirmetion of the govermment thet Confu-
dan ceremonies have * bsolutdy no rdigious charadter)

2) Ordinaies must be guided by this officd dedaration (of the
govanmat) ingving guiddinesto the Faithful.

3) Priegts having teken the oath agangt the Chinese rites must
fallow theindrudions of the ordinaties avoiding dl quesionings
and controversies i.e they areto obey without discusson.

Fndly, theordinariesareurgedtofdlow dosdy thedeve opment of
the quedtion and to act with onemind.

The importance of this reply was thet it was the firg officid
document from Rome marking a changein the Churd’ sposition on
the Chinexerites Theexplangionfor thischengewill befindly given—
in terse fom — in the indruction ‘Pluries indarterque of 26.05.36.
regarding the Shinto ritesin Jgpan.

Thus, the Church's position, expressed in ‘Ex quo singulari’ of
1742, hed remained unchanged for nearly two certuries Itisonly inthe
letter of the Propaganda Fida to Bishop Gagpais thet we fird seea
oftening of this podtion, besad 1) on a better underdanding of the
cutureand the dilization of the peoplesbeing evangdizad and 2) on
theredization of the evolving Signification of theritesin quedion. But
inthissoftening, onea o seesgredt caution in the Churd' sdirectives
inwhich referenceisdill medeto the ceth egeing the Chineserites and
missonaies are ill indructed to aodain from dl controversy on the
metter, i.e to digolay no public or otherwise open dissarnt.

TheFinal Decison and the End of the Controversy
RusXI, 06.02.22 —10.02.39.

With the goprovd of this Pope, on 2805.35,, Propeganda Hdd
issued theingruction dlowing participetion in the Shinto ritesin Japen,
and on 26.05.36,, it issued the ingruction dlowing participetion in the
Confudanritesin Manchuguo. Withthesededisions theway wasnow
dear to grant amilar pemissonsfor theritesin Chinaand thereby put
thewhole matter onceand for dl toregt.

The pdliticd stugtion in China was edrandy complicated. The
monarchy was overthrown, but the Japanese were dtempting to
regoreit in Manchuguo asameans of unifying the people

The Nationdig govemment in Nanjing was & fird with the
cooperation of the Communig forces trying to defeet thewarlorcHed
rebds in the North, but then had to fight the Communists as well.
Fndly, whenthe Japeneselaunched thar campeighinthe South ageingt
Nanjing and the Yangize valey, they hed to retregt into the mountains
gronghold of Chungking, wherethey would remainfor theduration of

thewar.

In soite of dl this and the ensuing disuption of nationd life, the
churchwasundetarred in her task of bringing the Gospd todl peoples
induding those of China

In the period between the wars shortly after his accession the
Throne of Peter, Fus X gopointed Archbishop Cdso Cogtantini as
Apadadic Ddegateto China.

On 1505.24., Cogantini presded over the Firg Coundl of the
Church in China, which wes atended by 42 bishops 5 Apoddic
Prefedts, representatives of 13 missonary orders and the heeds of
vaiousrdigiousinditutes, together with representatives of the Chinese
dergy, hddin Zikavenear Shangha. Thepurposedf thecounal was
topana generd reformof the Church in China. The coundl fathers
considered the rites question to be too complicated and too ddicate a
méter to dscussin the coundl sessons, o they Smply reminded the
missonaties and the native priess of the dbligation of dl regarding the
oeth againg the Chinee rites presribed by Benedict XIV in 1742
Indesd, they bdieved thet the entire metter of the rites should be re-
examined. Ther intention wasto provide PropagandaFHdd withdl the
necessary and pertinantinformation and toleavethematter for theHoly
Seetodedde

For hispat, Fus XI took further sepsto support and to devdlop
the missonary efort of the Church. On 15.06.26, he issued the
encydicd ‘Rerumendesag’ inwhich he gressed the greet nesd for a
sgnificantincreasein missonary vocationsand theurgent necessity for
missionaies to forget thar respective homdands, together with the
digoutes divisons, and warsthet were going on among them, and to
condder themsdves the adopted sons of the netion and the people to
whom they hed consecrated therr lives Findlly, he stressed the urgarnt
necessity of building upanativedergy sothat thenew Chridiansmight
beled by their oan. In other words, long before the term wias coined,
he dressed inculturation.

To undeline his paint, he procesded, do in 1926, to ardain 6
Chinese hishops (the god for which F. V. Lebbe hed fought dl his
life), and, in 1927, he consacrated the firs Jgpanese bishop.

In addition, in his pontificate the two authoritetive indrudions
dlowning the Fathful to patidpete in the Confudan caremonies in
Manchuguo (2805.35) ad in the Shinto caremonies in Jgpen
(26.05.36) wereisued.

Thefirg Apogidic Ddegate to Jgpen hed been gopainted in 1919
under Benedict XV, andin 1922, Fius X| eahlished thefirg Apostalic
DdegationtoChinainBeijing. In 1936, hegopanteda’ soedd rqpresanta
tive of theVdicanfor Manchuguo. Thefind quesionto beresoivedin
thiswhole metter would be addressed by Fus XII.

Pius XII became Pope on 02.03.39,, and on 20.10.39,, heisued
hisfira encydicd: * Summi pontificatus” inwhich he stressed thet the
unity of humarkindisenriched by the particuler culturd heritagesof the
vaious peoples of the earth. He ingged thet the ong, universdl Faith
mug cherish all atura traditions thet are not in corflict with the
Faith. Regarding these various traditions he wrate “All thet in such
usages and cugomsis nat insgparably bound up with rdigious erors
will dwayshesuect tokindy congderation, andwhen. .. possble will
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be gponsored and deveoped. ..
To make his paint, on 29.10.39, he consacrated 12 men from

diverse nations as hishops of the Universd Church.

Then, Sx weekslaer, on08.12.39, PropagandaFide issued thelegt
formd indrudtion onthematter of the Chineserites * Planeconpertum
&2, inwhichitismededeer thet cartain customsin the Orient which
*...may have been invalved with pegen ritesin andent times, have—
with the changesin cugomsand thinking over the course of centuries
—retaned mardy thedvil Sgnificancedf piety towardsancestors or of
lovefor thefatherland, or of courtesy towards one sneighbors”

The indruction further dated thet the Chinese government hes
dedared freedom of rdigion and dedared thet ceremoniesin honor of
Confudusmendated by the avil authoritiesarein noway rdigiousbut
only expressonsof honor and repect according to ancedtrd tradition.

Therefore, dedared Plane compatum, “it is parmisshle for
Cathdlicstoattend theseceramonies whether intemplesor inschools”
Moreover, Cahalic schools may digolay a partrait of Confudusor a
teblet with hisname

Wheretheremight bedanger of scandd, it sufficesfor the Cathdlic
todedarehisright intention. Al thisisin accordancewith theprindiple
of pesdve patidpation as gpedfied in Canon 1258 regarding gestures
and caremonies thet the law condders purdy avil. A dedaration of
intention isauffident to prevert fdeinterpreiaions

Ineddition, regarding funerds bowing and other gestures(kneding),
theuseof incense, ec. beforethe coffin, aswdl asapictureor teblet of
the decessad are permitted.

Thefind point of themetter wasthen addressedt theoath against the
Chinese rites Since the aeth isno longer in harmony with the recent
directives given for Manchuguo and Jgpan, and since these rites
themsaves bang purdy dvil, are no longer an issue, the oath was
finally and formelly abolished.

To kegp mattarsin pargpective, severd things regarding this find
indruction onthewholequestion of the Chineseritesshould bepainted
out:

1) Thisingrudtion is the find one regarding the Chinese rites It
dossd a debate that hed lagted for over three centuries Cf. the
dredivesof 1603 by F. Alessandro Vignano, SJ, Vistor tothe
Far Ead.

2) The indruction gopeared in a time of wer, which tended to
lessen its impect, and the number of Cathdlics in China was
rdativdy svl.

3) Regarding the Confudan and ancedrd rites, the indruction
added nathing towhat was i pulated by the decreesfor Manchu-
guo of 1935 and for Jgpen of 1936.

4) Theingruction was largdy mativated by govenment dedaa
tionsin Manchuguo and Jgpen thet theriteswere devoid of ary
reigious cuit or content.

5) What wasnew inthisindruction wasthe abrogation of thecath

agang the Chinese rites an oceth thet was fird reguired by
Clemant X1 in 1715, and then, in an amplified form, by Benedict
XV in 1742

6) The indrudion mantained the prohibition agang disputes
regarding the Chinee rites. After the promulgetion of the new
Code of Canon Law in 1917, in 1930 the Holy Office (gan)
prohibited “any writing on the Chinese riteswithout the express
and edid pamisson of the Haly Office”

Thus thefind indrucionsmply extended to Chinaproper whet hed
dready been granted to Manchuguo and Jgpen, and, in addition, it
abrogeted the oath, which hed outlived its ussfulness (essuming it hed
been usful inthefirg place).

But thefind insruction was nat quite the last word on the subject.
On 280241, PrapagandaFde issued a mans areminder, o, infadt,
an additiond darification to the Apostdlic Ddegatein China It restt

“The compostion of alig of permisshie or forbidden ceremonies
isabsolutdytobeavoided. . .. Whereneoessity demands theordinaries
canmady givegengra ruesandnorns. ... becauseweliveinaperiod
of trangtion.”

It continued to say thet the ordinaries were nat to go into specific
Odalsof particular rites leaving matterstotheconsdencesof individual
priestsandlay people Further, they wereto ensurethat school sindruct
Sudentsonthegenerd prindplesinvolved and the permissonsgranted
by the Holy See Priests were to use the confessond to resolve
quegions and doubits Here, Prop. Fde followed the same procedure
astha usad in the indruction to Jgpen, where generd prindipleswere
gvenfor theevdudion of theparticular rites In contradt, the ordinaries
of Manchuguo hed dravn up alist of spedific casesand repliedtoeach
of them. Itisdear thet genard prindiplesweretobeprefarred astherites
weredill evalving. Nateworthy hereisgiving theindividud Cathdicthe
possihility of judging agpedific case according to hisconstience

Evaluation

1) Gredt cautionisreouired in the acoommodation of the Gospd to
locdl tredition and in the evauation of the acceptability of locd customs
and usages. Cf. quodauod datur, ad modum redpattis datur, eg. the
dfferent ‘incameations of the Faith in the Greek, Romen, and Samitic
worlds which provides a prindiple valid for other cuitures Only thet
whichiscontrary to the Gogpd isto bergected.

2) Necessity of procesding dondyand prudently. Cf. thepitflsand
dangers of ecumeniam and the ‘inte-faith’ didogue We canat
wdoome and take on board everything, nor can evarything thet is
aooeptable beintegrated and implemeanted at once. Changg, paticulaly
inrespect torituas, ceremonies cusoms, and convictions, needstobe
gradud. Othewise the only resut is dienation. As much as good
theology, good psychology isaso necessary.
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A BIBLIOGRAPHY
OF INTERCHURCH AND INTERCONFESS ONAL

THEOLOGICAL DIALOGUES
Twenty-fourth Suppdlaman - 2009

ABBREVIATIONS FOR CONFESSONAL FAMILIES
CHURCHES AND COUNCILS

A Anglican M. Methodigt
AC ... Asyyrian Church of the Eagt MECC........... Midde Eag Counal of Churdhes
AlC. ... ... African Indtituted Churches MN o Memonite
B . Baptist MO .. Moravian
CC . Chaldeen Cathdlic Church O . Eagtern Orthodox (Byzarntine)
CEC ........... Conference of European Churches oC.......... Old Cathalic (ndudes Palish National)
CCEE ..... Coundl of European Episoopd Conferences oO.......... Orientd Orthodox (Nor+Chalcedonian)
CP o Congantinople Patriarchete Pe. .. Pentecogtd
CPCE ... Community of Protestant Churches in Europe R . Reformed

(formerly Leuenberg Church Fdloaghip) RC ... . Romen Cahdlic
D... Disdples of Chrig SA e Sdvation Amy
DOVMBES . ................ Groupe des Dombes DA . Sevath-Day Adventist
E .o Bvangdicas U, United Churdhes
FC . Free Churches W Wddadan
FO ... Fath and Order WCC............... World Coundl of Churches
L., Lutheran (indudes Garmen ‘ Bvangdisthe)

LIST OF DIALOGUES

A-B: AndlicanBapiist Intemationd Forum

A-D /aus Anglican Church of AugrdiaChurdnes of Chrigt Convearsetions

AL: AngicanLuheren Intemationdl Commisson

A-L /africa All Africa AndlicanLutheran Commisson

A-L /aus AnglicanLutheran Converstlionsin Audrdia

AL / can: Canedian Lutheran Arglican Didogue

A-L /engg Reresiaivesof the Bvangdicd Churchin Gamany (BKD) and of
the Church of Endand

A-L / engnordic regions Represntatives of the Nordic countries and of the
Church of Engad

A-L /eur: AndiicanrLutheran Europesn Regiord Commisson

A-L /usa Epsoopd-Lutheran Didoguein the USA

A-L-R/eng: Offidd Didlogue betwean the Church of England and the Lutherary
Reformed Rarmenert Coundl in France

A-M: AngicarMehodd Intemdiond Commisson

A-M /[ eng ArdlicarMethodig Corvearsation in Gregt Britain

A-M / usa: United Methodist-Episoopd Bileterd Didogue

A-Mo AndicarMoravien Corversttions

A-Mo/ usa Moravian-Episoopd Didogue in the USA

A-O: Angiican-Orthodax Joint Dodtrind Commission
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A-O/usa AngicanOrthodox Thedlogical Conauitetion in the USA

A-OC: Ardlican-Old Cathdlic Thedlogicdl Conversttions

A-OC / na: Anglican-Old Cathdlic Narth Amarican Working Group

A-OO: ArglicanOrigntel Orthodox Didogue

A-OO / aopt: Anglican-Coptic Rdations

AR AngicanrRefamed Intamationd Commision

A-RC: Andiican-Romen Cathdlic Inlametiond Commission (ARCIC)

ARC: Inemdiond AngdicanrRoman Cahdic Commision for Unity ad
Misson (IARCCUM)

A-RC /aus AnglicanrRomen Cathdic Commisson of Augrdia

A-RC/b: Bdgan AndiicarrRomen Cathadic Commitiee

A-RC/br: Braglian AngicarrRomen Cathdic Nationd Commisson

A-RC/ can: Canedian Andlican-Romen Cathalic Didogue Commisson

A-RC/ eng: Edlish Andlican-Romen Cathdlic Committee

A-RC / eur: Angican-Romen Cathalic Working Group in Westem Europe

A-RC/f: Andlican-Cathdlic Joint Working Group in France

A-RC/usa AnglicanRomen Cathdiic Didoguein the USA

A-U/aus Conversttions between the Andlican Church of Audrdia and the
Uniting Church in Audrdia

AC-CC: Joint Commisson for Unity between the Assyrian Church of the Eagt
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and the Cheldeen Cathdlic Church

AC-OO/ oopt: Thedogicd Didoguebewean the Asyyrian Church of theEagt and
the Coptic Orthodox Church

AC-0O0 / 9yr: Bilaterd Commission beweanthe Assyrian Churchof theEat and
the Syrian Orthodax Church

AC-RC: Mixad Committeefor Theologicd Didogue betwean the Cathdlic Church
and the Assyrian Church of the Eadt

AICR: Didogue beween the African Ingtituted Churdhes and the World Alliance
o Refomed Churdhes

B-CPCE / eur: Didogue between the Community of Pratestant Churches in
Europe and the Europesn Baptis Federation

BL: Baptig-Lutheran Didogue

B-L /g Baptig-Lutheran Didlogue in Gamery

B-L /n: Baptig-L utheran Didoguein Norway

B-L /& Beptig-Lutheran Corverstion in Finland

B-L /usx Bgptig-Lutheren Didoguein the USA

B-M-W /italy: Baptis-Methodig-Wadendan Rdationsin Ity

B-Mn: Baptig-Mennonite Theologicd Convarsttions

B-O: Baptig-Orthodox Preparatory Didogue

B-R: Baptig-Reformed Didogue

B-RC: Baptig-Romen Cathdlic Intemetiond Converstions

B-RC/f: Baptig-Cathalic Joint Committeein France

B-RC / usa (ab): Amaican Baptig-Romen Cathdlic Didogue

B-RC / usa (s): Southem Beptis-Romen Cathdlic Didogue

CEC-CCEE: Joint Committee of Conference of Eurgpesn Churdhes and Coundll
o BEuropeen Episoopel Conferances

DL /usax Disdplesof Chrig-Lutheran Didogueinthe USA

D-O/rus Disiplesof Chrig-Russian Orthodox Didogue

D-R: Digdples of Chrig-Reformed Didogue

D-RC: Disiplesof Chrig-Romen Cathdlic Intemetiondl Commissonfor Didogue

D-U/aus Corversttions betwean the Churches of Chrid in Augirdia and the
Uniting Church in Augrdia

D-U / usa Distiples of Chrig-United Church of Chrigt Didoguein the USA

DOMBES Didogues des Dombes

E-RC: Bvadicd-Ramen Cathdic Didague on Mision

E-SDA: Thedogicd Didogue betwean the Warld Evangdicd Alliance and the
Seveth-Day Adventig Church

FC-O/ g Fee ChudesOrthodax Didoguein Gameany

FO: Fath and Order conferences, conaultations sudies

L-M: Intemationd LutherantMethodig Joint Commisson

L-M /n: Converstion between the Church of Norway and the United Methodist
Church in Norway

L-M /s Didogue betwean the United Methodigt Church in Sweden and Church
o Svedkn

L-M / &: LuherarMethodig Didoguein Finland

L-M / usa US LutherantUnited Methodst Didogue

L-Mn : Lutheran-Memnonite Intemationdl Sudy Commision

L-Mn/f: LuhaanrMemonite Didogue in Franoe

L-Mn /g Thedagicd Didogue betwean the United BEvangdical Lutheran Church
in Gamary (VELKD) and the Assodaion of Memnonite Assamblies in
Gamay (AMG)

L-Mn/usa LuheranrMeamonite Didoguein the USA

L-Mo/usa: LuheranrMaravian Didoguein the USA

L-O: Lutheran-Orthodox Joint Commisson

L-O / gp: Thedogicd Didogue bawen the Bvangdicd Church in Gameary
(EXD) and the BEcumenicd Priarchete

L-O / graom: Thedogicd Didogue betwean the BEvangdicd Church in Garmery
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(EKD) and the Romenian Orthodax Church

L-O / grus Thedogicd Didogue betwean the Evangdicd Church in Gamary
(EXD) and the Russan Orthodax Church

L-O/ «: Thedogicd Disoussons bewean the Evangdlicd Lutheran Church of
Firland and the Finnish Orthodax Church

L-O/d-rus Thedogicd Disoussons betwean the Evangdicd Lutharan Church of
Firland and the Russan Orthodax Church

L-O/usa LuthaanOrthodax Didoguein the USA

L-OR / f: Didogue betwemn Represtatives of the Inte-Orthodox Bishops
Committee in France and the Protedtant Federation of France

L-OR / na Luhgran-Orthodax-Reformed Thedlogicd Convarstions in North
Amaica

L-OC/g Didague between the United Evangdlicd Lutheran Churchin Gammary
(VELKD) and the Old Cathdlic Church in Gamary

L-OO / aopt: Thedagicd Didaguebetwean the Coptic Evangdiicdl Churchand the
Coptic Orthodox Church

L-O0 / copt-s Coptic Orthodox-L utheran Didogue in Svedn

L-OO/india: Didogue between the Orthodox Syrian Church of the Eagt and the
Lutheran Churdhesin India

L-Pe: Lutheran-Pentenodd Convarsations

L-Pe/ o LuthaanRatenodd Didoguein Finland

L-PeR /f: Pateoodd-Pratestant Didoguein France

L-R: Luthaan-Reformed Joint Commission

L-R/arg Didoguebawemn the Evangdicd Church of the Rio delaPaaand the
Bvangdicd Congregetiondl Church of Argatire

L-R/aus Didoguebetween the Lutharan Church of Audrdiaand the Reformed
Churdhes of Audrdia

L-R/can: Canedian Luheran-Reformed Conversttions

L-R/f: Fed&ation Pratestante de France

L-R/usa LuhgarReformed Committee for Thedogicd Convarsttions in the
USA

L-R-RC: LuhgarReomed-Romen Cathdlic Didogue

L-RRC/f: Cahdic-Pratestart Joint Working Group in France

L-R-SDA /f: Poetant-Severth-day Advertig Didoguein France

L-R-U/eur: Leuenbag Church Felonship

L-RC: Luthera+Roman Cathdlic Commisson on Unity

L-RC/ag LuherarRomen Cathdic Didogue Commisson in Argatina

L-RC/aus LuhaanRomen Cahdic Didoguein Augtrdia

L-RC/br: Nationd Romen Cathdlic-Lutheran Commission in Brezl

L-RC/can: Luhgan-Roman Cathdlic Didoguein Caneda

L-RC/g Jint Commisson of the BEvangdlicd Churchin Geamary (EKD) and the
Gamen Episoopd Confaence (DB)

L-RC/india LuthaanRamen Cahdlic Didoguein Inda

L-RC/jep: Luheran-Romen Cathdlic Joint Commission in Jgpen

L-RC/n: Lutheran-Romen Cathdlic Disousson Group in Norway

L-RC/s COffiad Working Group of Didlague betwean the Church of Svedenand
the Cathalic Diocese of Sodkhdm

L-RC/: LuhgarRomen Cathalic Rdaionsin Finlad

L-RC/usa: LuhgarRomen Cathdlic Didoguein the USA

L-SDA: Luthaan-SeverthrDay Adventis Consultetions

L-U/aus Thedogcd Didogue bewemn the Lutheran Church of Audtrdiaand the
Uniting Church in Augirdia

M-O: Methodig-Orthodox Commission

M-R: Mehods-Reformed Didlogue

M-RC: Joint Commisson bewean the Romen Cathdlic Church and the World
Methodist Coundll

M-RC / eng: Endlish Romen Cathalic-Methodis Committee
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M-RC /usa Didogue betwean the Roman Cathalic Church and the United
Methodis Churchin the USA

M-SA: Methodids and Sdvation Army in Didogue

MnR: Menonite Warld Conference and Warld Alliance of Refarmed Churches

Mn-R / nl: Mennonite Reformed Didogue in the Nethadands

Mn-RC: Mennonite-Cathdlic Intemetiond Didogue

Mn-RC/ latin america: MemoniteCathdic Didoguein Lain Ameica

O-0OC: Jint (Mixed) Orthodox-Old Cathdlic Thedogicdl Commisson

0O-00: Jint Commision of the Thedlogical Didogue betwean the Orthodox
Church and the Orientdl Orthodox Churches

0O-00/rus Thedogicd Didoguebewean the Russan Orthodox Churchand the
Orientd Orthodox Churdhes

O-00 / rusarmenia:  Thedlogicd Didogue batween the Russian Orthodox
Church and the Ammenian Aposidlic Church

O-R: Orthodox-Reformed Intemetiondl Didogue

O-R/ ch: Pratetant-Orthodox Didlogue Commission in Switzaland

O-R / na: Orthodox-Reformed Convarstions in North America

O-R/rus Didogue bawen the World Allisnce of Refomed Churches and the
Rusdan Orthodax Church

O-RC: Jint Intemetiond Commisson for Thedogicd Didlogue bewean the
Romen Cathdlic Church and the Orthodax Church

O-RC/ ch: Orthodox-Romen Cathdlic Didoguein Sitzaland

O-RC/f: Joint Cahdic-Orthodox Committee in France

O-RC/ g Grek Orthodox-Romen Cathdlic Joint Commission in Gamary

O-RC / rom: Joint Commission for Didogue betwean the Romenian Orthodox
Church and the Romanian Church United with Rome (Gresk-Cathdlic)

O-RC / rus Thedogicd Conversttions batwean Representatives of the Russan
Orthodox Church and the Romen Cathdlic Church

O-RC /rusg: Thedogice Didogue beween the Russian Orthodax Churchand the
Gamen Episoopd Conference

O-RC / usa: Narth Amaican Cathdlic-Orthodox Thedlogicdl Conauitation

O-U / aus Thedagicd Didogue betwean the Gresk Orthodox Archidiocese of
Augrdiaand the Uniting Church in Autrdia

OC-R-RC/ ch: Old Cathalic-Refamed-Romen Cathdlic Didoguein Switzeland

OC-RC: Od Cahdlic-Ramen Cahdic Convarstions

OC-RC/ch: Didogue Commision of the Old Cathdlic and the Romen Cathdlic
Churdhesin Switzaland

OC-RC/ g Didogue betwean the Old Cathdlic Church and the Romen Cathdlic
Churchin Gamary

OC-RC/ na: Jint Commission of the Palish Nationdl Cathdlic Church and the
Nationd Conference of Cathdlic Bishops

OC-RC/ nl: Old Cahdlic-Romen Cathdlic Sudy CommissionintheNetherdands

OC-RC/ pd: Joint Commission of the Pdlish Cathdlic Church and the Romen
Cahdlic Church in Pdland

OO-R: Oiigtd Orthodox-Refamed Thedlogicd Didogue

OO-RC: Intaretiond Jint Commision for Thedlogicdl Didogue betwen the
Cahdlic Church and the Origntdl Orthodox Churches

OO-RC / armeniaz Amenian Apoddic ChurchrCathadlic Church Joint
Commision

OO-RC/ aopt: Intemetiondl Joint Commission betwean the Cathdlic Church and
the Coptic Orthodox Church

OO-RC/ eritrea: Hitreen Orthodax Church and Cathalic Church Rdldtions

OO-RC / ethiop: Ethigpian Orthodox Church and Cathdlic Church Rdations

OO-RC / india: Jint Inlamationd Commisson for Didogue bewean the
Cahdlic Church and the Mdarkara Orthodox Syrian Church

OO-RC / gyr-india: Joint Intemationdl Commission for Didogue bawean the
Cathadlic Church and the Mdarkara Syrian Orthodox Church

OO-RC/usa: Offidd Orientd Orthodox-Romen Cathdlic Consuitation

PeR: Patecodd-Refomed Didogue

PeRC: Patteodd-Romen Cathadlic Intemetiond Didogue

PeWCC: Jint Conaitative Group betwean the WCC and Penteoogtds

R-RC: Reformed-Romen Cathdlic Joint Sudy Commission

R-RC/a Didoguebawen the Roman Cathalic Church and the Preshytarian Re-
formed Church in Audtria

R-RC /b: Didogue bawemn the Romen Cathdlic Church and the Predoytarien
Reformed Churchin Bdgium

R-RC/ ch: Pratetant/Romen Cathdlic Didogue Commisson in Shitzalad

R-RC / nl: Didogue bawemn the Romen Cathdic Church and the Reformed
Churchin the Nethadands

R-RC / soat: Didogue bewean the Romen Cathdlic Church and the Church of
Sooflard

R-RC/usa Roman Cathdic-Preshytarian Reformed Coratation in the USA

R-DA: Inamationd Thedogicd Didogue bewemn the Seventhrday Adveniist

Church and the Waorld Alliance of Refamed Churches

RC-SDA: Conversttions between the Seventh-day Adventit Church and the

Romen Cathdlic Church

RC-U /aus Working Group of the Romen Cathdic Church and the Uniting
Churchin Augrdia

RC-U/ can: Romen Cathdlic-United Church Didlogue Group in Caneda

RC-W /italy: Romen CathdicWadendan Rdaionsin Itely

RCWCC: Jint Warking Group betwean the Roman Cathalic Church and the
Waid Counal of Churdhes

SA-DA: Thedlagicd Didogue betwean the Salvation Ammy and the Seventhrdey
Advertig Church

WCC: World Coundl of Churches - assamhlies convocations rdlations

PERIODICALSSURVEYED

ACK &tudl; Ada Apoddicee Sedis AFER-African Eodesd Review;
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Amaican Bapis Quartaly; Amidzia eraico-cridiang, Amiti€ Angdicum; The
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Angican, Angican Thedlogicd Review; Angican Epsoopd World, Arrdles
thedlogid; Anuaio de Higora de la Igesg The Ada Joumd of Thedogy;,
Asodated Chridian Press Bulletin

Baugdre fir de Enhdat da Chrigen; Bdentin de ecumenismo y didogo
interdigioso en la Argenting; Buileiin du Centre Protestant df Eiudes; Bulletin of
BEoumenicd Thedagy.

CADEIO Nendeter; Cdl to Unity; Calvin Thedogicd Jourd; Catheginasig
Cathdlicg CCA News-Chridian Conferencedf Asg, CEC-KEK Manitor; Catro-
News from the Anglican Cartre in Rome; Cantro Pro Unione Bulletin, Chréiens
en Made Chidian Oiat; De dridliche Ogen; Unadatta per il ddogo; La
Civiltacettalica Commonwed; Communio; Condliun, Confronti; Contaats Courie;
Courigr ceeuménique du Moyen Oriert; Cuitures and Fath; Current Didogue
Curentsin Thedogy and Misson.

Diakonig DIAKONIA News Didogo ecuménico; Disindive Disconste Nens
Dodtrine and Life: La Documentation cathdlique Doxdogy; Eagem Churdhes
Jumd; Ecdeda Maea; Bodesdogy; ECO: evaxdia, catdid, ortodoss;
Boumanicd Letter on Bvangdism; TheEaumenica Review; Boumenicd Trends The
Boumens; Ecumeniam; Bkklesig Encounter; ENI-Ecumenicel News Iniemationel
& Nowdlesoeuméniquesintamationaes Episkepds ESBVM Newdetter; Biudes
Bxdrage

Forum Foaus Forum Letter; Foyers mixtes The Gresk Orthodax Thedlogicd
Review; Gregorianum; Herder Korrespondarz, Heythrop Joundl;  Informdtion
Savice & Savice dInformetion; Interchurch Families Intaretiondl Bulletin of
Misionay Resarch; Intamdtiond Centre of Newmen Fiends Nendeter;
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Chdoddoing, a la rénion des presdants & des ssoréiaires des commissons
interorthodoxes chargées des didogues thédogiques taue au Prarer e 3
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kundlichen Indtituts Bensheim 59, 1 (2008) 1f.
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ddoguecauméiqe” Idina 53, 1 (2008) 5-12.

Kaspe, W. “Megting of theHoly Fether with the Cllegeof Cardindsat the Vigil
of the Public Ordinary Condistary, November 23, 2007 Informetion Snvice
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Herder, 2005.

Keanady, D. J “Boumenicd Exploration” in Budheridic Saaramentdity in an
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eds OreLard, One Faith, One Bapiismt Sudiesin Chridian Ecdesidity and
Bcumeniamin Honor of J. Robart Whight. Grand Repids MI/Cambridge, UK:
Eerdmans 2006, 296-315.

A-M: (2007-11) London megting
INFORMATION
“Andlicans & autres dhrdiens méthodides” Irénikon 80, 4 (2007) 616,

TEXTSAND PAPERS
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hitp:/Amaw.anglicanconmunion.org/ministirylecumenical/dial oguesimethodist/d
ocdamir_2007.dm

A-M \usa: United Methodist-Episcopal Bilateral Dialogue

REFLECTION AND REACTIONS

Ferguson, T. “Apodalidty, Apostaic Succession, and the Historic Episoopate
Reoondlliation of Minidriesin the Church of Narth Indiaand Implications for
the United Methodist-Episoopdl Didogue” The Andlican 36, 2 (2007) 15-26.

A-O: Gengrd

REFLECTION AND REACTIONS

Hda, E R “Angdlican-Orthodox Rdaions A Long-Tem Ovaview,” in Dutton,
M.L. & Gray, P. T,, eds One Lard, One Faith, Ore Baptismt Sudies in
Chridian BEodesiality and Ecumeniamiin Honor of J. Robat Whght.: Grand
Rapids MI/Cambridge, UK: Eerdmans 2006, 262-283.

A-O: (2006) Third phasereport

INFORMATION

Karsd, K. “Kronikawydarzen ekumenicznych: mg - grudzien 2007 Sudia i
dokumenty ekumeniczne 24, 1/62 (2008) 141
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A-O: (2008-05) Iganbul medting
INFORMATION
“Orthodaxes € aures dréias anglicans” Irénikon 81, 2-3 (2008) 294f.

A-OC: (2008-04) Schloss Beuggen medting
INFORMATION

Anglican Old Catholic Intemetiondl Co-ardinging Coundl. “Communiqué”
Intemationele kirchliche Zaitschrift 98, 2 (2008) 146,

Anglican Old Catholic Intemetiondl Co-ardinging Coundl. “Communique”
http://www.anglicancommunion.org/acns/news.cfm/2008/5/15/AC
NS4404.

A-RC: Andican-Roman Cathdic International Commisson (ARCIC)

REFLECTION AND REACTIONS

Tame, M. “Apprandre la cathdidté eqloraions de I'oauméniame réogatif.”
Irénikon 81, 2-3 (2008) 179-197.

Tame, M. “From Vaican |l to Missssuga Lessonsin Reogptive Ecumenicdl
Leaming from the AndiicaRomen Cathalic Bilaterd Didogue Prooess”in
Murray, P. D., ed. Reogative Ecumeniam and the Cdll to Cathalic Learning:
Bqloring a Way for Contenporary Ecumeniam Oxford: Oxford University
Press 2008, 258-270.

A-RC: Ganerd

REFLECTION AND REACTIONS

Bden, D. “Cahdic Fiendship Saves Anglican Joumey.” L' Ossrvatore
Romano, Endlish ed. 41, 33-34/2067 (2008) 10X.

Bden, D. “Didoguebeyond theMediaSastiondism” L' Ossrvatore Romano,
Engished 41, 7/2031 (2008) 8.

Bden, D. “Reoeptive BEoumeniam and Reoart Initiativesin the Cathalic Churd's
Didoguewith the Anglican Communion and the World Methodis Counal,”in
Murray, P. D., ed. Reogptive BEoumeniam and the Call to Cathdlic Learning:
Bloring a Way for Conteporary Ecumanian Oxford: Oxford University
Press 2008, 271-284.

Combe V. “Didogue with Anglicansin the Dddrums” The Tablet 262, 8730
(2008) 38.

Cummings O. F. “Formd Satamants and the Euidhaigt the Dodrine Commis:
Sons (1938, 1981) and the Windsor Agresd Satemant (1971),” in Canterbury
Coudns TheEudharig in Contamporary Anglican Thedogy. New Y ark/Mah
weh, N Palig Press 2007, 784,

Kegar, W.“ Andlicanesmo oggi: peranzed uncattdion.” |1 Regno documanti 53,
15/1040 (2008) 511-517.

Kegpa, W. “Our Ovawhdming Dedre Thet the Anglican Communion Says
Togahe” L' Ossrvatore Romano, English ed. 41, 32/2056 (2008) 6.

Kaspe, W. “Réledonscathdiquesar laCommunionanglicane” LaDocurenta:
tion cathdlique 90, 18/2410 (2008) 891-8%9.

Kegpar, W. “Romen Cathdlic Refledions on the Anglican Communion” Origins
38, 11 (2008) 165172

Paddes K. F. “Wha Romen Cahdlics Have to Leamn from Andlicans” in
Murray, P. D., ed. Reogtive Eoumeniam and the Call to Cathalic Learning:
Bploring a Way for Contarporary Ecumenian Oxford: Oxford University
Press 2008, 107-121

Spardlg R “Key Isuesand Deddonsa Lambath” L' Osservatore Romano,
Englished. 41, 29/2053 (2008) 8.

A-RC: (1993-09) Agresd Statement on moral concarns
REFLECTION AND REACTIONS

N. 75/ Spring 2009



Maindlo, M. “Il teto ddl’ ARCIC Il aull' dica ‘Lifein Chrit. Mords Commu-
nionand Churdh (1993),” inSyrai, P, ed. Fondamani hiblid ddl’ dica arisiiana:
propettive ecumeniche Quedami d Sud Ecumenid 16, Veegia |L.SE “San
Bemading’, 2007, 99-127.

A-RC: (199809) ARCICHI joint gatement on the gft of authority:
Authority in the Church I11 - Palazzola (Rome) medting

REFLECTION AND REACTIONS

Nilson, J “The Gift of Authority: Mountain or Milesone?” in Dutton, M. L. &
Gray, P. T., eds Ore Lard, Ore Faith, One Baptismt Sudies in Chrigian
Eodesdity and Ecumeniam in Honor of J. Robert Wight.: Grand Repids
MI/Cambridge, UK: Berdmens 2006, 316-324.

A-RC: (200505) ARCIC Repart on Maridogy

REFLECTION AND REACTIONS

Kagper, W. “Mary and the Unity of the Church: A History-meking Ecumenicd
Movemat” L' Ossrvatore Romano, English ed. 41, 4012063 (2008) &.

A-RC: (2007) IARCCUM Repart

INFORMATION

“Ardlicas e aures cdhréiens cathdiques” Irénikon 80, 2/3 (2007) 357-364.

Ka, K. “Kronkawydazen ekumenicznydh mg - guddien 2007 Sudiai
dokumenty eumeniczne 24, 1/62 (2008) 148.

REFLECTION AND REACTIONS

Hurley, M. “ Our Ecumenica Hopes Where Are They Now?’ Dodrineand Life
58,4 (2008) 8-16.

Longey, B. “Credado juntos en unided y midén: comantatio dfidd catdlico”
Didogo ecuménioo 42, 133134 (2007) 299-344.

Tanne, M. “Growing Together in Unity and Misson: An Agresd Satement of
thelntemetiond Anglican-Romen Cathalic Commissonfor Unity and Misson,
2007." Orein Chrig 42, 2 (2008) 371-381

AC-RC: (2004-11) Cathdlic-Assyrian Committee 10th medting - Chdsea

INFORMATION

“Intemetiondl Eoumenicd Didogues” Eagern Churches Journd 12, 2(2006) 133-
139

AC-RC: (2007-06) Mar Dinkha IV vist to Rome
INFORMATION
“Cathaliques e autres chréiens Eglise assriene d Orient” Irénikon 80, 2/3
(2007) 348",
“Didogue thédogique entre I élise cathdlique & ' éise assrieme de ' Orint
Prachearient drétien 57, 34 (2007) 383-3%6.

AC-RC: (2008-06) Informal Conaultation - Chicago

INFORMATION

“Conaitation entre I Eglise Asyriene de ' Oriert e I Egjise cathdlique: Chicagp
(UsA), 13-14juin 2008”" Snviced informetion 128/2 (2008) 56.

“Informa ConsLitation between the Cathalic Church and the Assyrian Church of
the Eat: Chicago, USA, dne 13-14, 2008” Informetion Senvice 128/2 (2008)
57.

B-L-R-U \ eur: Dialogue between the LCF and the European Baptist
Federation
REFLECTION AND REACTIONS

N. 75 /Spring 2009

Swad, U. “The Didogue bawean the European Baptig Federdtion and the
Community of Protestant Churchesin Europe” Journdl of Ecumenical Sudies
43, 3 (2008) 333-3%0.

B-Mn: Baptig-Mennonite Theological Conversations

TEXTSAND PAPERS

“Baptisischer Wdthund und Mennoniische Wetkonferez Thedlogische
Gegréache, 1989-1992: Absthlussbericht,” in Enns, F, ed. Hellugen dar
Erinnerungen - befréit ar gamansamen Zukunft.: Mennoniten in Dialog:
Beidteund Tede umenscher Gegréchealf nationdler und internationaler
Boere FrankfutamMain/Pedabom: OttoLembeck/Bonifatius 2008, 241-282.

B-RC: (2007-12) Rome medting

INFORMATION

AubéHie C.“Rome converstionsbepliges-cathalicues beptémed euchaistie”
Unité desdréiens 150 (2008) 34.

“Cathdiques & autres drédiens beptiges” Irénikon 80, 4 (2007) 609.

“Communiqué de presse des convarsgionsintamationdes beptites-cathaliques”
Sviced informetion 4/126 (2007) 202.

“Communique of the Convarsstions” Informetion Senvice 4/126 (2007) 189f.

CEC: (2008-03) Eagtern Orthodox - Porvoo Churches Thedogical 2nd
Conaultation - Sambata de Sus, Romania

INFORMATION

Conference of European Churches: Eagtem Orthodox-Porvoo Conaitation (2nct
2008 Sarnbda de S5 Romeng. “Communiqué”  hitp/Awwvoec
kekorg/pdf/CiDProvooSatamant2008 pdf

“ Eastem Orthodox - Porvoo Churches Thedlogicdl Conauitation.” SE1ANendetter
on the Eagern Churches and Ecumeniam 151 (2008) 1f.

“Orthodax, Anglicansand Nordig/Bdltic L utheransmedt to DiscussUnderstanding
o Church” CECKEK Monitor 62 (2008) 10.

CEC: (2008-06) Churches in Diadlogue Commisson mesting - Pullach,
Gamany

INFORMATION

Burigana, R. “Ortodoss e pratestanti in Europa” || Regno attudlita 53, 14/1039
(2008) 486,

“TheChurchesin Didogue Commission of the Conferencedf Europesn Churches
(CEQ) Invited Thedlogians who are Membars of the Orthodox Churchesand
Churches Shaped by the Rformation and Reform MovemanistoMed.” SHA
Nendeter on the Eastern Churches and Ecumenism 153 (2008) 14f.

“Churdhes in Didogue Commisson: Thedlogy of Rdigions mugt nat Leed to
Wataing Doan the Gospd.” CEC-KEK Mornitor 62 (2008) 8.

“Conatation on Didogues betwean Orthodox Churches and Other Member
Churches of CEC, Rullach, Gamany, 2325 dne 2008: Communiqué”
hitp: wwvioac-kek orgypdffCI DSatementConaitationPullachpdf.

“Didogues betwean Orthodox Churches and Churches Sheped by the Refomer
tion: Positive Outcomes Need to be More Widdy Known” CECKEK
Monitor 62 (2008) 9.

CEC-CCEE: (2001-04) Seventh European Ecumenical Encounter -
Srashourg

REFLECTION AND REACTIONS

Fiding, R “Die Chata Cecumanica ds Vepflidtung oder Empfenlung? Ihre
Rezeptionin Eurgpa” Una Sanda 63, 1 (2008) 11-20.
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TEXTSAND PAPERS

Conferencedf ELropeen Churdhes(CEC) & Condllium Conferantiarum Episooper
lium Eurgpee (CCEE). “Charta Osoumenicas Gliddines for the Growing
Cooperation among the Churchesin Eurgpe” Dodrineand Life 58, 1 (2008)
4858

CEC-CCEE: (2007-09) Third European Ecumenica Assambly - Shiu

INFORMATION

AubéHig C.“Shiu: Serassamblemant ceuménioueeuropéan cqudouesdhiffres”
Urité des chréiens 149 (2008) 36.

“DritteFLropisthe OkumenischeVersammiunginShiu” OrthodoxesForum 22,
1.(2008) 139,

REFLECTION AND REACTIONS

Bames T. “Le Rassamblamat de Shiu échos d un éénemant ceauménique”
Irénikon 80, 2/3 (2007) 317-342

Bieber, M. “Die Orthodoxie und die Modame - dss Ende eéner schwigrigen
Beziehung? Ein Beridht von der 3. Europiischen Okumenischen Varssmmiung
in Sbiw” UnaSanda 63, 1 (2008) 4043,

Bdzon, O. & Reddlo, M., “Shiu: lachiesaevento: EEAS, 4-9 ssttambre 2007
Sud ecmenid 25, 4 (2007) 586-5%4.

Buao de la Fuate, E. “Europa en la Il Assmblea ecuménica europe”
Rdadones|Intercofesondles 32, 81 (2008) 1-6.

Ceglagrao, M., Morandini, S& Feré M. “Da Shiu nove propogte itdiane per
I'ecumanismo” ECO: evangdid, cattdlid, artodoss 345 (2008) 6.

Hoegoe, M. “Ressamblemat de Shiu, 49 sstembre 2007 Chrétiens en
merche 45, 97 (2008) 4.

Laenizekis G. “Die Dritte Eurgpiische Okumenische Verssmmiung aus
arthodaxer Saht: Okumenisthe Pargpekiiven.” Una Sencta. 63, 1.(2008) 27-39.

Métfd, A. “Vod proeetanti daShiu” ECO: evangdlid, cattdid, ortodoss 6/42
(2008) 7.

Sataraia dd Rio, L. “Las rdigones en la lll Asamblea ecuménica europer’”
RdadonesInteroofesondles 32, 81 (2008) 7-13.

Sobbe H-G. “Shiu vor dem Hintergrund von Baed und Graz: Bin parstirlicher
Veagdd” UnaSanda 63, 1 (2008) 21-26.

Tomessone L. “Vod pratestanti da Shiu” ECO: evangdid, cattdlid, ortodoss
6/42 (2008) 6.

Verdi, T. “Le paawzeei matdli d Shiu” Sud ecurenia 25, 4 (2007) 597-
620.

Wenner, R.“Okumenische Pergpektiven nech der 3. Europzischen Okumenischen
Veasammiung as mehodidischer Sdt” Una Sandta 63, 1 (2008) 66-73.

TEXTSAND PAPERS

Aredtase mer. of Tirana “La luce d CGrigio e I'Europa”  ECO: evangdia,
cattalid, ortodoss 6/42 (2008) 14, 20.

Aredase merr. of Tirana “La lumiére du Chrigt e I'Europe”  SOP-Snvice
arthodoxe de presse mansud 324 (2008) 17-20.

Conferencedf ELropean Churches(CEC) & Condllium Conferantiarum Episooper
lium Evuropee (CCEE). “Batsaheft der Dritten Eurgpéischen Okumenischen
Veasammiug Das Lidt Chridi shart af dle” Orthodoxes Forum 22, 1
(2008) 100-104.

Conferencedf ELropean Churches(CEC) & Condllium Conferantiarum Episooper
lium Europee (CCEE). “Das Lidt Chridi sthant af dle Botsthelt der 3.
BEurgpéisthen ckumenischen Varsammiung” Una Sanda 63, 1 (2008) 74-80.

Conferencedl Eurgpeen Churches(CEC) & Consllium Conferantiarum Episoope:
lium Eurgpee (CCEE). “Przedanie” Sudai dokumenty dumenicze 24, /62
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(2008) 129133

“Dichiarazione dd giovani ddegeti a Sbiu” ECO: evangdidi, cattdlid, ortodoss
2/44(2008) 5.

Huber, W. “Intervento dd vescovo protestante or. Woalfgang Hubar” ECO:
evangdid, cattdlid, ortodoss 1/43 (2008) 4f.

Huber, W. “Intarvento dd vesoovo pratestante dr. Walfgang Huber: seconda
pate” ECO: evangdid, cattdlid, ortodoss 2/44 (2008) 4, 10.

Kagoe, W. “Intavento dd card. Walter Kegper dla Tarzaassambleascumenica”
EQCO: evangdlid, cattdid, ortodoss 6/42 (2008) 4f, 9.

Kasper, W. “The Light of Chrig and the Church”  The Irish Thedogical
Quarterly 72, 4 (2007) 350-355.

Kagper, W. “Swialo Chrysusai kosdd.” Sudai dokumenty amenicae 24,
1/62 (2008) 23-28,

Kirill, mer. Smdenk and Kdiningred. “Intevento dd meropalita Kirill od
patriarcato d Mosca” ECO: evangelid, cattdid, ortodoss 3/45 (2008) 4f.
Kirill, mer. Smdenk and Kdiningrad. “Swialo Chrysusai kasdd” Sudiai

dokumenty eumeniczne 24, 1/62 (2008) 29-34.

CEC-CCEE: (2008-02) London medting

INFORMATION

AubéHig C. “Londes KEK-CCEE: pramier bilan gorés Shiu”  Unité des
dréiens 151 (2008) 32

Buigang, R. “Un Conddio ecumenico ergpes?’ |l Regno afudlita 53, 6/1031
(2008) 170.

“CEC-CCEE Joint Committez Rethinking BEcumenism in Europe, dter Shiu”
CECKEK Manitor 61 (2008) 1f.

“La Cofaara ddle Chiexe Europee (KEK) e il Conddlio ddle Conferanze
Episoopdi d Eurgpa (CCEE) g incontrano su Shiu e .. ECO: evangdid,
cattalid, ortodoss 4/46 (2008) 8.

“KEK-CCEE”" Irénikon 81, 1 (2008) 8390.

“Réunion CCEEKEK aLondres” La Dooumarttation cathalique 90, 7/239
(2008) 347.

REFLECTION AND REACTIONS
Williams C. “Towards One Regiond Ecumenicd Body for All European
Chrigians?” CEC-KEK Monitor 61 (2008) 3.

CEC-CPCE: (2004-06) 2nd Conaultation on Ecdesidogy - Wittenberg

TEXTSAND PAPERS

Bantke, M., lonitg, V. & Fiedich, M., eds  Konaitationen znischen der
Konferez Européischer Kirdhen (KEK) und dar Garensdret Bvangdischer
Kirchen in Europa (GEKE). = Comautations betwen the Conference of
European Churches (CEC) and the Community of Pratesant Churdhes in
Europe(CPCE): Wittenberg/ Phanar 25.-27.6.2004/ 27-304.2006. Leuebay
a Texte 11 Frankfut am Man: Otto Lambedk, 2007.

CEC-CPCE: (2006-04) 3rd Conaultation on Ecdesdogy - Iganbul

TEXTSAND PAPERS

Benke, M, lonita V& Fiedich, M., eds  Konsutationen anischen der
Konferenz Eurgpéischer Kirchen (KEK) und der Gaeinsthait Bvangdischer
Kirchen in Eurgpa (GEKE). = Comatations betwen the Conference of
European Churches (CEC) and the Community of Protestant Churdhes in
Eurape(CPCE): Wittenberg/ Phanar 25-27.6.2004/ 27 -304.2006. Lauenbay
a Texte 11 Farkfut an Man: Otto Lembedk, 2007.

CEC-CPCE: (2008-11) 4th Conaultation - Vienna
INFORMATION
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“Between 30 October and 1 November 2008 a Conauitation took Flace in
Viemnaonthe Topic ‘Bapismin the Lifeof Our Churdhes.” SEA Nendeter
on the Eagern Churches and Ecumeniam 158 (2008) 5.

D-R: (2008-07) Nashville meting
INFORMATION
“Réfomés et auresdrédties dsdples” Irénikon 81, 2-3 (2008) 302-304.

D-RC: (2007-06) . Louismeting

INFORMATION

“DigiplesCathdlic Didlogue Explores the Raionghip of Word and Saorament
" http://www.disciples.or g/ccu/news/2007/0706.DOCCatholic.html.

D-RC: (2008-06) Vienna medting

INFORMATION

“Commission inameionde e diaogue entre les Distiples du Chiid & I'Edlise
cathalioue Vieme 23-27 juin 2008” Snviced informetion 128/2 (2008) 56f.

“Intemational Commission for Didogue between the Disdples of Chrigt and the
Romen Cahdlic Church: Viema, Audrig, June 23-27, 2008”  Informetion
Snvice 128/2 (2008) 5.

DOMBES: (1990) Annual megting—-Converson of the Churches

REFLECTION AND REACTIONS

Wirz, M. “Pour la converson des edlisss le traval du Groupe des Dombes”
Postionsluhéiennes 56, 4 (2008) 375-336.

DOMBES (2004) Annual medting-Authority in the Church

TEXTSAND PAPERS

Groupe des Dombes “ Un sdlo meestrd” (Mt 23, 8): I'autarita dotrinale ndla
Chiesa. Ecumanismo. Bdogna EDB, 2006.

DOMBES: (2007-08) Annual mesting

INFORMATION

AubéHie C. “Rérnion amudle du Groupe des Dombes” Unité des dréiiens
149 (2008) 3.

E-SDA: (2007-08) 2nd dffidal mesting - Berrien Sorings Michigan

INFORMATION
Kas, K. “Kronika wydazen ekumeniczych mg - grudzien 2007 Sudiai

doumanty eumeniczne 24, 1/62 (2008) 146,

TEXTSAND PAPERS

World Evangelical Alliance & Seventh-day Adventist Church. “Joint
S t a t e m e n t "

http: //www.worldevangelicalalliance.com/news/WEAAdventistDial
0gue20070809d.pdf.

FO: (1982) Lima BEM Report

REFLECTION AND REACTIONS

Bama T. A. “A Thedogicd Refledion on Bapigm: An Ecumenicd Sudy of
Smilaities Differencesand Oppurtunities” Bcumenica Trends37, 2(2008) 3
8

Beg, T. F. “Baptism, Eudhaig and Ministry: A Continuing Chellenge to the
Churches” Cartro Pro Unione Bullein 74 (2008) 3-10.

Boght, E van da. Thedlogy of Ministry: A Reformed Contribution to an
Eoumenical Didogue Sudiesin Reformed Thedlogy 15. Leadan/Baston: Brill,
2007.
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Cahey, R A. “Bapiiam dtar Chrigendom in lllinois” Ecumenicd Trads 37, 2
(20089912

Gare E “La‘Liturgad Limd edil rinnovamantolliturgioo nd mondo protetar:
te” Cantro Pro Unione Bulldin 74 (2008) 11-16.

Hdler, D.“Baptiam, Eucharig and Ministry’: Reception, Impect and Continuing
Wok” Jeavedhara 38, 226 (2008) 306-328.

Radano, J A. “The Cahdlic Church, Feith and Order, and BEM.” Cantro Pro
Unione Bullein 73 (2008) 3-14.

Urben, H-J “Von dar LimaKonvegarakidugan aum “dffeadaten
Konsas'” Cathdlica 62, 3 (2008) 183-189.

FO: (1998) A treasurein earthen vesds

REFLECTION AND REACTIONS

Snit, P-B. “The Meaing of ‘Life: The Gving of Life as a Gritaion for
BEoumenicd Hameneutics” Journel of Boumenical Sudies43, 3(2008) 320-332

FO: (2005) The nature and misson of the Church

REFLECTION AND REACTIONS

Bang, D. & Damange E, “Lire le document en paroisse au en goupe delx
damardhes” Unité desdréiens 149 (2008) 27,

Deneken, M. “ Un regard cathdlique sur Nature et Mission del’ Eglise” Urité des
dréiens 149 (2008) 10-12

Fahey, M. A& Cdllins P. M., eds, Recaving “ The NaiLre and Misson of the
Churd': Ecdesd Redlity and Ecumenicd Harizons for the Twenty-firgt
Ceantury, Bodesdogicd Invedtigetions 1. London/New York: T & T Glak, 2008,

Garedos mar. Sssima “Une réedion arthodoxe”  Unité des dréiens 149
(2008) 13-18.

Grdzdidze, T. “Quies-ce que I'Eglise? A propos du document Nature et
Misson del’ Egise” Unitédesdhréiers 149 (2008) 68,

Nissd, F. “En Durchbruch auf dem Wy zur multilaerden Konvergaz im
Kirchevasandnis? MD-Mataiddend des Kofessordandichen IngtitLis
Baehdm 59, 6 (2008) 139142

Sridke, N.“Uncommentareluhéoréome” Unitédesdréians149 (2008) 19
2

Vondey, W. “Point de vue partecdtiste” Unité des dréians 149 (2008) 23-26.

FO: (2008-03) &th Forum on Bilateral Didlogues - Breklum, Germany
INFORMATION
“COE.: Fo e Condiitution.” Irénikon 81, 2-3 (2008) 306f.

L-M \usa: Lutheran-Methodig Dialoguein the United Satesof America

INFORMATION

AuéHig C. “Lesméhodides aui alapldne communion avec les luthéiens”
Unité des dhréiens 151 (2008) 40.

L-M \ usa (2008-04) Full Communion approved by United Methodist
Church

INFORMATION

“Luthéiens & autres chrdiens méhodistes” Irénikon 81, 2-3 (2008) 300K,

L-Mn: (2007-06) Strashourg mesting

INFORMATION

Kad, K. “Kronikawydazen ekumenicznydt mg - grudzien 2007 Sudia i
dokumanty eumenicane 24, 1/62 (2008) 142,

LuherarMemonite  Intemationd  Sudy  Commisson. “Communique”
http://www.lutheranworld.org/LWF_Documents/LWF-
Lutheran Mennonites 20070622 .
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L-Mn\f: (1981-1984) Strasburg medtings

TEXTSAND PAPERS

“Mamoniten - Lutheraner in Frankrddh: Beridht des Didogs 2wischen Luthera
nem und Memonitenin Frankrach, 1981-1984" in Enns I, ed. Hellugender
Erinnerungen - befrét ar gemdnsamen Zukunft. Mennoniten in Dialog:
Beridhte und Tede Sumenisther Gegrécheauff nationaler und internetionaler
Ebene FrankfutamMain/Pedabom: OttoLembeck/Bonifatius 2008, 133-150.

L-Mn\g Thedogical Dialoguebetween the United Evangdical Lutheran
Church in Gamany (VELKD) and the Asodation of Mennonite
Asembliesin Germany (AMG)

TEXTSAND PAPERS

“Meamoniten- LutheranerinDeutschiand: DaslutherischrmennonitischeGeréch
in der Bundesrgaublik Deutsthiand, 1989-1992” in Enns ., edl. Heilugen der
Erinnerungen - befrat ar gamansamen Zukunft Meamoniten in Didog:
Berichte und Tede kumenisther Gegrécheauf nationdler und internationaler
Ebene FrankfutamMain/Pedarbom: OttoLembeck/Bonifatius 2008, 151-181

L-Mn\usa: (2004) “Right Remembering’ report

TEXTSAND PAPERS

Bvangdicd Lubheran Church in AmaicaMemonite Church USA Lidison
Committee “Mennoniten - Lutheraner in den USA: Rethtes Einnem in
taufaistuthaischen Beziehungen. Baidt des Veahindungskomitess der
EvangdisthL uthaischen Kirdhe in Ameika und der Memonitischen Kirdhe
USA, 2002-2004,” in Emns F, ed. Hellugen der Erinnerungen - befreit ar
garensamen Zukunt Mennonitenin Didlog: Baridhteund Tededkumenischer
Gegracheauf nationdler undinternationdler Epene Frankfurt an Main/Pedar-
bom: Otto Lembeck/Bonifatius 2008, 183-200.

Bvangdicd Luthaan Church in AmaicaMenonite Church USA  Liaison
Committee  “Right Remambaing in  Ancbaptis-Luthean  Rdaions”
hitps//archived caarglecumenica/ecumenical didogueimennonite RghtReamem
beringpdf.

L-O: (2006-11) 13th plenary - Bratidava

TEXTSAND PAPERS

lonita V. “H sato secramento (mideio) de la eucaigtia una pergpectiva
artodoxa” Didogo ecuménico 42, 133134 (2007) 345-369.

L-O: (2007-10) Preparatory committee medting - Joensuu
INFORMATION

“Hnlande” SOP-Svice orthodoxe de presse manaud 324 (2008) 10F.
“Luthdiens e autres drétiens arthodaxes” Irénikon 80, 4 (2007) 615,

L-O: (2008-06) 14th plenary - Paphos Cyprus

INFORMATION

“The 14" Fenay of the Intemationd Joint Commission on the Theologicd
Didoguebetweanthe Orthodox Churchand Lutherans|..].” SEANenddter on
the Eagern Churches and Ecumeniam 153 (2008) 9.

“Nicode 14e sss5on de la commission intemationdle de didogue thédogique
arthodoxeluthéien” SOP-Snviceorthodoxedepresse: menaud 331.(2008) 14f.

“Orthodoxes & autres dhréiens |uthériens” Irénikon 81, 2-3 (2008) 205-297.

“Ortodoss eluterani in didogo.” ECO: evangdlid, cattalid, artodoss 547 (2008)
8

L-O \ gp: Thedogical didlogue betwean the Evangdical Church in
Geamany (EKD) and the Ecumenical Petriarchate
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REFLECTION AND REACTIONS
Thile R “Die Didoge dar BKD mit den Orthodoxen Kirdhen” MD-Materid-
deat des Konfessongundichen Instituts Bensheim 59, 5 (2008) 119-124.

L-O\ g-p: (2007-10) 14th EK D-Patriarchate of Congtantinople mesting -
Schloss Oppurg, Germany

INFORMATION

“Altkirchiiche Bekemtnisse vathinden” Orthodoxes Forum 22, 1(2008) 140.

L-O \ grom: Theological didlogue between the Evangdical Church in
Gearmany (EKD) and the Romanian Orthodax Church

REFLECTION AND REACTIONS

Thide R. “Die Didage dar EKD mit den Orthodoxen Kirchen” MD-Materiadl-
dend des Konfessondandlichen Indituts Benshem 59, 5 (2008) 119-124.

L-O \ grus Thedlogical dialogue betwean the Evangdical Church in
Germany (EKD) and the Russan Orthodax Church

REFLECTION AND REACTIONS

Héler, D. “Brende varsehen - Uber des anvartraute Erbe aus den Orthodaxie
didagen dar BKD!” Okumenische Rundsohau 57, 3 (2008) 358-362

Thide R. “Die Didage dar EKD mit den Orthodoxen Kirchen” MD-Material-
dend des Konfessondandlichen Indituts Benshem 59, 5 (2008) 119-124.

L-O\ grus (200802) Wittenberg mesting

INFORMATION

“Kommuniqué des hilaterden Thedogischen Didogs 2wischen dar Russschen
Orthodoxen Kirche und der Bvangdischen Kirche in Deutschiand vom 22, bis
28, Februar 2008 in Lutherstadk Wittenberg”  Okumenische Rundsohau 57, 2
(2008) 215221

“Orthodoxes et autres chréiens EK.D.” Irénikon 81, 1 (2008) 59f.

L-OC-R-RC \ nl: (2003) The Local and the Universal Dimendons of the
Church

REFLECTION AND REACTIONS

DeMey, P.“*A Catan Degree of Undaity’: Obsarvationson “The Locd ad
theUniversd Dimensonsof the Churdh from aRomen Cathdlic Pargpedtive”
Bxchange 37, 4 (2008) 456-465.

Gros J “The Univarsl and the Paticular Chridian Unity in a Pog-Modem
Waorld” Bxchange 37, 4 (2008) 444-455.

Janss, A J “A Refomed Response to “The Locd and the Universdl Dimen:
sonsaf the Church” Bxdenge 37, 4 (2008) 478-465.

Smit, P-B. “An Old Cathalic Response to “The Locd and the Universd
Dimensions of the Churd' " Bxchange 37, 4 (2008) 466477.

TEXTSAND PAPERS

Commisie Didoog RefometieCatholica “The Locd ad the Univesd
Dimendons of the Church: A Report Offered to the Leedaship of the
Uniting Pratesant Churdnesiin the Netharlands the Old Cethalic Church and
the Romen Cathdlic Church in the Nethelands” Exchenge 37, 4 (2008) 39%6-
443,

CommisieDidoog Refametie Cathdlica Delddeendeunversdedmanseven
dekerk rapport aangdboden aan deldding van de Samen op WegHkerken, de
OudKathdlieke Kek en de RoomsKathdieke Kerk in Nederland, Utrecht:
Sakretaiat RKK, 2008,

L-R: (2007-08) Windhoack megting

N. 75/ Spring 2009



INFORMATION

Kask, K. “Kronika wydazen ekumenicznych: mgj - grudzien 2007 Sudia i
dokumenty eumenicane 24, 1/62 (2008) 147.

“Rfomés e autres drdiens [uthdiens” Irénikon 80, 2/3 (2007) 365.

L-R: (2008-10) Buenos Airesmesting

INFORMATION
Lutheran-Reformed Joint Commission. “Communiqué: Buenos Aires,
Argentina, 3-9 October 2008."

http://www.lutheranworld.org/LWF_Documents/Luth-
Ref_Communique-Oct_2008.pdf.
“LutherantReformed Talks Continuein 2010: Commisson Cdlsfor Imegingive
Intigtivesa All Levds” L\W-Lutheran World Informetion 11 (2008) 7.
“Lutheran-Reformed talks continue in 2010 WARC Update 18, 4 (2008) 12

L-R-RC\f: (1992) Joint commisson on ethical choioss

REFLECTION AND REACTIONS

Maortresor, M. “” Sodte liche e comunione exdesde’: la Bibhiand didogo fra
catolia e protestanti,” in Syrai, P, ed. Fondament biblid ddl’elica aridiana:
prospettive ecumeniche Quedami d Sud Ecumenid 16, Venegia |L.SE. “San
Bamadino’, 2007, 7998,

L-RC: Gengd

REFLECTION AND REACTIONS

Blanoo, P.“Laeucaidiaend adud ddogo catdicoduterano.” Didlogo ecuménico
42, 133134 (2007) 257-298.

Bragten, C. E “Cahdlics ad Luthaans On Bang and Beooming Church
Togetha,” in That All May Bdieve a Thedlogy of the Gospd and the Mission
of the Church. Grand RepidsCamiridge, UK: Eardmans 2008, 46-60.

Decao, M. “Latamindogiaddlacomunionend didogo cattalicouterano” Sud
eumenid 26, 1 (2008) 27-33.

Rush, W. G. “The Intamationd LutherarRoman Cathdlic Didogue An
Exarpled Bodesd Leamingand BEocumenicd Reogation” inMurray, P.D., ed
Reogtive Ecumenismand the Call to Cathadlic Learning: Bxdaring a Wey for
Cortenyporary Ecumenism Oxford: Oxford University Press 2008, 149-159.

L-RC: (1999-06) “ Joint Dedar ation on the Dodtrineof Judtification” final
agreement

REFLECTION AND REACTIONS

Aghabruk, C. Binig und verschieden tber de Redhifartigungddre des
Sndersan dar Garechtfartigten nach der “ Gemainsamen Erlkdérung ar
Rechifertigungdere’ imSaiepd dar Realdionen. Searriidket VDM Valag Dr.
Miler, 2000,

Hanat-Jaen, F. “LaDé&aation luthéo-cathdique sur ladodrine delajudifica:
tion” in Entre I'effort & la grdoe essai ar la judification de I’homme
GandvelPais Consall (Bouméniope des EglisesCarf, 2005, 65-74.

Hanat-Jasn, F. “Le langege de la justification”  Postions luthériemes 56, 1
(2008) 41-53.

Grave W. & Bloomauig, K. L., eds, The Dodrinedf Jutification: Its Reogation
and Meaning Today. LWF Sudies 2/2008. Geneva The Lutheran Warld
Fedaation, 2008,

Klensthwéarza-Meder, B. Gnade im Zeichen: kathdische Perspediven ar
dlgemdnen Slramenteniere in dumenisher Verséndgung auf der
Grundageda ThedogieKarl Rahnars Sudien zur systemdischen Thedlogie
und Ethik 26. Mingte/Hamburg/London: LIT, 2001

Reumam, J “dification by Fath in Pauine Thought: A Lutharan View,” in
Aure D. E,, el Rereading Paul Together': Pratestant and Cathalic Pergpediives
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onJudification Grand Repids MI: Baker Acedamic, 2006, 108-130.

Roat, M. “The Joint Dedaraion on the Dodtrine of dudification: a Lutheran
Sygematic Theologicd Pargpedtive ,” in Aune, D. E,, ed. Rareeding Paul
Togethe: Pratestant and Cathdlic Pergpedtives on dudtification. Grand Repids
MI: Beker Acedamic, 2006, 60-76.

Rytkénen, A. & Searinen, R, “ Der Lutherische W thund und dieRedhifertigungs:
Oebette1998-1999; DieEntdehung der“ Gameinsamen Offizidlen Fessdlung”
und des‘Anmnex” Kerygmaund Dogres 53, 4 (2007) 298-328,

Sthreck, P. A “Under One Chrigt Implications of aRaman Cathdlic Recogrition
of the Confessio Augietanain CE. 2017 Journd of BEoumanical Sudies 43,
1 (2008) 20-110.

Truamper, D. G. “Introduction to the Joint Dedaration on the Doctrine of
Jificetion,” in Aune D. E,, ed. Rereading Paul Together: Protestant and
Cathdic Pergpedtives on dudification. Grand Repids MI: Baker Academic,
2006, 2042

Woaod, S K. “Cahdic Reogtion of the Joint Dedaration on the Dodtrine of
Judification,” in Aung D. E,, ed. Rereading Paul Togethe: Protedart and
Cathdlic Pergpedtives on dudification. Grand Repids MI: Beker Acadamic,
2006, 4359,

L-RC: (2006) Fourth sriesreport

INFORMATION

Kad, K. “Kronkawydazen ekumenicznych mg - gudzien 2007.” Sudiai
dokumenty edureniczre 24, 1/62 (2008) 142

REFLECTION AND REACTIONS

Cater, D. “The Apoddicity of the Church. Sudy Document of the Lutheran
Romen CathdlicCommissononUnity.” Onein Chrigt 42, 2 (2008) 382-399.

Fuchs L. F. “In Search of Apostdlicity.” Lutheran Forum 42, 1 (2008) 37-40.

Thonissn, W. “"The Apodtdiidity of the Churdh”: Sudy Documet of the
Lutheran/Romen Cathdlic Commission for Unity: Commentary.” Informetion
Savice 128/2 (2008) 134-139. = Sviced informetion 128/2 (2008) 133-138.

TEXTSAND PAPERS

Lutheran-Romen Cathdic Commisson on Unity. “The Apostdlicty of the
Church: Sudy Documant” Informmetion Smnvice 128/2 (2008) 60-134.= Sice
dinformetion 128/2 (2008) 59-133.

L-RC\ g (1991- ) Reponsesto “ L ehrverurtalungen-kir chentrennend?”’

REFLECTION AND REACTIONS

Klenshwarze-Meader, B. Gnade im Zeichen: kathdlische Perspeldiven ar
dlgemanen Slcamataidre in dummisher Vedandgung auf der
Grundage dar Thedlogie Karl Rahners Sudien zur sysematischen Thedlogie
und Bthik 26. Minge/Hamburg/London: LIT, 2000

L-RC\ g (2000) Communio Sanctorum

REFLECTION AND REACTIONS

Higaméki, M. “Is Comparative Ecdesdogy Enough for the Oikoumene?
Remaks on the Adaquecy of Haight's Comparative Ecdesidogy in the Light
of Reoat LutherantRomen Cathdlic Didogues” inMamnion, G, ed. Conparar
tive Eodesdogy: Critical Invedtigations Eodesdogica  Invedtigetions 3.
Londo'New Yok T & T Clak, 2008, 89-106.

L-RC\ g: (2008) Thedlogical Dialogue betwean the Cathalic Church and

the Independent Evangdlical L utheran Church (SELK)
INFORMATION
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“Luthéiens & autres dréiies cathdliques” Irénikon 81, 1 (2008) 61f.

L-RC\ usa: (2004-04) The Church asKainonia of Salvation

REFLECTION AND REACTIONS

Bruncz, D. “Kosdd jeko kainonia Zbawienia luteranie i rzymsty katdlicy o
koside” Sudiai dokumeanty eumeniczne 24, 2/63 (2008) 14-24.

Higaméki, M. “Is Compardive BEodesdogy Enough for the Oikoumene?
Remaks on the Adenuiecy of Haight's Compearative Ecdesdlogy inthe Light
o Reoat LutherantRamen Cathalic Didogues” inMamion, G, ed. Conrpara:
tive Ecdesdogy: Critical Invetigetions  BEodesdogicd Investigetions 3.
LondonNew York: T & T Clak, 2008, 89-105.

L-RC\ usx (2007-10) Washington medting
INFORMATION
“Luthdiens e alresdréiiens cathaliques” Irénikon 80, 4 (2007) 6174.

M-RC: Joint Commission between the Roman Cathalic Church and the
World Methodis Coundil

REFLECTION AND REACTIONS

Bden, D. “Reogtive BEcumenism and Reoart Initiativesin the Cathdlic Church's
Didoguewith the Andlican Commurnion and theWorld Methodig Counal,” in
Murray, P. D., ed. Reogative Ecumeniam and the Cdll to Cathdlic Learning:
Bloring a Way for Contemporary Ecumeniam Oxford: Oxford University
Press 2008, 271-284.

Wanwright, G. “ Cathdlics and Methodigtsin Convarsstion: A Progress Repoart
(1991-2006).” Milltown Sudies 53 (2004) 3871

M-RC: Genead

REFLECTION AND REACTIONS

Campbdl, T. A. “Ecumenicd Rdaions bewean Cathdlic, Penteoogtd, and
Methodist Churches” Ecumenical Trends 37, 8 (2008) 122f, 127.

Cate, D. “CahdicMehodgt Didogue Promise, Hope and Caution” Orein
Chrigt 42, 1 (2008) 148-170.

Cauter, D. M. “Are We Kir? Reflecions on the Didlogues Betwemn Cathdlics
Methodids and Pantecostds” Ecumenica Trends 37, 8 (2008) 116-118.

Dd Cdle R “ Cathdic-Methodig-Penteoostd: A Tridogue?” Ecumanica Trands
37,8 (2008) 119121, 127.

Runey, M. E “Reogtive Cathdlic Leaming Through Methodg-Cathdlic
Didogue” inMurray, P. D., ed. Reogplive BEcumeniamand the Call to Cathdlic
Learning. Bxplaring a Way for Contenporary Ecumenism Oxfard: Oxford
Universty Press 2008, 122-133,

M-RC: (2006) Eighth Report

REFLECTION AND REACTIONS

Warnwright, G. “The Dynamics of Didogue” in Enbrading purpose essayson
God, theworld and the Church. Peterborough: Epworth, 2007, 188-206.

Wainwright, G. “Responsble Thedlogy and the Ecumeniam of Life? The
‘Bxdange o Idess and the ‘Bxdhange of Gifts,” in Hilbaath, B. J, ed
Okumere des Lebans als Herausforderung der wissensohattlichenThedlogies
Tagungehericht der 14. Wisssnadheflichen Konauitation der Sxdetas Oecueni-
ca. = Ecurenand Life asa Challegefor Acadaic Thedogy: Proossdings
of the 14" Acadaric Conauitation of the Sidetas Oscumarica. Beheft ar
Okumenischen Rundscheu 8. Frankfurt am Man: Lambeadk, 2008, 187-207.

TEXTSAND PAPERS

Joint Commission far Didogue Betwean the Ramen Cathdlic Church and the
World Methodgt Coundl. “Lagrada que os hasdo dedaen Grigto: cadlioos
y metodiges prosiguen su reflexion sohre laigesa”  Didlogo ecuménioo 42,
133134 (2007) 501-5%.

M-RC \ usa: (2008-12) Seventh round: first megting - Washington
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INFORMATION
“Mehodig-Cahdic Didogue Disusses Cae for Gods Credion”
hitp:/Awwv.usoch org/oommar chives’2009/09-017.ghirl.

Mn-R: (1984-07) Strashourg megting

TEXTSAND PAPERS

“Vatreter desRefomiaten Wethundesund der Memnonitischen Weltkonferaz,
Srasshurg 1984,” in Enns F, ed. Hellugen dar Binnarungen - befrat ar
garensamen Zukunit Mennonitenin Didlog: Berichteund Tedtedumenischer
Gegréacheauf naiondler undinternationdler Ebene Frankfurt am Man/Peder-
bom: Otto Lembadk/Bonifaius, 2008, 225-231.

Mn-R: (1989-10) Calgary medting

TEXTSAND PAPERS

“Taufe Fieden und der Sat in dar rfomiaten und der mennonitischen
Tradtion, Cdgary 1989," in Ens F, ed Healugen dar Erinnerungen - befreit ar
garansamen Zukunft Mennoniten in Didlog: Beridhte und Texde dumenischer
Gegréde af retiondle und ineretiondle” Boene Frankfurt am Main/Pedar-
bom: Otto Lembeck/Bonifatius, 2008, 232-239.

Mn-R\nl: (1975-1978) M ennonite-Reformed Didloguein theNetherlands

TEXTSAND PAPERS

“Menoniten - Refomierte in den Niedelanden: Beridt des Didlogs zwischen
Refomieten und Kirchen der tauferischen Tredition in der Niedalanden, 1975
1978 inBnns F, ed. Hellugen der Erinnerungean - befret 2r gamansamn
Zukunt MemoniteninDidlog: Berichteund Tededkumenisther Gegrécheaus
netiondle und inemetiondle Ebere Frankfurt am Main/Pederbom: Otto
Lembeck/Bonifatius 2008, 201-217.

Mn-RC: Mennonite-Cathdlic rdations

REFLECTION AND REACTIONS

Sthighech, G. “ Cathdlicand Memonite A Joumey of Heding” Onein Chrigt 42,
2 (2008) 318-340.

Mn-RC: (2004) Report of theM ennonite-Cathadlic | nter national Dialogue

TEXTSAND PAPERS

“Gamansam baufen, Hiedensdlifter zu ssin: Beridht Uber den Intemetiondlen
Didog 2wisthen der Kathdlischen Kirche und der Mennonitischen Welt-
konferenz 1998-2003" in Enns -, ed. Hellugen dar Erinnerungen - befreit ar
garensamen Zukunit Mennonitenin Dialog: Baridhiteund Tededumenischer
Gegrédhealf natiordler undintamationdler Bbene Frankfurt anMain/Pedar-
bom: Otto Lembedk/Bonifatius 2008, 29-132.

0-00 \rus (2005-12) Antdias mesting

INFORMATION

“The Joint Commission for Didogue between the Russian Orthodox Church and
three Orientd ChurchesintheMidde Bzt [..]." Eagtern Churches Journal 12,
3 (2005) 166

O-00 \ rusarmenia: (2008-02) 2nd megting - Etchmiadzin
INFORMATION

“Aménie” SOP-Smice arthodoxe de presss mansud 326 (2008) 12,
“Orthodaxes e autres dhréiens préchdoddonians” Irénikon 81, 2-3 (2008) 293f.

O-RC: Gened

REFLECTION AND REACTIONS

DeVille A. J A.“Ravennaand Beyond: TheQuegtion of the Roman Papecy ad
theOrthodox Churdhesinthe Literatre 1962-2006.” Onein Chrig 42, 1 (2008)
9138,

Fartino, E F. “Un &% poditivo de rdadones entre laigeda catdlicay lasigesas
ortodaxes” Infoekumene: nolidas ecuménicas 117 (2008) 14-17.
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Gaoge K. M. “Cahdic-Orthodox Didogue Some P Glimpsss”
Jeavadhara 38, 226 (2009) 329-339.

MdcPatlan, P. “Cathdlic Leaming and Orthodaxy: The Promiseand Crellenge of
Eudhaistic BEodesidogy,” in Munray, P. D., ed. Reogative Ecumanismand the
Cdl to Cathdlic Learning: Bxplaring a Way for Contenporary BEcumeniam
Oxford: Oxford University Press 2008, 160-175.

Sutner, E C. “Kahdiken und Orthodaxe sind Sdhwesterkirchen - und doch gt
esawighenimendeUnieten” Da dridliche Ogten 57, 1 (2008) 2643,
Theodorou, E. D. “ Prodfetes gpisamansaistou Kardindiou Walter Kesper ghiatis

gpefesmetaxu Orthodoxon kai Romeiokethalikon” Elkdesia4 (2008) 281-289.

Welsh, L. A.“A Brief Higtary of the Cathdlic-Orthodax Didlogue” in Encounter
in Magadan: a Criticd, Higarical Andlyds of |ssues Redated to Prasdytiamas
They Manifested TharedvesintheRussan Far Eadt, 1989-1992 Ramee: [sn],
2008, 129-135.

O-RC: (1965-12) Common Dedar ation

REFLECTION AND REACTIONS

Fotino, E F. “Ambuae in diledione 7 dicambre 1965. Anamnes di un atto
edesde profetico tra Roma e Cogtantinopdli per la piena unita tra cattdlic e
ortodoss.” O Odigos 27, 3 (2008) 4-11

O-RC: (2005-06) Annual June 29 Rome vigt

TEXTSAND PAPERS

“Ddeggtion from the Eoumenicd Patriardhetein Romefor the Feedt of SsPeter
and Paul.” Eagtern Churches Journdl 12, 2 (2005) 123131

O-RC: (2005-12) Rome megting

INFORMATION

“Fom 13 to 15 Decambar 2005 the Coordingting Committee of the Joint
Intemetiondl Commisson for the Thedlogicel Didlogue betwean the Romen
Cathalic Church and the Orthodox Church gathared in Rome[..]" Eaden
ChurdhesJourrdl 12, 3 (2006) 120F.

O-RC: (2007-06) Annual June 29 Rome vigt

TEXTSAND PAPERS

“Vist of the Deeggtion from the Ecumenicd Patriardhete” Informmetion Snice
125/3 (2007) 90-A. = “Viste de la ddégation du Patriarcet oumanique”
Smviced informetion 125/3 (2007) 96-9.

O-RC: (2007-10) 10th plenary medting - Ravenna, Italy

INFORMATION

“10. Vdiversammiung der intemationdlen thedogischen Didogkommission der
Orthodoxen und dar RémishrKathdischen Kirche” OrthodaxesForum22, 1
(2008) 13,

AuéHig C. “Ravenne un document de lacommission cathalique-arthodoxe”
Unité desdrédiens 150 (2008) 3L

“Bischaf Gerhard Feige: Orthodox-kethalissheOkumenearfreulich” Der drigtliche
Osten 63, 1 (2008) 65f.

“Bruxdles pdémiqueaitour du documant deRavamne” SOP-Svice orthodoxe
depressz menaud 327 (2008) 7.

“Cathdiques & autres dhrédiens orthodoxes” Irénikon 80, 4 (2007) 598-600.

“Jaint Intemationd Commisson far the Thedogicdl Didogue Between the
Roman Cathdlic Church and the Orthodox Church: Tenth Fenary Session,
Raveng, Itdy, 8-14 October 2007 Informetion Service 1253 (2007) 109. =
“Commisdon mixte intametiondl pour le didogue thédlogique entre I Eglise
cathdlioue romeire ¢ I'Eglise othodaxe: Ravere (ltdie), 14 octobre 2007
Smviced informetion 125/3 (2007) 115f.
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Kad, K. “Kronikawydazen ekumenicznydt mg - grudzien 2007 Sudia i
doumanty meniczne 24, 1/62 (2008) 149151

Malevre M. “Pragrés dansle did ogue arthodaxe cathdlique™ Unitédesdréians
149 (2008) 5.

Mickens R. “CDF ddlenges Kegper documant” The Tallet 262, 8733 (2008)
%

“Russe” SOP-Smice arthodoxe de presse meansud 329 (2008) 16f.

“Vélikan zient positive Bilanz deskethalisch-orthodoxen Didlogs” Der didliche
Ogten 63, 1 (2008) 71

Wooden, C. “The Saordary o the Vaticen Congregation for the Dodtrine of the
Faith ssid hehad Concams bout aReoant Cathalic-Orthodox Document onthe
Nature of the Church” SHA Nendeter on the Eagern Churdhes and
Ecumeniam 150 (2008) 16.

REFLECTION AND REACTIONS

Athanedos bp. of Achda “Unatgopadarica” Leterad odlegamato 33,43
(2008) 87-0.

Bouwen, F. “Ravame 2007 dans la marche du didogue thédlogique cathalioue
arthodoxe” I€ina 53, 3 (2008) 269232

“Caholiques ¢ autres dréiens orthodoxes™ Irénikon 81, 1 (2008) 51-55.

Davey, C.“ Orthodax-Romen CathdlicDidogue TheRavemaAgresd Satamat”
Sohornogt 30, 2 (2008) 7-36.

DeVille A. J A. “Orthodoxy, Cathdlicdiam, and Rimecy: A Fleafor a New
Common Approech” Ecumenical Trends 37, 4 (2008) 58,

Hario, M. “Il veoovo d Romaeil suo primato” La Nuova Alleanza 113, 4
(2008) 13-2L

Forte B. “Comunioneendedde condliaitdeadtoita” Leterad colegamento 33,
43 (2008) 91-105.

Hainthder, T. “Autoritét und Autaritéten in der Alten Kirche Patridische
Anmakungen am RavaraDokumat,” in Béttighemer, C. & Hdofmam, J,
eds Autoritit und Snoddlitat ene interdsgplingre und interkonfessiondle
Unechau nach ékumenischen Chanoen und eddesidlogischen Desideraten.
Frankfurt am Man: Lembedk, 2008, 49-77.

Hell, S “Annéharungen awisthen romischkathdischer Kirche und dar Or-
thodaxie” Der drridliche Oden 63, 2 (2008) 119128,

Hilaion, bp. Vienaand Audria “Aprés larencontre de Ravane” Chréiasen
marche 45, 97 (2008) 3.

Hilaion, bp. Viemmaand Audtria “|l didogo artodosso cattdlico.” ECO: evangdia,
cattalid, ortodoss 642 (2008) 10, 21

Kasper, W. “Aprés la rencontre de Ravene”  Chrdiensen marde 45, 97

“Okumene Wetare Améhaung von kathdlischer und arthodoxer Kirche in
Ravara” Herder Korrespondanz 62, 1 (2008) 22

Patt, T. “Le documant de Ravare” Irénikon 80, 4 (2007) 572-570.

“Ravennawes ‘Breskthrough' in Orthodox-Cathdlic Ties Cardind Kagper looks
Ahed” Assodated Chridian Press Bulletin 456 (2008) 5-8.

Satais Y. “Il dooumentod Ravemna uninconroametasrada” Eodesa Mater
46,1 (2008) 41-46.

TEXTSAND PAPERS

Joint Intemationd Commission for Thedlagical Didlague between the Cathdlic
Church and the Orthodox Church, “Le conssguaze eddesdogidhre ecanoniche
dla netura ssoramatde ddla Chiesa comunione ecdeside, condliaita e
autoita” Letarad odllegamento 33, 43 (2008) 146-158.

Joint Intemationdl Commission for Thedlagicd Didlogue betwean the Cathalic
ChurchandtheOrthodax Church.“ Congdouiencesecd ésidogiquieset canoniques
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delarairessoramentelledel’ Eglise communion exdédde, condliaitéet atorite”

Istina 53, 2 (2008) 283-29.

Jont Intemetiond Commission for Thedlogicd Didlague between the Cathdlic
ChurchandtheOrthodox Church.“ Consfopencesend ésdlogiquieset canonioues
e la reture ssramanidle de Edliss communion exdédde, aondliaité et
auoité” Sniced informetion 4/126 (2007) 190-19%6.

Jont Intemetiondl Commission for Thedlogicd Didague betwean the Cathdlic
ChurchandtheOrthodox Church.“ Congfopencesecd ésdogiquieset canoniques
e la reture ssramanidle de PEdliss communion exdédde, aondliaité et
autanité Texte de d&daration commure” Irénikon 80, 4 (2007) 579-597.

Jont Intemetiondl Commission for Thedlogicd Didague betwean the Cathdlic
Churchand the Orthodax Church, “ Bodesidogical and Canonical Consaouances
of theSeramentd Natureof the Church: Ecdesid Communion, Condliatity and
Authority.” The Boumenical Review 60, 3 (2008) 319333,

Jont Intemetiondl Commission for Thedlogicd Didague betwean the Cathdlic
Church and the Orthodox Church. “Bcdesidiogy and Canonical Conssopances
of theSaramentd Natureof the Church: Ecdesid Communion, Condliatity and
Authority.” Informetion Sarvice 4/126 (2007) 178-184.

Jont Intemetiondl Commission for Thedlogicd Didague betwean the Cathdlic
Church and the Orthodax Church. “Kirchliche und kanonische Konseouezen
da sslramantden Natur der Kirche (Ravang, 13. Oktober 2007).” Orthodoxes
Forum22, 1 (2008) 89-%.

O-RC: (2007-11) Annual November 30 Iganbul vigt

INFORMATION

“Cathdiques & autres chrédiens orthodoxes” Irénikon 80, 4 (2007) 600-603.

“Une ddétion romaine au Prener” Episkepds 38, 681 (2007) 7-9.

“I9anbul: une ddégation romaineau Pranar.” SOP-Svice orthodoxe de presse
menaLd 324 (2008) 1f.

TEXTSAND PAPERS

Benedidus XVI. “Message a Sa Santeté Bathdomaios ler pour lafée de Sant
André” Sviced informetion 4/126 (2007) 183

Benedidus XV1. “Message to His Haliness Bathdomaios | for the Feest of S
Andrew.” Informetion Svice 4/126 (2007) 176,

O-RC: (2007-11) Orthodox-Cathdic Working Group Sankt Irendus 4th
mesting - Vdika Plana, Serbia

INFORMATION

AubéHie C.“Bdgradk raniondu Graupe Sant-rénée” Urité desdrréiens 150
(2008) 3L

“Legroupe SanHrénée” Chrédiensen marche 45, 97 (2008) 3.

“Orthodoxes & autres dhréiens cathaliques” Irénikon 80, 4 (2007) 612-615.

O-RC: (2008-04) Informal mesting - Clteaux

INFORMATION

AubéHie C. “Citeaux: le ddogue cahdiqueorthodoxe s poursiit ar la
primeuté” Unité desdréiens 151 (2008) 38,

Burigang, R. “Didogo tra cattalid e ortodoss.” 1| Regno afudita 53, 1011035
(2008) 339,

“Cathdiques & autres chréiens arthodoxes” Irénikon 81, 2-3 (2008) 282f.

“France” SOP-Smice arthodoxe de presss mensud 329 (2008) 14.

O-RC: (2008-06) Annual June 29 Rome vist
INFORMATION
Buigeng R. “Lacomunioneel’'unta” Il Regno aitudita 53, 14/1039 (2008) 444.
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TEXTSAND PAPERS

Bathdomdos |. “Sda Churdhes Sed Commitment for Recondliation”
L Ossrvaiore Romeno, English edl. 41, 27/20651 (2008) 3.

Benedidus X V1. “Yeaming for Unity inthe One Feith” L' Ossarvatore Romano,
Endlish ed 41, 27/2061 (2008) 3.

O-RC: (2008-10) Mixed coor dinating committeemedting - Elounda, Crete

INFORMATION

Buigang, R “Vexoovo d Romg, nuovi pess.” |l Regno atfuelita 53, 181043
(2008) 58.

“The Coordingting Committee of the Joint Intemationd Commisson for the
Thedlogicd Didlogue betwean the Romen Cathdlic Church and the Orthodox
Churchmetin Hounda, Crete, Gresoe from 27 Sptember to 4 October 2008
HA Nendeter on the Eastern Churdhes and Boureniam 157 (2008) 7.

O-RC: (2008-11) Annual November 30 Iganbul vist

INFORMATION

“The Feest of Sant Andrew a the BEoumenical Pariardhete” SEIA Nendetter on
the Eastern Churches and Ecumeniam 158 (2008) 3.

TEXTSAND PAPERS

Bathdomdos|. “Thisisthe Greding His All Hdinessthe Boumenicdl Pariarch
Extendad to the Vatican Ddegtion on November 307 SHA Nendetter onthe
Eastern Churches and BEcumeniam 158 (2008) 5.

Kaspe, W. “Thisis the Speach Cardind Walter Kasper gave & the End of the
Liturgy for the Feest of S Andrew a the Ecumenicd Patriardete” SHA
Nendetter on the Eagtern Churches and BEcumeniam 158 (2008) 4f.

O-RC: (2008-11) Orthodax-Cathdic Working Group Sankt Irendus 5th
mesting - Vienna

INFORMATION

“Anouiéme session du groupe mixte detraval orthodoxe-cathdlioue Sant-lrénée
Viene 1923 novambre 2008” Idina 53, 2 (2008) 297-2909.

“The Saint Ireneaus Joint Orthodox-Cathdlic Working Group hdd Its FHfth
Sesson from 19 to 23 November 2008 SHA Nendeter on the Eagarn
Churchesand Ecumeniam 159 (2008) 9-11

O-RC \ cyprus Rdations betwean the Orthodox Church of Cyprusand
the Roman Cathalic Church

TEXTSAND PAPERS

Benedidus XVI & Chrysostomos I, aop. of Nea Jdiniana and dl Cyprus
“Common Dedadion” Informetion Snvice 125/3 (2007) 98, =“Dédaation
commure” Snice dinformation 1253 (2007) 103,

O-RC\f: (2005-05) Parismedting

INFORMATION

“Nationd and Regiond Didogues” Eagtern Churches Journdl 12, 2 (2005) 140-
145,

O-RC\f: (2007-12) Parismedting

INFORMATION

“Pais le comité mixte de didogue cathdique-arthodoxe en Franoe regoit daux
membrescu ddogueintamaiond.” SOP-Smicearthodoxedepresss menad
325 (2008) 7.

O-RC\ g (2002) Die Gemeingthaft der Halligen
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TEXTSAND PAPERS

Gamdnsame Kommisson dar Griechisch-Orthodaxen Metropdlie von Deutsh
lend und der rdmischkathalischen Kirdhe in Deutschland. “ Die Gameinsdhelt
der Helligen dsGebeund Aufgebe” Der didliche Ogien 63, 2 (2008) 80-98.

O-RC\ g (2006-03) The Sacrament of Orde's

TEXTSAND PAPERS

Gamansame Kommisson dar Griechisch-Orthodaxen Meropdlie von Deutsch
landund der DeListhen Bishofskonferenz. “ Das Sekerament dar Wehe (Bischo
- Rieter - Digkon): Eine thedogschpestorde Handrdichung” Der dridliche
Oden 63, 1 (2008) 4-10.

O-RC\ rus (2005-06) M osoow mesting

INFORMATION

“Cadind Kager vistsMosoow.” Eagtern Churdhes Journal 12, 2 (2005) 131-
1

O-RC\rus (2007-12) Romemedting

INFORMATION

“Rome une ddégtion du patriarcat de Mosoou regue au Vaican” SOP-Snice
arthodoxe de presse mensud 324 (2008) 1.

O-RC\rus (2008-03) Jaint Russian Orthodox-Roman Cathdic Working
Group 4th megting - Vladimir

INFORMATION

“Lade sssion du graupe de traval mixte cathdique-arthodaxe de Russe[..]."
SOP-Sice arthodoxe de presse masud 328 (2008) 1.

AubéHig C. “Viedmir. groupe detraval cahdique-arthodoxe de Rusde” Unité
Jesdréiens 151 (2008) 37.

“Cathdiques &t autres chréiens orthodoxes” Irénikon 81, 1 (2008) 56.

“A Working Group of Russd s Cathdlic and Orthodox Churches hes Hedged to
Counter ‘Media Provocations thet Could Damege Mutud Rdations” SHA
Nendetter on the Eagtern Churches and Ecumeniam 150 (2008) 20.

O-RC \ usa: (2003-10) 65th megting on filioque - Washington, DC

REFLECTION AND REACTIONS

Sso, W. N. “The Bconomicimmeanat Method: Implications of Kal Rehner’s
Trinitarian Theology for theContemporary North American Cathalic-Orthodax
Boumenicd Movemet” BEcumenical Trends 37, 7 (2008) 8-11

O-RC\ usa: (2005-06) 68th medting - Creswood, NY

INFORMATION

“Nationdl and Regiondl Didogues” Eagtern Churches Journal 12, 2 (2005) 140-
145,

O-RC \ usa: (2005-10) 69%th megting on primacies and condliarity -
Washington, DC

INFORMATION

“The Nath Amaican Orthodox-Cathadlic Thedlogicd Conauitation” Eadern
Churdhes Jourrdl 12, 3 (2006) 113-115.

O-RC\ usa: (2008-06) 74th megting - Brookling MA

INFORMATION

“T4th Orthodox-Cathdlic ConaLitation medisat GOA Saminary.” TheOrthodox
Church 44, 3 (2008) 27.

Buigang, R “Cattdid e ortodoss ameicani in didogo” 1l Regno attualita 53,
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14/1039 (2008) 486.

“The Narth American Orthodox-Cathalic Theologicd Consuitation Examined
How the Two Church Bodies Undarstand Ecdesid Authoarity and the
Secramentd Naureof the Church a Ther 74" Meding” SHA Nendedter on
the Eagern Churches and Ecumeniam 153 (2008) 12,

O-RC \ usx (2008-10) 24th annual JCOCB mesting - Daphne, Alabama

INFORMATION

“The Naming of Bishops and the Work of Campus Ministry led Topics a the
Joint Committee of Orthodox and Cathdlic Bishops' 24" mediing in Daphne,
neer Mahle, Alebema” EIA Nendeter on the Eagern Churdnes and
Ecumeniam 157 (2008) 8.

O-RC \ usa: (2008-10) 75th mesting - Chateauguay, Quebec

INFORMATION

“TheNarth Amaican Orthodox-Cethdlic Thedlogicd Conauitation Examined the
Intametiond Didogue's ‘Ravana Documatt’ [..]" SHA Nendetter on the
Eadtern Churches and Bcumeniam 158 (2008) 6.

OC-RC\ na: (2008-05) Scranton megting
INFORMATION
“Cahdiques e autres drdiens vieux-cathalioues” Irénikon 81, 2-3 (2008) 287,

OC-RC\ na: (2008-11) Baltimora megting
INFORMATION
“Palish Nationd Cathadlic-Romen Cathdlic Didogue Explores Trander of Clagy,

Doctrind  Statement.”  http://mww.uscch.org/comnvar chives/2008/08-
183.shtml.

OO-RC: (2007-02) Oriental Orthodox-Roman Cathdlic Dialogue fourth
medting - Rome

INFORMATION

“Commision mixte intamaiondle pour le dadogue thédogioue entre I'Eglise
cahdlique e les Eglises arthodoxes arientdes”  Snvice dinformetion 4/126
(2007) 1.

“Didoguethédogque entre ' égise cathdique e les édlisess arentales orthodoxes”
Prodeariat drédien 57, 34 (2007) 378-383.

“Intemetiond Joint Commisson for the Thedogic Didogue Bewen the
Cathalic Church and the Orientd Orthodox Churches”  Informetion Senvice
41126 (2007) 198

OO0-RC: (2008-02) Oriental Orthodox-Roman Cathdic Dialogue fifth
mesting - Maarrat Saydnaya, Syria

INFORMATION

Buigang R “Qridiani indidogo nd Vidno Oriae” Il RegnoatfLdlita 53, 61031
(2008) 194,

“Cahdiques & aures dréliens préchdoddonias” Irénikon 81, 1 (2008) 55-58.

“Commision mixte intamaiondle pour le daogue thédogioue entre I'Eglise
cahdlique & les Eglises orthodoxes arentdes Maarrat Saydnaya (Syrie), 27
javig-2 fémier 2008” Snviced informetion 1/127 (2008) 14f.

“The Intametiond CathdicOrietd Orthodox Thedogicd Didogue” A
Nendetter on the Eagtern Churches and BEcumeniam 149 (2008) 3.

“Intemationdl Joint Commission for Thedlogical Didlogue Betwean the Cathdlic
Churchandthe Orientd Orthooax Churches Maarrat Saydreys, Syria Januery
27 to February 2, 2008 Informmetion Sanvice 1/127 (2008) 14f.

“Maarat Saydnaya” ECO: evangdlid, cattdlid, ortodoss 3/45 (2008) 17.
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OO-RC \ copt: International Joint Commission between the Cathadlic
Church and the Coptic Orthodax Church

REFLECTION AND REACTIONS

Bouwen, F. “The Offidd Didlogue between the Cathalic Church and the Coptic
Orthodox Churd 19731992 Onein Chrigt 42, 1 (2008) 7598,

OO-RC \india: (2004-10) K attayam mesting

INFORMATION

“Intemationdl Boumenicd Didogues” Eagtern Churches Journal 12, 2(2006) 133-
130

OO-RC \india: (2006-09) K attayam megting

INFORMATION

“Catholiques ¢ autres dréiens préchdodonies” Irénikon80, 2/3 (2007) 346,

“Joint Commisson for Didogue Betwean the Cathdlic Church and theMdankara
Orthodox Syrian Church: Kattayam, September 13-14, 2006.”  Informetion
Snice125/3(2007) 106, =L’ Eglisemdankarearthodoxesyrieme Kattayam
(Inde), 13-14 sptembre 2006 Snviced informetion 125/3 (2007) 113,

OO-RC \ gyr-india: (2004-10) K ottayam megting

INFORMATION

“Intemationdl Boumenicd Didogues” Eagern Churches Journal 12, 2(2005) 133-
139

OO-RC \ gyr-india: (2006-09) K ottayam megting

INFORMATION

“Catholiques & autres dréiens préchdoddonias” Irénikon 80, 2/3(2007) 345,

“Joint Commisson for Didogue Betwean the Cathdlic Church and theMdankara
Syrian Orthodax Church: Kattayam, September 11, 2006.” Informetion Snice
125/3(2007) 106. =*“Commision mixiededdogueanrel’ Eglise cathdicue et
I'Eglise melarkare syrieme orthodoxe: Kattayam (Inde), 11 septambre 2006
Sviced informetion 125/3 (2007) 1121,

OO-RC\ usa: (2005-06) New Rochdle meeting

INFORMATION

“Nationdl and Regiondl Didogues” Eagtern Churches Journdl 12, 2 (20065) 140-
145,

PeR: (2007-05) Pentecottal-Reformed Dialogue - Sdlenbosch, South
Africa

INFORMATION

Kaski, K. “Kronikawydarzen ekumenicznych: mg - grudzien 2007 Sudia i
dokumenty ekumeniczne 24, 1/62 (2008) 140K,

PeRC: Pentecogal-Roman Cathdlic Internationa Dialogue

REFLECTION AND REACTIONS

Usma Gdmez, J F. “Undardanding Each Other Foders Growth, Unity.”
L’ Ossrvatore Romano, English ed. 41, 4/2028 (2008) 8.

PeRC: Gengd

REFLECTION AND REACTIONS

Camphdl, T. A. “Ecumenicd Rdaions between Cathalic, Penteoodd, and
Methodigt Churches” Bcumenical Trends 37, 8 (2008) 12, 127.

Cauiter, D. M. “Are We Kin? Reflecions on the Didlogues Betwemn Cathdlics
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Methodigs and Pantenogtds” Eoumenicd Trends 37, 8 (2008) 116-118.
Dd Cdle R.“Cahdic-Methodis-Pantenodd: A Tridogue?” Ecumanicd Trends
37,8(2008) 119121, 127.

PeWCC: (2007-10) Baar medting
INFORMATION
“Groupe conauitatif COE - pentendtiges” Irénikon 80, 4 (2007) 629.

R-RC: Reformed-Roman Cathdlic Jaint Study Commisson

REFLECTION AND REACTIONS

Bueh, J C. & Gros J, “Joumey in Fath Forty Years of Reformed-Cathalic
Didlogue 19652006 The BEoumenical Review 59, 2-3 (2007) 293314

R-RC: (2007) Third phasefind report

REFLECTION AND REACTIONS

Brinkmen, M. E. “The Church as Secramant of the Kingdom: a Reformed
Commatay.” BExchange 37, 4 (2008) 497-507.

Hijk, T. ven “Seoramant of the Kingdom of God” Bahange 37, 4 (2008) 508-
516.

Veaawse J E “Commatay on the Rdformed Cathdlic Repart.” Informetion
Sanvice 125/3 (2007) 157-168. = “Commantdre & réflexions” Smice
dinformetion 125/3 (2007) 168-180.

TEXTSAND PAPERS

“The Church as Community of Common Witness to the Kingdom of God:
Report of the Third Preseof theIntemationdl Thedlogicd Didoguebetweanthe
Cathdlic Church and the Warld Allliance of Reformed Churches (1998-2006)."
Informetion Srvice 1253 (2007) 110-156. =L’ Eglisscommecommunauiéde
témoignege commun du Royaume de Diaur rgpport de latraiséme phese du
ddoguethédogaueintamaiond entre ! Eglise cathdlique et I Alliance réformée
mondide (1998-2005)." Snviced informetion 125/3 (2007) 117-167.

R-RC \ soat: (2007) Sudy Document on Baptiam

TEXTSAND PAPERS

Joint Commisson on Dodrire of the Church of Soaland and the Romen
Cathdlic Church in Soatland. Baptismt Cathalic and Reformed, [S 1]: [s nl,
[2007].

R-RC \ usa: (2008-05) Washington mesting

INFORMATION

“Cahdiques & autres dhréiens réformés” Irénikon 81, 2-3 (2008) 283-290.

“Refomed-Cahdic Didogue Opas Disusson on Eudhaig”
hitp:/Avnwviusoch.orgloommar chives’2008/08-073.shir,

RC-WCC: Jaint Working Group Betwean the Roman Cathalic Church
and theWorld Counal of Churches

INFORMATION

Byamungu, G.“ BEoumenicd Invavemeatt, EffediveEvangdization” L’ Osservatore
Romano, Endiished. 41, 15/2039 (2008) 8.

RC-WCC: (2008-01) Rome meging

INFORMATION

Buigang R “LaChieacatdicaeil CEC” Il Regno atiudita 53, 41029 (2008)
126,

REFLECTION AND REACTIONS
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Benedidus XVI. “Grditudefar 100 Yearsof BEoumenicd Fuits” L' Ossarvatore
Romano, Endlish ed. 41, 6/2030 (2008) 9.

WCC: World Coundl of Churches

INFORMATION

“Mamoniti e catdid mettono I'acoanto aulla pece e la ricondliadone” ECO:
evangdid, cattdid, ortodoss 2/44 (2008) 3.

REFLECTION AND REACTIONS

Abraham, K. C. “The Ecumenicl Movement under Warld Coundl of Churches
Adhievemansand Falures” Jeevadhara 38, 226 (2008) 296-305.

“Contribution memnonite & cathalique a la “Déoamie vanae la videnog'
insituée per le Congdl Gouménicue des Eglises” Senvicedinformetion 4126
(2007) 204-209.

“Die Dekade zur Ubawindung von Gewalt des Okumenischen Rates der
Kirchen: Einmennonitischer undkathalischer Beitrag” OkumenischeRundschaw
57,2 (2008) 222-232.

Fdoona, A. D. “Sxty Yeas o the Wald Coundl of Churdhes Churches
Joumeying Together in Conversation and Cammon Adtion.” DodrineandLife
58, 6(2008) 211

Heller, D. “ Artwarten auf nee skumenische Herausfordarungen: der ORK und
sneArbatsatdar nauntenVdlverssmmiung” Cathalica 62, 3(2008) 161-173.

Heler, D. “Die Bedauiung des Okumenischen Rates der Kirchen in den 60
Jren sEinesBesehas” Una Sanda 63, 2 (2008) 82-92.

Koppe R. “60 Jre ORK: Okumerein der Krise? Okumenische Runoschau
57,4 (2008) 518525,

“A Mamonite and Cathdiic Contribution to the World Coundll of Churches
Decadeto OvarcomeVidenee” The Ecumenical Review 60, 3(2008) 333-344.

“A Mamonite and Cathdlic Contribution to the World Coundll of Churches
Decadeto Overoome Videnee” Informetion Svice 4/126 (2007) 191-196.

Ras, K. “Rat oder Foum Sall die skumenisthe Bewegung itre Organistions:
formvedndan?’ Una Sanda 63, 2 (2008) 115-126.

Rora, M. “Oikoumene - Gattes Reich kommt: Alte Vorurteile - neve Aufbrik
de’ UnaSanda 63, 2 (2008) 93-104.

Vabek, A. “Auf Sourensuche nech dar Binhat Vor 60 Jren wurde der
Okumenisohe Rat dar Kirdhen gegrindet” Der dhritliche Osien 63, 5 (2008)
252-255.

Wawau, L. W. “Progoeds for Ecumeniaminthe 218 Catury: Prepaing for
Tomamow.” The Boumenical Raview 60, 3 (2008) 222-238.

WCC: (2006) &th Assambly - Porto Alegre 2006

TEXTSAND PAPERS

“Appdés a re I'Eglise Une extrait du tede sur 'exdésidogie adopté ala e
Assambiée du COE aRorto Alegre (2006).” Unitédesdréiens149 (2008) 9.

RivaaPagn, LusN, ed Gaod, in Your Grace... Offidal Repart of the Ninth
Assily of theWorld Coundl of Churches. Geneva WICC Pubdlications, 2007.

Wilkes K., ed Indaner Gnede, Gatt, vewande deWdE dffizdler Baidt der
Neunten Vallversammiung des Okumenischen Rat der Kirdnen, Porto Alegre
2006. Frankfut an Man: Lembedk, 2007.

WCC: (2007-11) “ Ecumenism in the 21st Century” project 18t medting -
Bossy

INFORMATION

“COE: cmuméaigmeau XXlesede” Irénikon 80, 4 (2007) 630-632

WCC: (200802) World Coundl of Churches Centra Committee -
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Geneva

INFORMATION

“COE: Comitéoard.” Irénikon 81, 1 (2008) 62-78.

“Ganéve partidpetion arthodaxe aux cdéorations du 680e amivarsdre du COE”
SOP-Svice orthodoxe de presse mansud 326 (2008) 10-12

Kenny, P. & Brown, S, “Aged 60, WCC Medts to Discuss 21¢ Century
Crdlages” ENI-Ecumanical News Internetiondl 2 (2008) 3.

Mdléwre M. “Le COE en quéte d un nowvesu souffle” Unité desdréiens 150
(2008) 41. .

Ruh, U. “Okumene Da ORK vor dner shwierigen Wegdredke”  Herder
Korrepondenz 62, 4 (2008) 169-171

Truzz, L. “Fareladffaraza indgeme” Il Regno atfudlita 53, 61031 (2008) 170,

REFLECTION AND REACTIONS

Sthira-Behrmam, F. “Glary to God, Resce on Eath! Baidt vom Zentrdaus
shuss des Okumenischen Retes der Kirchen, 13-20. Fetruar 2008 Okume-
nishe Rundschau 57, 3 (2008) 377-382.

TEXTSAND PAPERS

Altmam, W. “Moderdior's Address” The Ecurrernical Review 60, 1-2 (2008)
145152

Kobia, S “Repart of the Generdl Seretary.” The Ecuerical Review 60, 1-2
(2008) 153-160.

World Coundl of Churches Rubic Issues Commitiee: “Report of the Rublic
|sses Commitiee” The Ecumerical Raview 60, 1-2 (2008) 170180,

WCC: (2008-09) Executive Committee megting - L ubedk, Germany
INFORMATION
“COE: Comitéexéoutif.” Irénikon 81, 2-3 (2008) 304-306.

-oompiled by Loredana Nepi
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